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FOREWORD: THE SPECIFIC B2 AR SUPPORT CUM CRITIQUE

During my academic career of over forty years, | have always read and heard about Goldziher.
Nevertheless, Goldziher has never had a place serious enough to ocoeiplyal place on my
agenda or to be afmy interest.

Despite his, it is completely a coincidence that | have been concentrating on him after all
these years. The first development is that the Turkish translation of Goldziher's
Muhammedanische Studien has been published recently and perhaps | have been awarded
the title of being the first person to read the book line by line in the circles of llahiyat/Theology
Faculties.
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When | read this book, the image of Goldziher, which was shaped in my head, based on
second hand information or superficial readings, was destr@medithis was the first shoek

causing development in me. Thenh&n | quickly look at the boa#f Hiiseyin Akgiin with the
title 2 F aD2f RTAKSNI YR I I RAGKET GKAY{1Ay3I | 02dz
information about Goldziher, | had the seabshock. Because in this book a picture of a
scholar who deserved to stand seriously appeared. As for the deadly struck that shattered and
of2¢ GKS AYIF3AS 23 D2t RTAKSNJ Ay Y& KSIR gl & i
the Rise of Islamwisseréd T4 & | 6{ OASYyOS 2F wStAIAZ2YyQ ¢
across by chance during my initial research on Goldziher. Because in this thesis, Goldziher
appeared with a very different identity from the stereotypical orientalist portrait drawn in our
Turkey and in other Islamic countries. These three factors suddenly forced me to focus heavily
on Goldziher. While all this was happeniegmpulsory insulation in homedsr about three

months due to the worldwide epidemic also made an important contrdgruaind accelerated

in my research and intensification. During this time, | created an archive about Goldziher by
scanning in Turkish, English and Arabic, which are the languages | know directly and partially
in my loose French. As all these developmemigehhappened, the curiosity coefficient about
Goldziher has constantly increased, and the research appetite has grown like a viburnum, and
this has become the only issue in my mind for almost three months. The month of Ramadan
also offered much more effient work in this process. In short, in the last three months, the

work was almost out of control, the curiosity of research has become unstoppable, | slept and
get up with it, as if Goldziher was almost inside and outside of me, my mind filledt \@nd
overflowed, withoutexaggeration. While all this was happening, there was not much idea of
doing any systematic work auarning the collected materialgito a product. Moreover, the
materials | collected wapredominantly in English, siowould be necessg to translate lots

of pages to write a large article or book. But what is noteworthy was David Moshfegh's
doctoral thesis. This PhD thesis in Englsimtained many important passages as the most
important work that radically changed my perspective ooldziher. Therefore, 1 firstly
attempted to identify passages that are important for me in this thesis. | placed them under
certain headings. In addition to these large amount of quotations, there werepalssages

and notes from othematerial in Englishin short, my notes and the passages that caught my
attention were mostly in English. Later, instead of translating them into Turkish, | decided to
write a systematic assessment as an introduction, preserving this material as it was, and
despite mypoo® y3f AaK y20 Sy2dzaK G2 oNAGS Ay- KA3IK
English bihgual with the help of googleansiate.

| planned this fortypage section as the first section, which I thought was an English text that
at least would express whdtwant to mean. | tried to summarize my own analysis and
evaluations about Goldziher here.

The second part consists almost exclusively of quotes from David Moshfegh's thesis, but | tried
to place them under proper titles and systatize these passages anwayto support and
justificate the approaches in my own part. | tried to present the quotations | made from this
thesis without breaking the context and keeping it as it was without disrupting its flow. Since
some guotations are quite long, | highlightéeem by bold or colorizing them to stand out. |
tried to adapt these titles to a logical and homogeneous plan as much as possible.
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In the third part, | brought together sample texts about Goldziher, which are mainly negative
and mostly in Arabic. Here,dpmy aim was to make a selection from the examples that would
support the personal evaluations | made in the first part.

The fourth part is planned to be allocated to the evaluation and criticism of Goldziher's book,
Muhammedanische Studien, and it willgbably be in Turkish. Though in the chapters wrote

in English, there are also evaluations about this book and the approaches of Goldziher to the
Hadith. However, since the hadith is the most sensitive i$sueonservative Islamic groups

this work deseves a detailed evaluation.

It is likely that a conclusion section will follow, where it is planned to carry out an overall
assessment of the matetiavritten in various languagesbout Goldziher until now and to
consider the consequences of this assessnesitensively.

While doing all this, we will be loyal to the principle used to summarize Goldziher's approach
in the title: A SPECIAL BALANCE BETWEEN SUPPORTING AND CRITICISM!

For this reason, this text will not be a Goldziher praise or a Goldzéiamation.

On the contrary,this text is just the restlof an effort of understanding. But since
understanding also brings honesty and rightnessmisunderstandings, prejudicelsiased
approaches and baseleascusations about Goldziher that appedther in the West or in

the East, but especially in the conservative Islamic circles, will not be hesitated in their
disclosure and display in the name of justice, honesty and rightmess.

On the other hand, in the conservative Islamic circles, Goldzshalso turned into a hate
object to the degree of demonization, by going beyond the level and scope of scholarly
criticism. However, this does not only serve to extend or deepen hate speech, but also leads
to an unnecessary waste of intellectual energthia Islamic world over a century.

This study also has a practical purpose, such ggsig this waste of energy amshcouraging
scholarly chn approaches to the scholarstudies on the Islamic researches in st in
general, and on thosef about Goldiher particularly.

Perhaps as a final consideration, this study also intends to serve as a practical example of how
a Western scholar of Islamic studies should be examined and studied.

Because itis necessary to reiterate here, that it is not a schappsoach to try to understand

a scholar in an anachronicalay depending only on his workeegardless of his life story,
personality, his environment, historical conditions and developments of his time. This fact has
once again been revealed in the Goldzi example.

This text you have is not a book, nor a large article. But it is presentation of the raw material
as systematic gsossible in an analytical wadlyat can be used for both purposes. This material

is intended to serve as a compilation store oarehouse not only for writing books and
articles, but also for real or virtual conferences and preparing scholarly papers. On the other
hand, it is possible and even necessary to share the results of this research with the country /
the world public opinia by shooting videos in Arabic, Turkish and English, and it is thought to
do so.
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As a pleasant coincidence, next year, November 13, 20RDbevihe 100th anniversary of
Goldziher's death.

Attempting to redefine the place and importance of this pure saholvho is misunderstood
in the extent of fatdity in the West but especially in the East, with a neutral mindset and a
scientific method, should be the most meaningful effort for this anniversary of his death.

It would be satisfactory for these notesiteach their purpose, as a beginning aash modest
contribution to the efforts to evaluate the Goldziher, which | seriously doubt that it was fully
understood neither in the West nor in the East, a hundred years after his death and put him
at his rightfulplace.

In this way, | hope the following jusefi complaint of Joseph Van Essgll be
relieved/alleviated to some extent

G2Keé& Aa Al GKIFIG D2t RITAKSNXRA AYIF3IS Ay GKS
himself had of Islam was overall so po§ A ¥ S K ¢

L a:

aSKYSG I Fe@NR YLw. !

Ankara University/Divinity College
20.06.2020 Ankara/Turkey

1 David Moshfeghlgnaz Goldziher and the Rise of Islamwissenschaft as a 'Science of RelRE&270.
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GOLDZIHER : THE BEST EXPOSITOR OF THE SPIRFT OF ISLAM

¢tKS hNASyGlIfAay 5So0ldSa FyR GKS UHistoydbER 2| 8 QY
Islamwissensché.

CNI A3aSQ0S @S 1 F16SNNRS 31 NB aD2f RT AKSNJ yS R2c¢€d
l 51 a “ARAE
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Goldziher as a Contemporary of Islamic Reform.
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Goldziler Memorial Conference, edited by Eva Apor and Istvan Ormos / Budapest 2005,
1A

(http://tawaseen.com/?p=315D n T HE p KOMFETHBE M T

Van Ess set out to resolve a singular puzzée2 K& A& AlG GKFG D2f RT AKSNDa A

Ad a2 O0FR GKSNBlIa (KS OASH 6KAOK KS KAYaSt¥F KIR

2 DavidMoshfegh Ignaz Goldziher and the Rise of Islamwissenschaft as a 'Science of Rglig368.
3 David Moshfegh, p.,2.

4 Huseyin AkgiinGoldziher ve Had& ! NI 6 G PNXY I |, | @ R B3. NP ! Y1 NI I HAM®DO
5 (http://tawaseen.com/?p=3152)
6David MoshfeghL 3y ' T D2f RT AKSNJ I yR (GKS wAasS 2F LatlyYsAaaasSyao

(http://www.crassh.cam.ac.uk/events/273}4p., 269.
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GOLDZIHER:SCIENTIFICIAP ¢ [ 9 h C Whwhtt Il ¢ K /a Q

THIS SPECIFIC BALANCE OF SUPPORT CUMERITIQUES I NI @8 @AaAofS Ay D2
Islamic modernism in Die Richtungen. But then he did not simply lump all Muslim modernists into the

same camp. Rather, he distinguished between vasidiffering widely, as he saw it, in motivation,
methodology and basic prografh

GadzKl YYIFIRQa SadlofAakKySyd 2F Latry YSIEydz | f1 C
concrete sense of the ideal of universal monotheistaimely, the promise of deeper spirituality
undivided moral responsibilitgnd with itgenuine social solidarit®

D2f RT AKSNDR& SEFYAYyFGA2Y 2F LatlYAO (Mbddmtanth 2ya ol
2T (KS Y2y20KSAaAaGAO NOERWSAGZNRYI & yYRAEZ2 N RESWA GA YR
Muslim civilization'°

2KIG ¢6Fa GKS RNAGAYy3I F2NDOS 6SKAYR LAyFT D2f RT AKS
studies seemingly was first and foremost driven by a deep concern about the role of radighen
modern worldd X @ 0 l f i K2dAK D2f RIT AKSN) al ¢ (KS adzatAY 42

stagnation, he did not attribute this situation to any fundamental inferiority of Islam to Western
culture. As in Christianity and Judaism, Goldziher sahe Islamic religion an inherent potential to
overcome the traditionalist barriers of orthodox religion and to reconcile modern culture with
religion. Here the interests of the scholar of Islam and the religious apologist met: As in the case of
JudaismGoldziher advocated religious reform as the right answer to the challenges of modernity,
also with regard to Islar.

In putting its focus on the scholar Ignaz Goldziher, this article has suggested viewing Western
scholars of Islam and Islamic reformersas necessarily being on two sides of a clear cultural

divide. Rather we should see them as distinct parts of discursive interfaces in the context of a broad
nineteenth century movement for religious reform. This perspective does not refute the cultural
hegemony and imperial utilization of the stereotypical dichotomies to which Edward Said in his
Orientalism rightly refers. Moreover, there is no doubt that many Western scholars on Islam shared
the colonialist attitudes of their European contemporaries. Hegrghe explanatory framework of
colonialism does not neatly fit the role of Jewish scholars in Islamic studies. Under the hegemony of
/] KNAAGALI yAGeY WSgAaK a0K2fFNBR 2F Latly SELISNRSyC
Goldziher is a prime eraple of the close relationship between their scholarship dralr striving for
religious and political emancipatidf.

1.1.WHAT IS THE MAIN SOURCE OF THE PROBLEM?

NJ &F &3P 12y dza dkouul v

AN @FYREY FSO1FEFRS o6A |
A O0ANJ 6 81| Igoak @oRitiHer Ofyantalizd | NI 9

2fly D2t RT AKSNJ 3406

" David Moshfegh, p.363.

8 David Moshfegh, p. 278.

°® David Moshfeghp. 217219.

10 Dietrich Jung, Islamic Studies and Religious Reform. Ignaz Goltgail@nossroads of Judaism, Christianity
and Islam, Per Islan013; 90(1),p.122.
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A@eSNRAAYRS Tatlky . AfAYQAY 1 dzNHzOdziadz 2 YlF LIl &Sareft
2]l GFNIPOPELFY @S NRSHRIANRY STYNBDRNY | 2 R IRSMAla 88§ 2
RAESNI SNRAYRIYS oBSNJRfOANIE A 0 A NJ RdzNHzYdzy St o6SGGS LIS
I TSttA1ES YSasStSesS RIFIANITatlY RNye@Bual®sRhatd 2f dzYa
berbatd IPY Py 3ISYyAo FylFftATAYA AfSNISeSy ol fNYfSNRS
6S1AftRS ITSGEtSYS]T YNY{INy 3IINNYYSTOGSRAN® al YI FAK
ABA Iyftl oPEYFAaP AceAy 3TANROG VY AdinSzkelokivkgaRem ardA NI | { PY
etmektedir.

There is no another western scholar of Islam like Goldziher, who is subject of extraordinary respect
on the one hand, and of extraordinary hatred and anger on the other halmdother wordslgnaz
Goldziher differs fromother western scholars of Islarny being an academian who has been at

the center of religious hatred and being as the most controversial scholar in the Islamic World,
besides being awarded with the title of the founder of IslaaScience irthe broaderWorld of
Orientalism.

While such a contradictory situation may have many reasons, of course, we would like to
emphasize here especially the negative perception of the issue in the Islamic world.

It is possible to summarize the situation as follows wittsagle sentence before carrying out
extensive analysis of this negative and even terrible perception in the following sections: The main
source of the problem is mainly conservativet®lardintelectuals and traditional uama from both
Muslims and Jewry

However, in order for thassue to be better understoodespecially by the conservative Islamic
circles it is very important to aldress some introductory issues such as the following:

1.2. GOLDZIHER AS A HUMAN

TYyalyt NPy FALANBYNAYPYRY I Vi &k t el t BORIST I Y & NET
2yE L NPY 1ASALALL SNH AGIAAISR Y RilS ONNPOASNISE HRISA GRA- 83 Y'Y IN
2t RdzZl el | ySYEA LRIAGAT O0ANI NBE 28yEYEF{1dF RPN

Trying to understand people's opinions, at least in tesnof breaking prejudices, having an idea
about their personalities- | can say based on my personal experiengdays a very important
positive role.

MOHOMD | T{ hwTDTb:Z t9w{hb![T¢., ! b5 /1! w!/¢Ow
D2t RT AKSNHAY 11 1SyAyS 3SteyOETt YNKS T4 f R NS MISK 161
1FNFEFEPLI GF 2ydzy . FKdRA 11 1SyAyS 118t 2€tFNF | @d
I ePRIFY St SOGANREA KIF]l SGYS{TUGUSRANY . ANARYyOA&A D2fF
da etnik kdkeningi dzii  N¥ P 2t NJ 1 &S 118t 6ANI 0AceAYRS @dz2NHdz
1FYLFyY&FaP AfS | FNBP || NBRYIOARAR deeiddY daiiddd lyzd §N0yS
6F1FN} | 2ydzy KF11PYRF RSESNI KN YN PHPNY RIS YIES ¥i A N4 f
de kltirel olarak antd SYA G AT Y I BirddarGolddiherh SahudiNdixenine olur olmaz her

GSAAf S2f S OdNBdz & LIPE VI axPy/IPNG & { SIPWRYE BB NESIYBNI 4 | A
hareketlerin antisiyonist sdylemlerinink i S32 NA {1 , I KdzZRA RNO Yl yf PEPY Ll RI
11 GNE NENE @8N dD F €6 F Yy SFVAY a OMNE BB Hz RBEYEYEF]1 GF RPNJ |
AaftlkYA 1SaAYE SNRE|{ HNoft APOSIENRBPPRPNIE I 0Pt YIT 2¢
T & fi Kes¥mlerin-iddia ettiklerinin tam tersineD2 f RT AKSNHAY | ft NyOSesS 1 RI NJ i
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{A@2YyATY 1FNBPGP 06ANI i 0P N debepldodRireEiaytiyorist v NJ R S NA
anti-emperyalist tutumuna gelecek bélimlerdedah 3Sy A6 2t NJ 1 RSEAYyAf SOS1

adzKlF FFETF{IFN TatFYA {SaiAYAy D2t RT AKSNDA FRSOIF daeF
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mi SGfS D2t RIT AKSNMIOYWP acPAENIoaPlH NINILISINGS (6 IGSNBLE {IS&AT 0
2f YI @8PLI I 1aAyS KIFLéldiPyP SONByasSt ARSItfAYS | RIFYPH
2f RdzEdz NI KF Gt P1LfIl al &t SySoAtAND

D2t RT AKSNJ Tatl YQRI I NI RPEPI&PS{ Pdz2 RI&ED AYIRBRRR Y IDY
Hadis, s. 47).

hydzy 6FKareSi @8 &F€tlY O0ANI | FNF{GSNI &FKAGAZ RNN
RF FePl 2ftFNF] 31 NNt SOS] GAND

As for the origin of Goldziher, there seems to be almost none in conseveasind bigoted Islamic
circles that blacken something about Goldzher and does not specifically emphasize his Jewish
origin. This situation deserves criticism from two aspects. First, when talking about scholars other
than Goldziher, the fact that they araot consistently and specifically emphasized on their
ethnicity shows that we are facing a deliberate smear campaign h&econdly, judging person

by his/her ethnicity meansboth racism which istricly forbidden by Islam and culturally anti
Semitismwhich is condemnedy the world public consciencd-ere, it is necessary to point out the
main motive behind the emphasis of Goldziher'saish origin on every occasionh&
transformation of antiZionist rhetoric intothe racistcategorical ati-Semitismand the conspiracy
theory of linking every evil in the world to the Jewswhich is still in the Islamic part it strong and
common also plays an important role But what is strange and incomprehensible is the deep
ignorance of these conseative and bigotedL & f | Y P-On tik/cdnidtaty $favhat they think

that Goldziher had a completely an#ionist attitude until his death. Therefore, it would be
appropriate to considerGoldziher's antiZionist and antimperialist attitudes more broadly in the
upcoming sections.

This enmitymay also be the product of a systematic defamation campaign that was intentionally
attempted bythe conservative Islamic circlegs hate Goldziher enough to se@m as"the head of
the snake" or "the bigdevil". Presumably, the blessing approaches tioe Islamic tradition may
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have played a role in this campaign as welh fact, the main target of the demonization campaign

of Goldziher may be to suppress tiey i SNy f RSYFyRa O2YAYy3dr TNBY ONAR
review, criticism and questioningf Islamic tradition¢especially the Hadith tradition and

literature- by using external reasons coming from Orientalism as an excuse arsinyg them as

tools aiming to disnonor of legitimacy of critical approaches

As  his personaltiy and character, the situation is not bettdt.is also almost never seen that
those who are biased and hostile towards Goldziher have tried to wonder about his personality
and get to know him closelyOn the contrary, the prejudices dhe conservative Islamic groups
have prompted them to legitimize thir view of Goldziher as enemy, immoral and evil man

The most important indicator of @ldziher's personality is thahe exhibits a consistent and honest
personalitythat does not have angoncerns beyad academic worries, devotes his life to Hdeals
and remains loyal to themWhether the goals and objectives that shape his idealism have a bad,
harmful and immoral aspeaboth for himself as a Jew and for Muslinis generalwill be discused
in the following sectionsin summary, it is not possible to say thato®lziher is a charlatan, fame
hunter, sordid and unprincipled person; on the contrary, he can easily be said to be a "devoted"
and highly consistent scientist and intellectual mambted his life to his universal ideal.

What Goldziherwa$ 2 2 1 Ay 3 ¥F 2 Nlrityyspirltualityland &1 a & LJ
intactness/pristineness/unspoiltness(Goldziher and Hadith, p. 47).

It will be seen more clearly in the following pages that he has an honesspaality with asolid
character.

1220 T{ {h/ T!'[ 9bzTwhba9obt¢

D2f RT AKSNJ 3A06A OANRAAYAY 1ABAfA]l @S 1FNIF1GSNR KI
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It would be enlightening to look at his social environment in order to get an ideasomeme like
Goldziher's personality and charactdt.is especially important to know that his familgnd his
close circle was very religiouend pious Hisrelationship with the ruling elite wasalso on an
academic level, anthe has never beerengagedin political, especially coloniahctivities and

circles Another important point is that his social circle is not only Jews or Christians, but Muslim
circles are dominant among his closest frienddore interestingly, it is understood from his diaries
that he reached the peak of his rare happiness in his life with his Muslim friends and intellectuals.
What is certain is that it is not possible to come across relations and developments that would
adversely affect his character and moral structure in his socialiesmnment. In order to see this
more clearly, it would be useful to take a look at a narrower part of his social circle, the circle of
friends.
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Looking at Goldziher's circle of friends, itist difficult to see that almost all of them are idealist
intellectuals and academics not only from Jews driStians but also from Muslimske Mustapha
al-Sibai Afandi, alAfghani, Tahir alazairi, Muhammad Abduh, Anee Abd alQadiras a member of
freemasons of Damascus :

If we add his teachers to his circle of friends, it cha seen that Goldziher did nagree withhis
teacher Vambery, not academically but especially politically, asoaible-sided agentworking for
Britain and Ottoman at the saméme. Also,he has never favoredsnouckHurgonje's colonial
activities. Apart from these, he did not makany negative evaluations about his teachers and
friends.
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There is no doubt that the scholars fromd@dziher's academic circles and friends are serious
scientists, but nonef them share Goldziher's universal monotheism ide&his is the most

important point that distinguishes Goldziher from all his other colleagués.a sense, it would not

be wrong tosay that he was alone and singiwn this ideal, which he considereiti asthe cause of

his life. Even if they seem to be directed towards the same goal, it is still necessary to know that in
the final analysis there are deep intentional and methodological differences between Goldziher
and his best friend Snouck, and that Goilder is still alone in his cas@his point is so impdant

that it has even causetb overlook the fact that in the conservative Islamic circles, Schacht, who
wasmost demonized and hated namafter Goldziher, was actually a flower of Snouck, not
Goldzher:

1.2.4.1.CGoldziher-SnouckSchacht
The GoldziherSnouck partnership is not the matter simply of a (still early) avowal; the evidence for
it consumes the life of both scholars. An especially telling example is that when Goldziher, in his
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letzten drei Jahrzehnten (The Progress of Islamwissenschaft in the Last Thirty ¥&arsvered in

the last chapter at great length came to describe the signal reat advances thus constitutive of

Ly lFdzi2zy2Y2dza W{OASYyOS 2F LatlYQx FYy2y3ald GKSY ¢
intellectual and cultural development of Islam historically vésvis a critical reading of the Hadith,
2)theideathatislamicla KI R 02YS (2 FdzyOlAzy y20 |a WwWLIaAiila
FOly26tft SRISRZ o0 GKS ONMzOAItf NRBES 2F (KS O2fft SO
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the corollary to the first three, the breathtaking diversity of what came under the heading of

WwLatl YQX & LIS | /ackoyhdodati@nistitekdencyNd Isldmic ®Rnhodoxy and

jurisprudence visa-vis local circumstances and practice; of $efour, he, no doubt altogether

generously but also indicatively, attributed the last three especially to Snouck (apparently

retaining onlythe first part for himself). Just as, for that matter, Joseph Schacht, the great

projected redeemer & D 2 f PRofiglalfn®dedist vision and methodology, was in fact a student
FfG23SGKSNI y20 27F ({D&asdMoshfégh,385).0dzi 2F {y2dz01 Qao

Indeed,ad O2Yy FANNI G2NE AYRAOF(G2NJ GCNBY MpHp 2y 8l NRX
during his vacations and biaks. One was to visit Leiden as often as possible to study with the man

he considered to be the greatest expert in Islamic Studies in Europe, Christian Snouck Hurgronje
(18571936). The other was to spend as much time as he could in the Middle East artti Nor

I FNK2OH By s WSEYSGHGSE awSYSY-aQpYaoWRESLIE [ ODRIPOKR P Mbhn
hOOlFaAz2ylf tdzotAOlIGA2Yya n 6HANOOI od® hNJ asSS FT2NJ GKIF
with Bousquet to Selected Works of Snouck C. ghanje, \LXXI, part of the reason for whose publication

gla arAR G2 0SS (2 aLPp.B5E5R26YF IS G2 GKS YFAGSNEO DO

1.2.4.2.Goldzher was not a part of politicized orientalism contrary to his teacher Vambery

+} YOSNEQA fATFS NBI RaespesidhySadvertuiolsyypel e waskr@niak 2y 2 F |
meager Jewish Orthodox background, born congenitally lame, and was early apprenticed to a
dressmaker. He would however become a tutor at the Ottoman court, eventually a professor at

the University of Budapest, dong-time advisor to the Turkish Sultan (Abdul Hamid) and a British

secret agent. He converted first to Christianity, then to Islam, traveled as a dervish throughout

/ SYGNXt 1 aiAls 2y gK2aS LIS2LX Sa FyR fl y3tdZ23Sa KS
achievement seems to have been his facility with languages and his capacity to divine what the

different audiences he moved in wanted to hedtle is also famous in the annals of Zionism for

having played the role of intermediary between Herzl and therkish SultanGoldziher idealized

Vambéry in his youth but perhaps not surprisingly, given his great sincerity, eventually came to

despise his old teacher asvaile opportunist(hy &2YS 2F D2t RT AKSNRAa AYLINB&aarAzya:z
pp- 2930, 256-7. On a decidedly anGoldziher version of their relations, see Patai, Ignaz Goldziher and His Oriental
Diary, pp. 3745).(p. 317/140).

1.243D2f RT A K S Nisdo Vanthéryizdas dcdurate

Conrad then moved on here to suggest that at leastcertgif D2 f RT AKSNDa | O0O0dzal (A
fulminations in the Tagebuch, namely, those against his early mentor, Arminius Vambéry (1832

1913), were essentially accate in substance.(p. 310/125)

And, in fact, unlike the later positioning of Goldziher as against S@idnrad here cited Said on the
tendentious, invidious, politicized Orientalism of the West to argue that Goldziher provided a
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precise contrast to these currents dominant in the cultural context of the nineteenth century,
while Vambéry was the very embodinmé of them (P. 310/125).

1.3.GOLDZIHER AS A RELIGIOUS MAN
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There is no need to do much reaech and comment othat he comes from a very religious family

and that he has maintained his piety until the eraf his lifethanks to the fact thatalmost all
sources and researds, especially his ries areagreeon this point:

@dNYyAy3I (G2 GKS AYRAGARzZ f S@Sts>s GKSNB Aa Ydzidz
that he was a deeply religious man. His fatheas a liberal Jewiskradesman with a high

appreciation of knowledge, humanist bourgeois valuaad Jewish traditions, who tutored his son

intensively in Hebrew.®

Indeed, in his diary he clearly states that his religion was the universal religion ofpitophets and

that he felt himself as an appointed representative of this universal religion by being born Jewish
14

B Dietrich Jung, Islamic Studies and Religious Relgmaz Goldziheg A Crossroads of Judaism, Christianity
and IslamDer Islam?013; 90(1): 116.
1 Huseyin AkgurGoldziher ve Hadi&oldziher and Hadith), p. 79 (Tagebuch, p. 87)
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On the other hand, in the same diaries and sources, we see that he approached Islam with a
sympathy that pushed the boundaes to degreethat evenhe described hinselfas a Muslim from
time to time.

This journey brought him to Istanbul, Beirut, Damascudsyusalem and Cairo, from where he
returned to Budapest in April 1874. Goldziheirewed these months as the happiest period of his
life and in his diary, hecalled K A & dadzKl YYI RALFY &@SIFNE TFhZf 2F aK2y

éDuring hisstay in Egypp 2 t RT A KSNR& RANBOGA2Y 2F (K2dAKG G dzNY
emphaticallycalled Islam his monotheisnfrom a scholarly perspectivephd & a dzK I YS§F RRA | y
ga& 'y SESNDAAS AY LINIAOALBEHNRETFASGNDBHLEYEGER @RI 2
people, their ideas and institutions, not chade ¥ G SNJ & St f B waS tRe theh LIS NB £ @
contemporary struggle between modertslamic rebrmers and the ulama, not the classical texts of

Orientalist philology,which captured the scholarly attention of Goldziher during his study tour. In
religiousterms, however, Islam provided him the standard of rationality to whitie wanted to

raise Judamg.1®

1.3.1.1.But Goldziherdid noto SO2 YS | MuslBnF FPOPI f

However, we can easily say that he saslam as an ideal prototype of his hanifism or universal
monoteism.God knows what is in the hearts, but it would not be wrong to say that the most

realistic assessmerf the question of whether he becama Muslimofficially or not has foundin

the expression of David Mehfedh in these lines

4 SyO0Sz 2yS akKz2dAZ R y2i R2dzoid GKFIG GKS SLA&2RS 02
S E LIS N# tBeyaddl&ddourishes are almost pleading in this sense; but as, in any case, Goldziher

did not become a Muslim, one is bound to think of it as further participanttsenation in

comparative monotheisré (p.336).

From this point of view, it is unrealistic faraditional conservative Muslim scientists to expect
Goldziher to behave in a@gmatic and scholastic way like theirs in lapproactesto Islam.
Becausehere is nolittle doubt that someone who uncomprmisingly applied thehistorical
philologicalmethodsof Biblical criticism even to his own Jewish tradin will apply this time the
same methodgo the Islamic tradition even if he became aofficially Muslim. Therefore, in the
writings of the conservative scholastiulema, it is not logical or realistito evaluate and judge
Goldziher in terms of their Islamipresuppositions in many issues related to Islam.

1.320 { ! I wT¢T/ hC /1 wT{¢T!DbTC,

The examples could be multiplied indefinitely. And, much the same sentiment dominates the

Oriental Diary; it is mat illuminatingly expressed in a lamentation Goldziher here wrote in Arabic

after visiting the Church of the Holy Sepulcher addressed to the Church and so to Christ himself. In

/ 2y NI RQa O2NNBOGA2Yy 2F tl GFAQa duddcyon, ivhafihitzy 2F A
that has rendered you so remote from being a place frequented by the adherents of monotheism,

and brought you so close to being a place frequented by the worshippers of idols? Your people kiss

stones and prostrate themselves befor&bém and before the places which they allege mark where

human feet passed. May you be kept safe from them and from their actions, for Gold has nothing

02 R2 6A0GK ¢gKIFG GKS& Ay GKSANI AIYy2Nl yOS:I R2d¢ D2

15 Dietrich Jung, Islamic Studies and Religious Reform. Ignaz Golglail@nosroads of Judaism, Christianity
and Islam( Der Islan013; 90(1), p.116.
18 Dietrich Jundbid.,p.118.
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In any case, Goldziher was always extremely willing to work with and learn from Christian

theologians; and, in fact, theery paragraph after the one cited above in the text was devoted to

his interaction with a Maronite priest, whom he described as a very great scholar of Muslim

2dzNR A LINHZRSY OS> FNRBY 6K2YZI KS RYAGGSRET KSQR f SIN
60.(P.298/98).
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Regarding to the discussions on Goldziher's attitude towards Islam, ChristianityJaddism, or

whether he becameofficially Muslim or not, It must be a honest statement of the truth to saat

the case he devoted his life to, was theiversal monoteismas an ideal over these religiorsut

covering all of them It is possible to se his maotheist (muvahhit)attitude in his strongreactions

29



to pagan infiltrations and additions, especially in Christianity and Isl&hs a matter of fact, it is a
typical example of this situations the discomfort he had with the Christians eating uadthe Cross
describing such a food in Islamic terminology likeimals slaughtered for idols, not for Allak

Likewise, it can be said that all his studies on Islam are closely related to this universal monoteism.

In this context, although he sees Islaas the perfect way to reach higleal of universal

monotheism, thiswas/ 2 G a1 A A G2 NA OF f L &f I périerced, irehdagr@and &3 I Y& |
mixed with the paganismor the formalistislam whichwas formed by external influenceOn the

contrary itwas original Islam whichvas callecby himasa h £ R L &pbré |Mamzfreefidin

foreign elements andormalist approaches. That is why it is clear that almost all of Goldziher's

works are aimed at purifying Islam from these foreign elements and thdiggents of history. It is

not a coincidence, that he developed very close and warm relationships wéflormist Muslim

intellectuals such as ahfghari, al-Jazairiz  a dzK I YY I R ! 0 RdzK whoyh&ve adéplek A R wPR
adopted the ideal of returningo original/ pure Islam at that time*® This is a complete harmony

with the reformist Judaism line from which it comes from.

That is why his reformism, which started with Judaism, led him away frGhristianity and even
hated it, andpushed him to Islam or attractet¢him to it like a magnet. However, in order to reach
that ideal of universal monoteism, it seems that he has turned his research in this direction in
order to pull the true pure Islam, which he sees as the carrier of idisal, out of historical Islam

His critical approach to Shia, which he thought was more infeas to foreign elements, or
publishing thebookofala dza G T KPNR = | NXBvhidhhe régardledt asiadotherl G Py A & & |
deviation, or his review of the narrgons containing the NeePlatonic elementsor his studieson

the cult of saintsin Islam which is another deviationor his criticism of thePropheticnarrations

that he sees as the reflectoand carrier of political, juridicaind theologicalkonflicts andpolemics,

it is difficult to say thatall of which are not related to thgurpose of removingoreign elements

that have accumulated on pure Islam. It must be this common pursuit of purity, which has led him
to come closer with his contemporary reformist Islamic thinkers, who aneving in the same
direction, not only in theory but also in practice.

1.34.ASANISLAM! { [ Ta {,at! ¢l T%9w
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" Huseyin Agin,Goldziher ve Hadis. 139, 140.

BTOARO® o

¥ umiy ¥ s loAnFom Om plf MIA A ATHOF b F 1 #OWD GppTUB D Ho/l OMIKFID/MEF e bR

c T p FWrcpbmaets i CH E B g B 1 O wey TKE oD 8_p m bFha M bAFFIf HawEE Kk M

¢ bMQAFF m i KDFIUTFA® HBuLIEOMF o g M B pb w A HuOs @B arpkisi H@F 12k B Ml KEB/WTB | bl hw F
n Pe v BE B LyBMPMED T OO W T B0 Y 1 10R_ XPYhBHEFAFK e AW F % p &M

A T W pEHK B AT Y HFXEBKI@EY S gk vbYYOUPFTARE 7 HORE EEEDFKA F T p tOF

http://www fisalpro.net/?p=88

30



SASNISNAYRS: INYEtN]tSNAYRS @S elotyadPaPyRlF Taftly
al 0 PNISKIIAGVIBI 6 dzf YI { D2NYRITNEK SRNEUISARW &K N3P 2f | NI 1 RI Y3l
2YRIY Ta&af | andakoN Ny otNIANINIY F y Ry 0S1tSySoAatSOS1T &l ¢l
St SOGANRE SNAY RNoYIFytP] 2ftFN¥{1 GF1RAY SRAfYS] Aa

The nost important thing that Muslims should kow about Goldziher is that he wadefinitely an
Islamic and Muslim friend and sympathizefThere is no objetive evidence that Goldziher was an
enemy of Islam and Muslimsa claim that verycommon n the conservative traditonal Islamic
scholarly circleslt is certain that the misery of thought in contemporary Islamic movements, which
believes that Zionism and Judaism are the same, and that every Jew is Zionist, has a great influence
on this great mistakeThe worstis the ethical problem of conservative Muslim scholars toward a
western scholawho has taken a stance against Zionism throughout his life and has defended the
independence of Islamic countrigsy labelling him as aianist enemy of IslamAs amatter of fact,

it will be easy to see more closely the following pages of this research, that Goldziher was a
clearlysympathizer of Islam, Muslimand the Islamic worldlt should be emphasized in terms of
the importance of the subject that it is nopossible to find a single line or even a word in his
scientific works, diaries and lifamplying "hostility" to Islam and Muslims.

LabellingGoldziherby the conservative Islamic circleand scholarsas an enemy of Islanis the
result of unrealistic epectations that can only be expected from a Mslim on Islamic matters and
of perception of his scientific criticabpproachesas hostility.

Goldziher kept a personal record of his reflections, travel records and daily records. This
journal was latepublished in German asagebuchThe following quotation from
Goldziher's published journal provides insight into his feelings about Islam.

Ich lebte mich denn auch wéhrend dieser Wochen so sehr in den
mohammedanischen Geist ein, dass ich zuletzt innétielzeugt wurde, ich sei
selbst Mohammedaner und klug herausfand, dass dies die einzige Religion sei,
welche selbst in ihrer doktringsffiziellen Gestaltung und Formulirung
philosophische Kdpfe befriedigen kdnne. Mein Ideal war es, das Judenthum zu
ahnlicher rationeller Stufe zu erheben. Der Islam, so lehrte mich meine Erfahrung,
sei die einzige Religion, in welcher Aberglaube und heidnische Rudimente nicht
durch den Rationalismus, sondern durch die orthodoxe Lehre verpént wgryden.
59)

i.e., "In thoseweeks, | truly entered into the spirit of Islam to such an extent that
ultimately | became inwardly convinced that | myself was a Muslim, and
judiciously discovered that this was the only religion which, even in its doctrinal
and official formulation, casatisfy philosophic minds. My ideal was to elevate
Judaism to a similar rational level. Islam, as my experience taught me, is the only
religion, in which superstitious and heathen ingredients are not frowned upon by
rationalism, but by orthodox doctrine."

SandelGilman, in commenting on this passage, writes that, 'the Islam he discovered
becomes the model for a new spirit «tnf Juda
Cairo, Goldziher even prayed as a Muslim: "In the midst of the thousands of the pious, |
rubbed my forehead against the floor of the mosque. Never in my life was | more devout,
more truly devoutthan on that exalted Friday."
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Despite his love for Islam, Goldziher remained a devout Jew all his life. This bond to

the Mosaicfaith was unusual for a man seeking an academic career in Europe in the late
19th century. This fact is significant in understanding his work. He saw Islam through the
eyes of someone who refused to assimilate into contemporary Europiese. dalfact,

despite his fondness for Islam, he had little affection, if not outright scorn, for European
Christianity. As a convert to Christianity he would have easily received a university
appointment as full professor but he refuged.

1.3.4.1.Goldziher was not enemy of Islam

fiGoldziher's works have taken on a renewed importance in recent times owithgaad
Saids critical attacks in his bodRrientalisme=--= Said himself was to reprove his work's
defect for failing to pay sufficient attention $cholars like Goldziher Of five major
German orientalists, he remarked that four of them, despite their profound erudition, were
hostile to IslamGoldziher's work was arxeeption in that he appreciated 'Islam's
tolerance towards other religions', though this was underminbadlayslike of
anthropomorphism in Mohammad's thouygintd what Said calls 'Islam's too exterior
theology and jurisprudence'ln his numerous books and articlbs, sought to find the
origins of Islamic doctrines and rituals in the practices of other culture®ing so, he
posited that Islam continuously develoeda civilization, importing and exporting
idea®.?!
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1.4.GOLDZIHER AS AN ACADEMICIAN

1.4.1. SOME NOTES

1.4.1.1.Coldziher uniqueness as a initaible textual browser/researcher

Butinilimk RF Yt I NPY Py (SNMK OPl B « tAEdsh tadgbldzniérin y OSt SYSaa
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Although one of the maircharacteristics of all scientists is research / literature review, what
distinguishes Goldziher's from its peers lies in its inimitable scope and diversity of his performance
in this field.
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researcher: he literally bewildered his colleagues with the textual scope and depth of his

monographs and essays. And, he drew on the range of genres and vast textual sources in the

Islamic and Arab literary traditions with purposeBy locating the diverse and divergent religious,

cultural and political tendencies and movements for which they served as historical evidence, he

wrote an intellectual history tracking the development of the Islamic heritage, its canonical
formatonand2 y 32 Ay 3 WwWLAfI YAO hNIK2R2E&Q & | f2y3 | yR
crucial reformist aftermath to comeg. 367).
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work apart and explained, for instance, the breatiaking reception of the Muhammedanische
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biographical dictionaries, and so forthand from them laid outan incredibly rich vista of historical

experience that not only had not been known before, but even had natbsought(P.352353).

G¢KS YSiK2R KS SalLRdzaSRI IyR gKAOK KS gla GKS TA
on such a broadangingscale, viewed texts not as depositories of mere facts that research should

ferret out and line up one after another, but as sources in which one could discern the stages of
transformation through which a community based on a common religious vision hadspdsas it

struggled to come to terms with a host of new situations and problems. By careful and critical

analysis of these sources, one could extrapolate important new insights on such processes of

development not only in religious thought, but in literate, social perceptions, and politics as

gSt(t YNNI R aD2ft RT AKSNI 2y 9ONyaid wSylryé Ay ¢KS WSs

LG 6l a G2 | tFNBS SEGSy(d D2t RI AKSNRa 26y FldzZ i
guoted for specific pointshis broader vision for the study of the history of the Middlgast,

Judaism, and Islam was not appreciated and pursued until attention was drawn to it long after his

death by Joseph Schacht (1968). It is therefore necessary to draw a clear distinctibatween

the influence of Goldziher in terms of the specific knowledge and conclusions imparted in his

German works, which have been appreciated and built upon since his own lifetime, and the

broader methodological insights implicit in these works, but méy spelled out in his Hungarian

contributions and therefore of far moreecent impact on scholarshifP.353).

1.4.1.2.Goldzher adressed to western atidncenottoMdza f TY ¢ 2 NI R
(P.66).
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Although there are many important pointsa be noted for Muslim scholarand intellectuals, what

is overlooked but must be emphasizdtereis that he is not someone who writes his works by
considering the mass of Muslim reader®n the contrary, he wrote alhis researches and writings
entirely on the basis of the Western world, Western reader and Western cultue such, it would
be extremely wrong to expect him to follow a line that respects the expectations and sensitivities
of the Islamic world and Muslira and to evaluate his works in the light of this expectatidn.order

to understand a scholar and thinkeit is necessary to avoid handling hinegardless of the period
and social conditions$e lived in However, this is exactly thbig mistake made bythe conservative
Muslim scholars anavriters about Goldziher.

ANACHRONISKF MUSLIM SCHOLARS IN THEIR APPROACHES TO THE WORKS OF GOLDZIHER:

1.4.1.3.Goldziher not only adressed to western audieng®ot to Muslim world- but also

he wrote before a century nbnow.
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mumkun olabilecektirKeza Goldziher'in kendi doneminde mevcut olan tarihi ve filolojik analiz
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Another reason for the negative, incomplete, sketchy and wrong perceptions of the condema

Islamic circles abouGoldziherand his Workdies in their forgetting that he wrote his works a

century agonot in these dayslf this is realized, itnay be possible for Goldziher's researches and

their conclusions to be seen that the resultsre not valid until the Day of Judgment, and that

many of these studies and their results have been exceeded in today's Islatuiies,revisedor

correctedintK S f A3AKG 2F G2RIFIe&Qa yS¢ YSOUK2R2f 23AO0FT | LILJ
studies.Likewise, it is often forgotten that Goldziher had to apply the historical and philological

analysis methods thaexisted in his own period, so fallen in an apparesachronismby

evaluating his researaksin the light of the current methodological approaches that were not

known at that time. It is for this reason that it will be a more honest and ethical approach to

evaluate Goldziher's work within the framework ofpgstemological, terminologial and

methodological conditions and developmentsf his time and in terms of principal consistency.
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1.4.1.4. Disciplinarparadgmal dfference
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Problems in the approaabsof conservativelslamic circles to the Goldzihere not only due to

anachronism. As a natural extension of thike difference in scientifigparadigm between the two

World ¢ Western and Islamicis often overlooked. As a matter of factjt is common to seesome

objections and criticism#n the conservative Islamic circldike that Goldziherdid not accept the

QUNI I Yy Fa | 3 Sty MehamthadaBdehst he-dill Ao opnsider the isnad system

which applied by the Muslims, on the contrary he satisfied only with the textual ciriticism and

directed crircisms to the canonical hadith sourcesch asal-Bukhari ard Muslim. Undoubtedly, in

such objections, it seems that conservative Islamic circles thought that Goldziher had to act like the

hadith ulamain Islamic countries, sthey failed to seethat all kinds of Islamic literature was not

but only a "historical maerial" according to Goldziheas a cultural historian rather than an

orientalist.

1.4.1.5.Goldziher as a historian of culture but not as a theologian
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As an Islamic researcher, the paradigmatic difference between Goldziher and conservative Islamic
ulama actually arises wherhe goals between these two becandifferent. According to Islamic
scholarsg be conservative or not Islamic literattire,especially the hadith literature is a material

with normative value in the fields of belief, thought, and actiobut the importance of this

literature liesfor a cultural historian like Goldziher in beinga mirror of the developments in

history rather than its normative valueThis is why Goldziher has used tBeurces which can be
classified as secular literature of Islamic cultuae a source of cultural historwhichis igrored by
conservative Islamic scholars.
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researcher: he literally bewildered his colleagues with the textual scope andtbegy his

monographs and essays. And, he drew on the range of genres and vast textual sources in the

Islamic and Arab literary traditions with purpose. By locating the diverse and divergent religious,
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cultural and political tendencies and movements for wdhi they served as historical evidendee
wrote an intellectual history tracking the developmenthe Islamic heritage, its canonical
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crucial reformist aftermah to come.. 367)¢
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work apart and explained, for instance, the breatiaking reception of the Muhammedanische
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biographical dictionaries, and so forthand from them laid out an incredibly rich vista of historical

experience that not only had not been known before, butevenya@ i 6 S S y'P. 852)dBEI7R)(i ® £ 0

In order to evaluate his works as a history of Islansigiture and thoughtfrom a completely
different perspective from theperspective of Islamic scholarship, it is also necessary to take a look
at the concept setapplied in the context of Goldziher and his works

1.4.2. CONCEPTUAL FRAMEWORK

1.4.2.1.0rientalism

al I £t SaST e €RIS Tatl YQRI YdzKFFEFET F{FN dzf SYIF YyPYy 2N
ISt A0AANTI St 3ISySttSYSax (@Y deR T (igdhkeImm@ree 10- ANNI Ty A (i S
31 NNt Sy (SeFAftAaAl @S &Nl SeaStfal .3 GPUIRSY ST alf fF Pry Ayt
& | ToRarilizm zannedecek kadar derindirl £ 6 dZl A Tafl Y NI SNAyYyS .| i§PQRL
tarihi,6 At AY @S RNONyOS (GFINAKAIX &az2aez2ftz22AraxarelasSa oA
FYGNRLRt22A @od 2f RdzZl el FIENJEP LISNRLIS{TGATE SNRSY
RSESNI SYRANAE YSEAA 1T 2N 2fDAESINNEG YRNYI DRRNIRRA KSNJ |
RI' YSYRSTA LIS1ce2] 2NBIYyGFEftAalGAY YAINR OS yly2 RN
8SNENIT NYRSTA NRBEtNYS RIFEIANI YF{NR RNIfSYRS RSNRY o
sergilemektedirZatenonurh NB | yGF €t ATY A@SNAAAYRS T&atlyY oAfAYUA
tam olarak bu yiizdendih y dz LJS1 @21 2NRBFYyGlrfA&AGGSY FIENJEP 2f I |
TFYFYRFE RNONYNNI &F LIy REFE T GS¢@nesliyidb®d {0 dz RBIiyiA&d RIS
D2t RTAKSNHAY Tatlky o0AfAY y2ldlaPyl ®3digidAyAy | NJ
F NI OUGPNXYUzf F AP 8E A RAYESNI GFNARKA LISNELIS]TOGAFAYRSY

!
I
A

Unfortunately, the use of conservative ulema'swcept of orientalism in contemporary Islam is
extremely arbitrary, haphazard, generalizing and plaguifigne arbitrariness and superficiality seen
in the conservative Isimic circleson this subject is deep enough to assume that every research and
writings about Islam in the West are Orientalistic

However,there are also researches and works Islam in from different perspectives than
orientalism likehistory, art and civilization, science and thoughsociology, political science,
international relations, philosophy, literature anthropology, etc which are difficult to evaluateas
pure orientalism.

On the other hand, Goldziher reveals hilifference as a thinker with a dge perspective on the
macro levelof Islam's role in the world, unlike theesearch of many orientalists in the classical and
contemporaryera on the micro and nano levelt is precisely for this reason that he was accepted
as the founder of Islamic sciendtslamwissenschaljt in Orientalism.lt is this wide and deep
understandng that makes him not only an academic, but also a thinker, unlike many orientalists.
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Another important detail inGoldziher'scoming to the idea of Islamic sciendsfamwissenschaft)
lies behindhis comparativeresearclesbeginning frommythology, to Judaism, Christianity, ad
Islam based on th@erspective of comparative religions.

1.4.2.2.Comparative Religion
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Starting to respond to Ernst Renan's claim that the Jewish tradition is devoid of mythology,
Goldziher's story evolvedtsp by step with the back ground of his reformist Judaismadéng him

to questioning whether Judaism is suitable for the realization of a universal monoteism ideal or not
andfollowing next disqualification of Christianity due to the fact that Christiagittontained @agan
elementsandas a final step it washe Islam thatremainingas only monoteistradition for his

ideal of universal monotheism.

In his work Goldziher absorbed the then current theories of historical criticiand comparative
religionwhich largely had their origin in the revision d&frotestant theology. In this way, he laid the
foundations for the development ofslamic studies as a distinct discipline of modern scholarsHip.

1.4.2.3.IslamicScience
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Whendislami scienceé is considered superficially, it can be thought that Goldztseresearch
studies areprofessionalacademic studiesn the narrow sensdike works of many other classical or
contemporary orientalistsOn the contrary, his resear@son Islamic citure is closely related to
his ideal of universal monoteismas a result of higntellectual anxiety-centered religiosityand

piety . Because Islanwhich he saw as the sole opportunity for hismiversal monoteism ideal, was
Islamwhich he call SR -léldm{ARe-L & t I Y @§ 2 dgfe@m@ungel & f P*¥hdt must be

23 Dietrich Junglslamic Studies and Religious Refolgmaz Goldzihetr A Crossroads of Judaism, Christianity

and Islan, (Der Islan013; 90(1), p.125.
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cleanedand purifiedfrom the sedimentsand especially pagan ruins that have accumulated over
centuries.

It seems that his critical approach to the Islamic tradition stemmfdm the fact that he adopted
the philologicathistorical critique method which waslominate in reformist Judaism in his times
well as It appears to have been gaed by the purpose of purifyindslam- as the sole tradition he
hoped for- from foreign elements that distorted the purity of it, especially from pagan elements
contrary to monotheism.

1.4.2.4.Theology
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As stated in the first lines oasan Hané's article with the title of "Theology or Anthropology?" ,
calthough the history of theology has been emphasized a latphilosophy of theology which
shows continuity could not be made. To thaoctrines of the ancientalthough the necessary care
has been taken, the needs of our time are completely neglected. A theologian or a researcher in
the field of theologysince it acts as a civil servant rather than as a free thinker, this science has
been removed from contemporary life. | understanfilom the theologythe heritage of the past,

that reached to usfrom theological workswhich even today having a weight on oyserception of
the World and influencing our behavia, the heritage whichto be taught at our secular or
religious universities until todag 2°.

From thispoint of view, Goldziher neithewasan academiciarwho working with anofficer
mentality, norwas too a theologiarwho acted as an officefas in the words oHasan Hanafi.

Therefae, it would be more realistic to describe him as a scholar who works in the field of
theology, not an academician only, bais aidealistthinker, or rather a versatile polymath, that
produces ideas for a universal human goal based on intellectual corgern

1.4.2.5.History of Islamic Culture and Thought

52t ePaPefl D2f RT AKSNDRA (1dzNHz 6ANI I {1 RSyrAaegsSysz YS
dzZl ' 1 FAf{ RAOA | idaBtRE NRROUNWGSESNNBBG8Y | yAOBUMNSYS] 2y
FGPQRELA TatkyY FNIOGPNYEFELFNP FEFYPYRETA @8SNAYA

D2f RT A KSNJ dzidSsiam (AKeSlanigSoNiNe fisstipure andsimple form of Isk Y | y6ilihg I&lam
(Junge Islam) to express the later fosof the Islam under theeffects of other foreighn cultures(Goldziher
ve Hadis,p. 109/447).

2 Translated from Turkishftps://www.scribd.com/document/351455339/hasahanefiteoloji-mi-antropoloji

mi-pdf, p.505)
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2ydzy Tatly {NfGNNI @S RNONYyOS GFNAKA FNIOGPNYI OPa
KSRSTA 2ty SONByasSt YWFR2AISAH NIAccAISINIESA NISWEi i NIVSEe S
RI D2f RT AKSNRA 3INYyRStA]l 1dA £ yPYRI @&FeaPy 2fly &
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Therefore, it would be unfair tacharacterize Goldziheas an officer minded academician, or an
officer minded theologist, or a thinker who produces thoughts in an ivory tower away from
humanitarian purposeslit can be said that the most appropriate qualification that can be used to
determine its place in thdield of Western Islamic scholarship is that he was a schalfiHistory of
Islamic culture and historybut only asan instrumental nature to realize its ultimate goal of
universal monotheismThis shows how misleading it is to describe Goldziher agdeantalist in its
superficial sense, which is common in everyday use.

1.4.3. EPISTEMOLOGICAL FRAMEWORK
1.4.3.1.Sources

1.4.3.1.1 PrintedBooks Manuscripts Documents and.ive Testimonies

D2f RT AKSNDRA RFEKF A@A yfl 3RorxBO¥8litAAES2gdzy YO AT H
aliodz @S SterlTYlFLaP {AGFELIEIN @FryPYyRF ®SoAltA R2{N
ONGNY NI OGPNYLEFEFNPYRI KEFENXYIYyfF&Fy D2f RT AKSNRAY
LI al 2f I NPoFSY NENRIF yeRAf I NI €YSy KIFfl Tatkry RNyeél ary
YSeKdzZ N 2fYF&API 2y dohusiinbadysterincé fikiNdeiioiteliktedir. Biidd niin

el f POYFEFNPYF | yel NBPEP &l 1€t 0oPRIATAYSIENALAKNBESC
2fF N*1 Sy 1T PYyRIY @PEf NI ANNBY GFNIFYFEEINPY VYIRA
2f N1 o6l1YFeP 3ISNBLEA Pt N®

In order to better understand Goldziher, it is also important to look e diversity of hissources.
Combining printed and manuscript books, anarious documents, as well dss personal
testimoniesand experiences in the field, especially very important passages wkioldziher found
between thepages andlines of the sources arestill unknown by the conservative traditional
ulema in the Islamic world despite the past hundred yeaf$his males it necessary to look at them
¢ at least agrequirement of the scientific mentality- as a stoe of rare materials that brought
together therare findingsof years of intensive researchesather than prejudicially approaching
his works and going to categorical rejectioof them completely

1.4.3.1.2 SacredReligiousDogmatic Texts andon-ReligiousSecular Texts

D2f RTAKSNRAY 52€dz WBI i BRNROPAPYIRN ye2Fini WRE PY2f | NI
1@yl | tfH-NSR yRA&KEMRS]T Nf SNI 8 RE LINRTFlIY RSySoaft SO0S| 2
FytFYE]l 0F1PYPYRIEY. dzyBly #yWdzy SaiAYN]GSRANI 2 I NI 1 R
kiltir tarihceA & A 2€f F NF {1 Tafly YSaStSaiayS er{1{flrolPEPYP O
GAGGAEAYA 31 AGSNANY . dz 8S6SLIX S 2ydzy | N SGPNXYIE N
I ePRIEY oF1ly @F1tFOPYEEFENP AfS I NPSGPNXYE Y]l 3ISNEB

Durumbuolunc& dzK | FF T F {FNJ Tatly dz SYFaPyPy D2f RI AKSNRS
AGANITEFNPY RI GFNIPOSYFEP 0ANIKEFEE fRPEP 31 NN NN
Y2NXYI GAF | ePRIY RS€At GFYIFYSy HyIRNBEKPA 193 yiF Nt i NS/
kaynaklardaki malzemenirbzellikle de rivayet malzemesinia I €t 'Y @S ANGSY At AN 2
fazla bir 5nem arz etmemektedir. Cunkii o analizleginl &feNNN]1 RA &S | &NPY & LIY!
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YFEETSYSYyAyYy Tatly 2 INRdSNSNYHNeD AN NFERNEAWEBRS Yy & LIV ]
sonugtad dz Y+ £ T SYSyAy Tatly 1 Nf_GIGNNNYyNy o6AN NNNyN @S |

Unlike many Western and Eastern Islansicholars andesearchers, it is important to understand
that Goldziler uses not only Islamiceligious sources but also those that can be called secular or
profan kinds. This shows that he approached the issue of Islam not as a theologian, but rather as
an Islamic cultural historian, and therefore he went to use all kinafssources. For this reason, we
should not confuse his researeswith the approaches of classical Islamic scholardgamic issues
from religiousperspectiveonly.

When this is the case, it is seen that the objections made by the conservative Islschiglarsto
Goldziherregarding the use o$ources have become controversial. Because Goldziher looks at
matters completely historically and culturally, rather than dogmatically and normatively, like a
theologian, soit does nd matter much to him that the sources and materials he usedspecially

the hadith reports- are reliable or not. Because he carries out his analyzes on the basis of the fact
that this material is a part of Islamic cultureggardless of whether it is real or fake/fabricated

After all, this situation will not change the fact that this material is a product and part of Islamic
culture.

1.4.3.2.His library
D2f RT AKSNRAY 3ISyAd O6ANI RIFIEPEtPY 3l &G§SNBy odz I @&
de dikkat cekicidir. VerileNJ { I Yf I NJ R2ENH2 &l nandnnn OAf Gt Al OA
0dz 6PN} 1Py 2 RIYSYA o0dANY AceAy o0AfS TSSOl RS

Yy
NJ
0 N
It is also remarkable that Goldziher's rich lidry, where these wide range sources weaehand. If

the given figues are correct, a library ahore than40,000 volumes is mentioneéf,let alone that
periodit is a tremendous number even today.

1.4.4. METHODOLOGICAL FRAMEWORK

adzKlIF FITF1IFNTatlrYA 1SaAYESNRAY D2f RTAKSNRA Fyfl &l
yoni SYf SNA &S 6SYAYASRAEA o611 PO | ePfl NP 12ydza dzy R |
1Freyr1ftryYF{GFrRPNY . dz aS60SLX S 6dz 1 2ydzRII Rl Sy |y
gl NRP N

The fact thatthe conservative Islamic circledo not understandor misunderstand Goldziher is also
due to the fact that theydo not have any idea abounethods he applied and perspectiveke
adopted. For this reason, it is useful to briefly draw attention to the most important points in this
regard.

1.4.4.1.Reformig
altSasS¥ aP] aPl alilSGyS{ R ddddryedryidide oedlikleRldzE dzY dzIl 6 d
Tirkiye dzelinde@ I yf P6 Fyf I oPfly @S | yerNBPefl o6l 1Ptly 1

1 ONILYPRPNI A1 S . FIPQRIF{ &Rl RAYRBI NEF A YVYBNI ¥y ®
@ e3Py KIFGOHGIF aP] aP|l LINryz2eleéel @FENI'Yy SYRAOSt SNF
LI2 € AGA] I fO-NSF2NVRENBFE2mMNY A 8¢ 1St AYSE SNR YdzKEF FETF {1

%7 Yrie D By BFKdd Bpal HARABK, YD w [ & K0 Ru ML ¥R s b R Ym AKI g THh®sF bm
omMmLUp I WW@%W HROFFLDEK L biFfeTply NPrptotE m Y T SHic o GrembFREmLeR I K

i 9 Y@ B BiAHEOIOF 1 HO & t

hbnk 060APp F A B OM ™4 /THRROL p | Y rhlp OFHRtHRFwWww. fisalpro.net/?p=88)
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kavram olarak gorilit. y O 1 D2t RT AKSNRAY NB T2 NYOdiandtErsine] SaAyf .
2y dzy NBF2NNOdz dzEdz LIS@ 3l YOSNI SMINRAVIAGAY f ®Rde @ST I KK
Y2REEA 2fly TatlYQRE1A &Fol yOP da/faldgNg H NBP S SR (KH ¥
AdZNBGt S AFF OANI RYDK1!| 8 WBA(A 882 kBFa NN DR N dzy dzy & &
2f YIBYPdzE ®20dzl &F6GF1A RAYA SEATAYESNAYAY RS 6dz

gerekirBu vesileyle ttkatcel S1 S & NI NI Bl NRPSNJ ARINNY RS NBET2NY |
oL EfFYRE 1dA tFyPYPYPY LIS] FrIitF o0ANBeR&APYyGPel &2
RdzNHZY RF | A aY2RENBFFANK ¢ OBENENMIQERS tHEF |+ f PYRPEPYRE
BflYOQRIF 88yAfA| OS5 Pafddk 608 |0oNtfRNP| defodhlyy B YK Y dgkPHE T
eSONBt SNRS LIS FLTtlF AGANITEFNPY 2fYIFIRPEP RI &l &
cevrelerde her iki kelimeye tamamen olumsuz anlamlar yik&idi A ceAy>X 1 St AYSYyAy SiA
oF1PEYF1aPI Py GNBT2NXYE IS aY2ZRSNWYRA XY ST ISRANIPY PIE R
tamamen2 f dzya dzd 2 f I NI ! Y] dZfofAlf yKP ta¥aH | (CINRNBNES RS YdzKF FH T I
iki kelimeye tamamendizY & dzl 'yt Yf I N @N1fSYRAEA Ay 1StAYS
GNBF2NYE 08 GYPRENYAAPY RS & AP UTRE ({IAY A yES ONBt SNRS |
RS €SNI Sy RMANMRNS NLUNMRd BISrakyaK Y I 1 G RP NI

Unfortunately, one ofthe misunderstood and prejudicedonceptsin these conservative Islamic

circles, which we have to talk abodhem ¥ NB lj dzSy (i f @ T AelormiNGST 20N A0S 2 F
especially in Turkishcase.y ISy SNI f > (GKS 62NRA& ANBTFT2NNptk NBF2N
in conservative Islamic circles becauseté widespread anxiety which turns intparanoiafrom

time to time because of the attempts of religious reform in the West and sostertsighted

attempts in the past in some Islamic contries like Turkey and @isia. However, Goldziher's

reformism is definitely not in this contextOn the contray, his reformism means purification adhe

three manifestations of thedprophets religiorg, Judaism, Christianity, and especialstam from

foreign elements that are cotmary to the pure universal monothesim. This is true especially for his
approaches to Islam as his ideal paradigm to reach a pure universal monothéiwever, it

should be emphasized that his refimism is nothing new and peculiar to Islam, on the contydris

religious tendenciegas a Jewishin childhood was venstrong in this direction.

IndeedIn 1862, the twelveyear-old Goldziher published his firdbook on the origin and history of
prayers in Judaism in which he criticized tdeS E | 3 3 S Nd NiliAke2y/i%2 E28F¢

On this occasion it is worth noting that it is rather strange that the use of the wdrdformé¢ in

Western literature inthe Islamic context does not cause much troublévhen the word

GYBRYAEYE Ay ( KSakeénioyetheriwithii O8 yOSEOSLIG 2F GNBTF2N)YES
that these two words are used 2 NJ @& (i | 2 R-B & Rib IKlémy ddd thiak there are not many

objections in conservative Islamic circlés such usesBut especially in conseative Islamic circles

inTurkey theO2y OSLJia 2F ANBTFT2NXEé YR GY2RSNithaliyhé | NB @£
of ideological evaluations in Islamic circlaggardless of the etymologgnd usageof these two

wordsin the West.

1.4.4.2 Historicist

. Sy 1T SNJ RS € DNAIEKARAINNRIOSANT Y 1 | O NIPYR PA B W 2RY DS eYRIR
1F@ONI YEFNP IAOA GFNAKAaSEtOAETA]L (1 FONFYYP RIFE YdzKIl FI
@S yNIFyatilang! Byt RENVAA 2€f N1 GF Y YSYySaiyizyaud v I § dz
D2f RTAKSNRAY GFNAKaSt OAtAEAYAY YdzKFFEFETF1FNI Tatlhy

27 Dietrich Jung, Islamic Studies and Religious Reform. Ignaz Golgail@nossroads of Judaism, Christianity
and Islam( Der Islan2013; 90(1), p.116.
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Similar considerations apply here to the concept of historicishost like the concepts of reform

and modernism, the concept of historicism is used arbitraritya completely negative sendeased

on ideological prejudicesn conservative Islamic circleand regardless ofnuancesbetween

different usages of these termdNVhat is @rtain is that the historicismof Goldziher has nothing to

do with the concept ofsuperficial wrongand vulgarusage otistoricity that are common in

conservative Islamic circle©n the contrary, the use of the concept of historicity by Goldziher is

completely different from the vulgar use of conservative Islamic circlBecause Galziher uses
WKAAG2NAOAAYQ AYy || £224S aSyasS (2 ARSyGAFTe (GKS o
universal History moving towards a telos, whether positivistically or idealistically renderBayid

Moshfegh, p 365).

1.4.4.3.Universalist

GoldA KSNRAY NYyAOGSNEItAT YAYA yftlYlF] 2ydzy TatlyYQl
%BANY D2f RTAKSNRA Tatrky RNOYIFYP 2fFNF1 yAGSEt SYRAN
oF1POP AfS D2f RTAKSNRAY1A @&IFYRYSK R 9ZRP | Py RLIY 0
D2f RTAKSNRAY aLXSeé 3l Yo S NI fikaviensét hoAdteizmiltikeI®iydihe S NRA € A
AYEYYF1aGFy TA@FRS TatlYQRI Sy YN]ISYYSt AFTFRS&AAYA
SGYSTGSRAND . d2yeQy/PR/ ToFNYOFNAR ] AYUdeNU SKE Ay A odzf dzo YI &
tekabul etmektedir.

. dzNF R TatlryQl GS2t22A1 2ftYlal RIF GFYFYSy FStaSsS¥
0SYyAYaSeSvVatFh WadPafoMWI Yyt Pl | ftFe2PayPyuRyz ai REE az( dz>
GS2t22A1 2ftFNr1 aNatNYlLy 2fYl1aPiPy aNat NYFyOlF o6
KFEGPNIFYF1S D2f RTAKSNRAY {SYRA&AAYA TFYlLYy TFYFY a
YS FytlYlF ISERAEAYAYOPE2KEOF] APNIDPRSNBOS & NRP

DSNeS{GdSy RS 1ftlaAal RIYSYRS RSCIeNEBRI 0 RNFESYRE RS
8NP NBAYA 2fF NI 1SYRAESNAYyA aNat NYLFy 2t NI {1}
YAGSE SYRANRE Syt SN i stbydmek rduknkihdiBA 23t (158 & RIESE (I dZNIREE dxg

I TSttA1ES RS YdzKFFFITF1FNI 1SaAYESNI {SYRAt SNAYRSY
RFEKI AfSNR FARSNB| TatlyYQl Yd2NRFYyQlF @S 11 d adzKly
kate NAYAY @FNIPEPYP 3AIT | yNyS fFNr{ D2fRI AKSNDA

Understanding Goldziher's universalism is very crucial in understanding his view of Islam. Because

Islam of conservative Islamic circles who enjoy describing Goldziher as an groéislam is

O2YLX SiiSte RAFFSNBY(d FTNRY D2f RTI AKSNDRa FyR (GKAA R
universal monoteism which described by Goldziher as the "religion of the prophets" corresponds

to the essence of the religions whichave bund their best expression in Islam rather than

believing in a particular religion. This also coincides with the common psthat the Qur'an

invites all the people of the book to compromisgpon them?2,

%55 1AY 649@& (AGHL SKEAH . ATAYES &ATAY FNFYyPIRF 2NIIF]
2NI ] 120YFe@&lfPYD 1 ffFKQP O0PNI1PLI RF 1AYAYAT (1AYAYAI
G FKAG 2f dzytsl NORIT & YNz AN WS NN Efc SR aSlF A 6, SyAo

Say: O People of the Scripture. Come to an agreement between us and you: that we shall worship none but

Allah, and that we shall ascribe no partners unto Him, and that none of us shall take others fds lbeside

Allah. And if they turn away, then say: Bear witness that we are they who have surrendered (unto

Him).(3,Alu Imran,64,M. Pickthall Translation)
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Rememberinghat there is a differentphilosophical intellectual or emotonal approach to Islam
not theological, adoptedespecially in the West, and thahere are those who try to live like a
Muslim life without being theologicallyconfessedVuslim, all these examplegould be extremdy
helpful to understand what Goldziher means when he described himaeMuslim and
Muhammadan.

Indeed, it is possible to say thdhere is a long list of people who accept themselvesdescribed
by othersas Muslims, if not officially busemiofficially, in the classical period or in the
contemporary periodof Islam like Waraga ibn Nawfa( -610 ?)Negus, the Kig of Adyssina( -
630),Goethe ( 17491832),Alphonselamartine (17901869) Thomas Carlyle (179%5881)
Mahatma Gandhi{1869;1948),W. M. Watt ( 19092006 ), Nazmi Luk#1920-1987) Amin Maalouf
(1949 ) and many others.

Therefore,the conservativeMuslim circles have to realisthat there is a different kind

Islam/Muslim sympathizes or semiMuslims who are very ympathetic tolslamand even ging

further, many of them declare their loved the Qur'an Islam and Muhammad publicht K 1 Q& g K@
conservativeMuslim circles should try to look at @dziher in this context considering the

existence of a different category of thosehlo arerespectful to oralmost in love withlslam

without declaring that they are converted to Islam officially.

1.4.4.4 CulturalHistory Analysis

DSySt 2fIN}F{1 .IFGPQRF{A TatlyY FNFYXOGPNXYIFfFNPYRI dz
muhafazakar kesimlgfi St SOGANNXS]T | YI OPétl YIf o0dzf YdzO YI €N&RC
kitabP YdzZl F RRS& St SO6GANRAA 3ISESYSEA 2tal RIS |af Pyl
dz8 3dzf  RP1EFNP &1 yiSYf SNI odzydzyt I &Py PNIPRRS Tt B AYN
NI 6 GPNYIF OPEF NPYPY dzzd 3dzA F RP] R NIRIZ| LIS R Sos2 15 £ 29 Gy liASNGE
2ydzy RPOPYRI YS&StF 0dNIRF &l1 12ydzadz SRSOSEAYAI
dz2 3dzt | RPEP oF ot POl  &H BrENd 1S ND 2 INR APl RND RS NT & & V¥ { i
6F1FN]LSY (df fFyRPEP &1 yadSYAY (NtGRNNI GFNKKA FyltaA
kitabP YdzZl F RRS& St SO6GANRAA &1 yiSYA YKl azbligifing RPEPY P
dz& 3 dzf Ny RITNNB €1 ceb £ PSYF € F NP dz@23dzf 8y 1AGAE SNAY Sal
AYAlYyEINPY 3INYRSEA] KFelGflINPYPY AyolaPyRI SRAYE
incelemektir Kiltiir analizinde kultir olgusal olarak e®3f RPEPY Ry X 2ydzy RAYA @S¢
2fYFAP GFtA o0AD2 VREBKSNRAY NR$ A€ PRI Nt § NNNy S 8
2f 1 NJF 1 002253 |SAMAISIRPUNDDE 1 F NI T&E F YA e=SONBI-DNRS & &3
TaEFLY GFNAKAYS TatlyYArA RNy&l 31 NNONYRSY o6F1YF] 3A
FyflFYaPl RPN

While the main method used in Western Islamic studies in general are biblical criticism that
conservative groups have jumped on to criticize, in fabetmethods applied by Western scholars
including Goldziher are not limited to this. However, the biblical criticism is only one of the many
other methods applied by Western scholars of Islam, especially by Goldziher, but the cultural
history analysis wewill be mentioned here is also among the other methods that applied by
Goldziher in his studies. In fact, it would not be wrong to say that the method used by Goldziher
while looking at Islamic history with bird's eye view is the cultural history analymis when it
comes to sources of Islamic history he uses mainly the method of biblical criticiShe main
purpose of thecultural studies is to examine the forces that shape the roles and behaviors of
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people living in a social ordem the constructionof their daily lives ?° Since culture is considered
factually in cultural analysis, it remains a secondary matter whether it is a religious or secular
culture. Goldziher's approach to Islamic culture and history is exadittg that.

It is therefore meanngless to clainthat - in line with the common expectation from Goldzihem
conservative Islamic circlesit is an imperative to look at the history of Islam from the Islamic
worldview.

1.4.4.5.Biblical Criticism Methods

adzKlIF FETF{IN Taf RVYAKGRUNBASNBY NBPI aPPUPNKVE] @S |
0l 0 @dzNRdzl f NP GF{1GA]1 PaSdRYyRRSIANISO EBNXINRIENIPERIY G ¥
2f YFAPYl @l LIPmyPSERSE SOz8H dzRIEZMIS1T ISNB{ANP 1A YdzK |
Ydzl F RRSa St SO0GANRAA @1 yiSYAyYS &l 1 RGN Al Fodz]

YdzZl  RRSa St SOGANRAAYAY | YIORYVPSEE Al f SKRPBYBNEBS §C
a1 TEN 1FeyF1fFENPYP | B 86 BPRBNBlI FSODI NERS2 A R B8 bl 8
odz St SOGANR 3I3StSySeir oNyeSaAyRS GFNAKaSts FAf2f2
8L 1fF3PYRPNY 51 KI 35t GONNENE A2 BKNE oed $NA T 2iSar S5 K RE |

S
(o)
& 1 f | ©RaddR R bllin gelinen nokta itibariyle kitRb Y dz] | RRSa St SOGANRAAYAY
2f Rdzl el FINYEP @S YI | dzf .1oALEE AcyAR YA & & S ARBAAE AY dakA-f TS
eSONBt SNAY A& dzy R de®degRaRyS a1 154 29651 A NAGWASD Hid NKA KA St 6 A NJ
TAFRS aSYFrydAalz Ay 3dzDaNyANY NG R So-R NNWLGPRS B RSia laS NE a é
811t 8PYPYRF 1dzialt YSGAYESNAY G(FNAKESYRANRE YSaA
mel Ayt SNI NI 2Pt Pl OAY G SNISEG dzt f MHérdekadalGplizhes PYP | v L
RI ' YSYAYRS (GFNAKASE StSOUGANR TAf 2P 28defl RRYA S§FSS o &
konusunda muhafazakar kesimlerin yiizeysel, tepkisel ve Bdir$ OA &1 1t F 6 PYf I NPY Py |
ASNeSEAYA 2NIFRFEY {1FfRPNXYIT ®

One of the tactical steps frequently taken by conservative Islamic circles to discredit and otherize
Goldziher is special emphasis on that he used the method of biblical criticism inglsisarches®.

First of all, it should be noted that the approaches of conservative Islkagircles to the method of

biblical criticism are rather superficial, wholesaler and reagtiary. In addition, they approachéhe

biblical ciriticism withreductionistway by claining that the purpose of the biblicatriticism is to

investigate the written and oral sources of the holy bookggardless of their divine source

especially the Quran, which are the words of Allddowever, biblical criticisms a multidisgplinary

approach that usdifferent methods such as historical, philological, etgithout restricting it to

one of these different approachedvioreover, it is andevelopingapproach thd developsitself

thanks to the continuous criticisnself criticism processesSo much so that it can be said that the

criticism of the Bible has reached a quite different and reasonable line from the beginfing.

Above all, contrary to what conservativélf I YA O OA NOf S &rititismis& Ndmantici KS . A 0 f
linguisi A O FyR fAGSNINE 2LISNI G§A2Y NI GKSRJINdovwadays, I KA a
, the dating of the sacred texts and the determination of their sources in iblical criticism have

2 https:/itr.wikipedia.org/wiki/K%C3%BClt%C3%BCrel_%C3%A7al%C4%B1%C5%9Fmalar

30 https://islamansiklopedisi.org.tr/goldziheignaz#2( as a random sample from Turkish literature)

B¢ KS bl ddaNBE 2F . A0fAOFE / NAGAOAAYI W2KY . INI2ys [ 2dzA &
32 The Nature of Biblical Criticism, John Barton, LauisM S t[ 2 Yy R 2 §J¥hn Kri®xiRie¥sk 3067 (i286 pp
(https://www.academia.edu/36585147/Kitab
%C4%B1_Mukaddes_Ele%C5%9Ftirisinin_D0%C4%9Fas%C4%B1_%C3%9Czerine_On_the_Nature_of Biblical C
riticism_Book_Review_in_Turkish_
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fallen to the second plan and the intertextualitapproach hagome to the foré?. Although the
historical criticism seems to have outweighed the philological method in the period of Goldziher
this does not eliminate the fatthat the superficial, reactionaryand reductive approakes of the
conservative Islamic circtto bibilical criticism wasnaccurate

1.4.4.6.Thoughts andMethods of Islamic Reform Movement

laPt Af3IAyce 2tfFLyP A4S D2t RI AKSNRAYJTERREal B 86 B R
8l YUSYEt SNAYA dz&3dzZ I YF1EI511 REYINRRERTRE I &y RN Y IAPHIF
SyGaSt STUNStt SNAY &l 1tlIoPY @S dRayPyRIESHRY RS KBS &
YdzKF FET 1 FNI Tatlr YA 1SaAYE SNRSTA 0ANI STOSNR o021 dz€
onemlidir. Zira bu kesimlerdeki @ 3Py al 8t SYS 3II NB |1SYRAfSNAYAYy o6S
hNEFYGFEEAT YRSY S{1GAESYYASS KFEGOF hNBEFYyGEEATY GFN
marifetidirb S @ NJ 1A D2f RT AKSNJ al 1 (2ydzZidz 2frRdzZ€ dzy Rl 2y
tzerindeeti@ A Y RSY T A& RS aNaf NYl vy I NRlikkattokidrpir bRikdeNy OSf S1
ly LXFYyl BPKNAPIDRPRIAKSNI TatlyY RNy&é&lFraPyRI {FNBF
SyiSt STUNStt SNIS 2ty Af Ao (khifelSrekig, Rattacbénundalddi Py Py Sy
1FEYF@PL)I 6dz RI YSYA ahNIlFR2€dzt dz aNat NYFy @PfPYE 0§
s. 46) Detaylara girmek gerekirse Goldziher Uizerinde etki yapan Musliman entelektieller listesinin

0l 0 PYRI { dzNJFesinfen @eir e airPOemauddin®fgani ve Muhammed Abduh ilk

APNI &P FEYIF{GFrRPNR aMd Y & HVIRIPY FAAPWREY { S@@AR ! KY!
de bu listeye eklenmelidib A 0 ST AY D2f RT AKSNJ KSNJ I IRNON Gl PFS KKk RAIED
ATI RSAAYA o0dzf RdzEdz &1 y Ny4RENIAE I SYyARAY ATy Nada NeyZRySdyO |16 |1K
dzt 68 YPO 2t RdzErdzydk OA-SEMH NBYIR IS {YSAR®RIMAR ! KYSR | | YyQPY D21
0ANIe2| aNaft NYFy &F T NJKYRSRA I FSUPYS (25 Faal A N ySA Y[ SosLé+A
8L a@8PYELYYPO 2ftYFAP AGAOI NREIYS (oRIP A|RRAD2 f IRI MbESSING § N
OAf YSRAEA AcwAy o0dz GSTFAANRSY Aa0ABEPYRIRINERAVEA A
UzerindeTaft ' YA SG1A YSasStSai I RPLRIVOKRSMUAtHRANREASNDP o
YSU2Rdz {2ydzadzy Rl a Ngaf &IVl O W EAFYNIPYRR IV | NPlYA £ SY RA €A
konusudur

¢CFNAKA | TN R2f 3dz YelciRaRNUGIBMNEMR Y REXE@H @B K WRI | £ A Y SNR 8
SRAtfEYAS 2fly GFNAKA GSyl1Ad {FARStSNAYS ole€tP {If
destekleyenleri segcmek ise keyfilik ve-giyiliktir.

I SY TatkryY RNyelaPyl KSY aNaf NYIPWt H NdPaARPYY RS NBJf K
ISNB1aS Rdz23dzalf RNIfSYRS SiG{AfSeSy (1A0AZT 2fl & (¢
R dzNHzt | OF | G PN

The mostinteresting pointis that Goldziher not only applied the methods of biblical criticism in
Islamic regarches, but also benefited frm the approaches and methods dfluslim intellectualsof
his timein the Islamic World.

In fact, Goldziheras a typicakexample is also extremely important ishowing contradiction of
somestereotype expressionsf conservatve Islamic circles likenilateral Orientalist effect on
contemporary Muslim scholarBecause, according to the oumon discourse in these circlesvery
interpretation and approach that hey do not like is the jolof alienated intellectuals whdhave
beendrawn fromand even "poisoned"” by OrientalisnHowever, in the case of Goldziher, the

BSidneyH. Grifitht KS . A6t S Ay I N} oAOY ¢KS {ONRLIidz2NBa ,2F GKS at
Princeton and Oxford: Princat University Press, 2013, 255pp.
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influence of Muslimsntellectualson his thoughts is noticeablgome to the foremore than on his
influence oncontemporary Muslim intellectualsMoreover, Goldziher desribes this periodas the
GY2alidzoBFdzAf LISNA2R 2F KAa fATS¢éE gKhdDKsldmgs YSi adz
world, and everwent further describingthis pefiodaséMya A RRf S 9 A G SRy adzaf AY @

In his critique of Orthodox Islam(oldziher was again in mutual agreement wituch famous
Islamic reformers as Muhammad Abduh and Rashid Rida. In hiddesk, he refers extensively to
0§ KSANI ONR O GBINR O i B & [NfhiddiexfeSadlisimene alalam in kh&journal al
Manar. Apparently, the Islamigeformers of the late nineteenth and early twentieth century
applied conceptuaklements of the very same standards as Christian and Jewish reformers in
framing their ideas about Islamic modernits?.

During his formative yeas, Goldziher met three of the leading representatives of religious reform,
the Jewishreformer Abraham Geiger, the Protestant theologian Abraham Kuenen, andRhe
Islamist agitator Jamal aDin alAfghani. In his work, Goldziher absorbelde ideas preseted by
these three reformers, synthesized Islamic and Westé&rmowledge and made his Islamic studies a
crossroads of Judaism, Christianiyd Islam3®

Formore details, Tahir alazairi, Janal al-Din al-Afghani and Muhammed Abduh from Syria and
Egypt areat the top of the list of Muslim intellectuals who have influenced Goldziher. Owe ther
hand, the effects of Sayyid AhndeKhan and CéraghAli from the Hind-Pakistan subcontinent
should also be added to this list! As a matter of fact, Goldziher potad out that Cheragh Ali had
reached sameonclusion before hinabout that every opinion and sect, every sunnah and bid'a
found its expression in hadith& In this context, although may Muslim writers claimed that
Sayyid Ahmad Khan was influenced by Gatiher, this claim doe not reflect the facts since Sayyid
Ahmad Khan'sQuraniccommentary (volume 1V) was published in 1888.Moreover, since
Goldziher does not knowrdu, he clearly states that heould not benefit from this tafsee. In fact,
the issueof Islamic influence on Orientalism is not limited @oldziher, on the contraryfor
example, Sprengeclearlyconfessedhat he was influenced by the woik of Muslim scholargn
the method of historical criticis

In separating the coref Historyfrom the filling materials, Ipreferred to adhereo the historical
criticism criterig which were determinedy Muslim theologians [Islamic scholsk. It is arbitrary
and unscientifi¢o choose thosematerials whichsupport our own view from their source$

Personalities events and facts that affect th&oldziherintellectually and emotionallyin his
approaches to the Islamic Worldhe Muslims and the Islamic cultureyill be discussed in dail
with examples in coming pages

1.4.4.7.Deductive ancElicitative/ Eductive Not Inductive
( cCFpUbBF B)CcAF?2xbHBF ™M clObpbbF

Spinozd dzii &+ ¢ YSUGYAY FyltAT A AceAy TFAf2t22A1 O0ANI kYl
YI KA8SGikA@SNA]L FYFEATA @FLIPEYIEPRPND hydz Af 3Af Sy

34 Huseyin AkgurGoldziher ve Had{§&oldziher and Hadith), p. 46.
35 Dietrich Jungp.,123.

3¢ Dietrich Jungp.,126.

3" Huseyin AkgunGoldziher ve Had{&oldziher and Hadith), p. 71.
38 Goldziher ve Hadig. 204.

39 Goldziher ve Hadip. 164.

40 Goldziher ve Hadip.29.
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(Spinoza, 2008: 148).LIA y 21T I KI {1 PYRI 1A 0 dNIRBE SNA SYRAMNFSTRFED
1FeyF{fFENy 2fly @F1ftF0PYPYP RIdz (yl2n {2t FDNEHEQR T1AT KSSINXES
F NI S GPNXIfFNPYRFE ATEtSRAEA &1l yiaSYA 31T HNRP SRSNE
KIRA&A 3AStSySeyNdlIRSE IS E¥RAWRSY Bt SO6GANYVS @S 2y

1FRENJ @FyfPo 0ANI y21GFRIFY KFENB1SG SGiAEAYA RS 3
ondzy 6 A NJ | Nf { Nshiniimal2éfdg@eh B i Reyet¥riREBetcekl®riyan P (i P LI

8l yaPiYlIRPEPYP YSNJI ST S fYFIRPEPYP RI S1tSNRERST =

RSESNI SYRANNSE SNAYA &Af oFodly @SyARSy 31T RSy 3
Pl OF 1 4PN

T
S

5AESNI et yRIy D2f RT AKSWRAYP{ASH] (3PN NG SANGRS/NISHA yaIrESeShy
I TSttA1ES Aayld YSNYSataA LIS] w2] FENJEP @l1floPY
ISt AOYSESNB @S o0dANy 3AStAySy y21dGlel oF1PftRPEPYR
goranmektedir:

Sphoza proposes a philological analysis for the analysis of the scripture. Other than linguistic
analysis, also the text / content analysis should be done. It is not the historical "accuracy" of the
text that concerns it, but its "meaning" (Spinoza, 2008:8)4*

There is nadoubt that this assessment of Spino@aé | LJlcivdpletelyKuimarizesGoldziher's
approach to Islamic traiion and Islamic literarysources.This point,also shows how wrong the
obsession with evaluating,riticizing and responding t@oldzihet from a purely Islamic
perspective and especiallydm the perspective of Ahl ahadith by ignoring thedifference
between theirs and between themethod Goldziher followed in his researche&s we pointedout
above, if we add that he wakoking at Islamic material as a historian of culture artdat the g
issue ofwhether the prophetic narrations reflect the factor not is seceondary to himit will be
revealed that thelslamic circleshould revisit their evaluations about the worksf Goldzihe from
the beginningback to the drawing boarfimake a new beginning.

On the other hand, although many different approachasd methods based on isnad criticisim
Orientalism have been tried over the hundred years since the death ofd@iber, it seems tha
Western orientalism has returned to the point where Goldzihewas Y ¢ ¢ SE G dzt & / NA G A OA &Y

2t RT AKSNJ £ GSNJ ONBRAGSR {LINBy3ISNI Ia aiKS FANAGDG
1:20 n.5).Sprenger pioneered several themes of enduimgortance. He called attentioffirst, to

hadith forgery on a large scale. This was not difficult, since the Muslim tradition itself documents
massive forgeryBut while Muslim hadith scholars were confident that hadith criticism provided the
tools to dal with the problem, Sprenger rejected the efficacy of traditional hadith criticism, arguing
that forgery was endemic from the companions of the Prophet onwards.

On a moreconstructive noteSprenger noticedhat single tradition could often be found in multiple
variations, opening the possibility that careful comparison of the numerous variants of a tradition
could be used to establish a chronology for the growth of that tradition over time (Sprenger 1865, 65
n.1). Indeed, he thought that hadith literature offered the historian scope for constructive criticism
precisely because so many versions of the same tradition were circulated, an insight which has
proved fruitful in recent hadith scholarship. Finallyreeognized the importance of conflicting

reports about when the hadith were first recorded and collected in writing (Sprenger 1856, 304
310), thus pioneering an important topic in modern studies of haddh.all of these questions

Sprenger laidthe foundda A 2y F2 NJ D2 f RI N&vSrikidess, Spreng@rodnclisiogs2 NJ @

4 file:///IC:/Users/user/Downloads/Akideden_Devrime_Yenilgiden_Zafere_Hastin
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were conservative. He continued to accept stronghilnas reliable evidence of the provenance of a
GNI RAGAZ2Y oOmMypcZI omnUZI the/RnnahtoniaiksSnor8uthRhark S 02 y Of dzF
FI f & SE@ehdeE1865, CIYY?

Thus while Sachau and von Kremer accept the existence of an essential core of Prophetic dicta,

they are naturally more interested in what following generations did with this materidhis shift in

focus awayfrom the Prophet and toward the evolution of Islamic thought and institutions during the

eighth and ninth centuried SG G KS adl 3S T2 NJIHXXRHT A R ANIKA KARY AaySHYt
Muhammedanische Studien (1889, 1971), Ignaz Goldziher launched a pasfigim Islamic

alidzRRASE adzOK (GKFIG D2t RTAKSNRAE 62N} ao0SOFYS GKS C
2T fF¢ YR 2dz2NAAaLINHZRSYyOSs Fa {OKIFOKG y2GSasx o6 dzi
Subsequent Western studies of hadithight be fairly characterized as a series of footnotes to

Goldziher.®®

D2f RT AKSNR& |aNEedpingtifedry MIBeigiowth angl forgery of hadith literature and
Ala Y2iA@Sad c2tt26Ay3a { LINBY3ISNE E&ryFreaffiRd SOIARSY
counter-streamof thoughtinislant ¢ KS | NBHdzS&4s &Kl & F2dzy R Ada SELN
YR GKSNB Aa y2 RAFFSNBYOS Ay GKAA NBaLISOG o0SigS
(Goldziher 1971, 2:126). No politicaldoctrinal controversy was left without numerous supporting
KFRAGK NBLRNIas albff AaylqRaé SHdzZALILISR gAGK AYLR

WhereaD2 f RT AKSNR&a Fylféara KIFER 6SSy fI NBrSteé& NBaidNR
example, Lammens (19) and Caetani (19Q%907) explicithextended his conclusions to the genres

2F vdzNJ Iy OWliveasng, @dd RitdTicaldePorts generally (Lammens 1910; Schoeler

2011, 3)»

For Goldziher igmls are negligible and isd criticism is derivave, a secondary development

motivated by the urgent need to bolster the strength of @ewn hadiths in the face of competing

traditions. Thus he ignores igths as a basis for evaluating or dating traditianglicitly treating all

isnnds, along withthe entire scholarly apparatus that grew up to support iseh criticism, as

LR GSyGdAartte FFEoNROIGSRY GKS NBadzZ G 2F ySSRAy3a (2
political, and theological controversieShereA & STFFSOGA @St & vyaz2 dRARET SNBYy OS
traditions that appear in the canonical collections and traditions rejected as fabrications by Muslim

hadith scholarsAll traditionsc legal, historical, biographical, theological, exegetical, canonical or not

¢ are equally useful as sources docuttiag the development of Islamic thought, and at the same

time equallyunusable as sources for the time of the Prophét

After Goldziher, for many scholars concerned with hadith, the likelihoodahgtgiven tradition can

be confidently attributed to the Prophet approaches zer&xtraordinary efforts have been exerted,

for example, to make the case that a particular tradition might plausibly be traced to within 50 or 60

years of the events it recountbut establishing a given hadith report as authentiaProphetic is

seldom in view.When a careful scholar likéarald Motzki criticizes Goldziher (Motzki 2005), it is

y20 02 | NBdzS F2N 6KS | dzZiKSyYyGdAOAGe 2F KFERAGK Ay 0
methods of dating are imprecise, his skepsan overgeneralized, and that rigorous methods can

42The Wiley Blackwell Concise Companion to the HaulitB940.
(file:/l/IC:/Users/user/AppData/Local/WhatsApp/app.2021.4/resources/app.asar/index.htmi#,)
43The Wiley Blackwell Concise Companion to the Haglitfh1.

44The Wiley Blackwell Concisen@@nion to the Hadithp. 42.

45The Wiley Blackwell Concise Companion to the Haulids.

46 The Wiley Blackwell Conciseripanion to the Hadith, p. 42.
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plausibly establish the origins of particular elements of the hadith to authorities of the early
secondor late first century AH#

In practice, howeverj KS a6 SSLIA Yy 3 NBadz ( dhavepfoved gafd Biswako N a a1 S
and many writers have chosen to studiously ignore him. Many serious biographersof Muhammad,

like Montgomery Watt (1953, 1956), Maxime Rodinson (1968), Rudolph Peters (1994), or Tilman

Nagel (2008), rejected 2 f RT A K S NX & tici&nd, &h8 sahe/caAntirudd $olwrite as if they lived

Ay | yYzadte LINSnD2f RTAKSNI g2NI R®

LN FNRY (KSaS y2iSs2NIKe K2 R2tdeivastbuliogtheRT A K S NI
KFRAGK fAGSNI GdzZNB oAttt 0SS 2 dryArabiadar theScarkeBdftheg | & | &2
Prophet, ratherit will provide evidence about the beliefs of the Muslim community and the

development of Islamic law and pietyll§id.,p.44)Debate then moves on to the question of whether

we can find convincing ways to dgaethind the thirdcentury literary sources and, if so, how far into

the early second or late first century the hadith might takeR@stGoldziher hadith studiesnight

be seen as a series of attempts to slowly, painstakingly, and partially fill the yagaprig our

knowledge of early Islam that he exposed.

¢tKS FTANRG YI22N O2y(iNRodziAzy (2 FAfEAy3d GKAa 3L
seminal study of Islamic law, The Origins of Muhammadan Jurisprudence (£950).

https://twitter.com/ ArtiTV_/status/1269621912172445697 ?s#&ffeover, we also see

refreshing signs of liveliness in areas of hadith scholarship, some of them represented in this volume,

that move beyond questions of authenticity in other ways. Areas of real progressricweed

guestions of authority, canonization, the growth and function of commentaries, the function of

hadith in the Twelverand IsmfPA { KA~ AGS GNI RAGA2yas G(KS dzasSa 27
traditions, and the evolution of attitudes towartthadith in the modern period?

1.4.4.8.Early Opposition to Exegesis

3ylT D2f RT AKSNJ I NBHdzSR (KIFd G4KSNB gl a | GSNEAZ2Y (:
did not abate until the well into the second century ah (Goldziher 1920, 55). Thinata

revolutionary claim; even &V o I inglded a section in his introduction to his TRfthat dealt with

hadiths ascribed both to Muhammad and to his companions indicating their refusal to interpret

LI aal 3Sa T NRW ol 889, 1v68z64). Gojdziné® foint of departure is an encounter
0SG6SSYy "' YINE (KSEmR H0©2y R 3Gl tRAAeNKAYY 3 yoRKA OK G KS I
jdzSaidAz2ya Fo2dzi GKS vdzNJ Fyd 7 ! YIEN 2L AS&PYdza Ay 3
h flogged several times. Goldziher adduces several examples of this aversion among other pious

Muslims up to and including IidRanbal. The latter, Goldziher argues, put ®fs the same category

as mah€im (apocalyptic traditions) and magiRparticularly the legendary material of the first fitna

2N OAGAE 61N IFY2y3d adzaf AYyaoed D2f RT AKSNRA& | NHdzYSy
from some companions from the earliest period.

Goldziher suggested that hadiths must be used \dsteptical caution rather than optimistic trugt
(Goldziher 1971, 2:19%

4T The Wiey Blackwell Concise Companithe Hadith p. 43
48 The Wiley Blackwell Concise CompaniathéoHadith p. 43
4 The Wiley Blackwell Concise Companion to the Haglit.
50The Wiley Blackwell Concise Companion to the Haglith3.
51The Wiley Blackwell Concise Companion to the Haulitt26.
52The Wiley Blackwell Concise Companion td-theith, p. 228.
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1.5.GOLDZIHER AS AN INTELLECTUAL

1.5.1.IDEAISM OF GOLMER

5FKI | y0S RS RA(11F0G @S1TUAEAYAT NI SNB Dmsai A KSNJI &
RSESNI SNANPIS NNMMilRFTY | NI 0 G PNXNI € FNJ @&F LIy 1dzZNHz 6ANJI |-
ARSIEAAGGANE KFEGGOGF 2ydzy F1FRSYA] (I NAeBAradny S OAf S
2ydzy ARSIFEATYAYA 1A0A&SEt RAYRHNIEPE Rt [FI&EIH yRI 0N &P3
JdzNHzNJ Rdz2 Rdz€Edz al OF NA &Gyl 2ftly ol €cfPftPEPefl &PYT
ATl 1AAa 2ydzy ARSEFEAT YA OoNGNYy AyalytPeEP 1dol dl Ol g
Y2y2GSATY ARSIRIANID RBYOP {OSMF SRBS t AT YAYAY F1FRSYA®
YS@Odzi 2f dzLJ 2f YI RPEP YSaSt A O0ANI GFNFFIF 0PNIF N
2t OF 1 4PN

(0p))
QX

As we have noted befiee, Goldziher is not just ancademi¢an who performs routineresearcles
without humanitarianvalues andpurposeslike an academic officerOn the contrary, he is an
idealist, andthere is no doubt thatit is this idealism that guidesis academic careett would be a
great mistake to think that his idealism igmited to his personal piety, or to hitoyalty to Jewish
community or to Hungary, where he was proud of itsitizenship.On the contrary, his idealism was
a universal idealism that will encompass all humanity, which he calls the ideal of universal
monoteism. However, leaving the question of whether this idealism has been present since the
beginning of his academic career, it would be sufficient to present a short story of this idealism.

1.5.1.1.Teleoreligious idealism of Goldziher

0Goldziher crowned aritical Islamic monotheism as the scientific telos of human civilization as

d3dz0Kd ¢KS&AS (62 RAOGSNHSY (O Ay aSNLINGI dideNlyiaQ 2&a @ & f
D2f RT A KSNID& -NBNIMYI ANRAERRQ WRiIySESS 2K | @S Odefhéthe/ dzSRXZ Ay G
contours and the question of whatone may pekmd & A 6t & Rdzo WEBaft I YAO a2z2RSNJY.

The difference between the approaches of two friends stated in this passage shows clearly that
D2f RT AKSNID& | LIINE I OK NS f A& 12 rdekhs@ty Bk thathNvads & o G St
not only an academician but at the same tinan idealist with a global scale ideal

For Goldziher, by direct contrast, critical, purified monotheism was the telos, the universal destiny
of the cultural and religious historg ¥ | f f K dzM hig/ldtel @uhdatioXatbadrk on
Islamwissenschaft, Goldziher continued his universal historicist project by producing a critical
reformist construction of the Islamic heritage that projected it in terms of the universal teleologica
destiny of monotheisn* (p. 189).

By his initial openness to the idealization of the Islamic heritage as a complementary monotheistic

tradition and by his later scholarly devotion to the same, he advanced a conception of History as

the universal progresse purification and realization of monotheism as such. By the same token,

he overcame the split between the Jewish reformist idealization of Judaism, on the one hand, and

the Jewish Orientalist glorification of Jewish cultural integration under Islam gs\etal episode in

0KS WKAAG2NER 2F Kdz¥kryAideQ 2y GKS 20KSNX ! RRAy3 i
YAESZ KS SN} &SR GKS 3I1LI 6SsSSy GKS RAALI NI GS WNEB
focus on Jewish history by respectilyeJewish Reform and Jewish Orientalism. Ultimately then,

D2t RT AKSNRA [dzSadA2yAy3a 2F (GKS KAAG2NAQidd AyidSNF

53 David Moshfeghignaz Goldzihemp. 304.
54 David Moshfegh, p.189.
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historical development and diffusion as well as of their teleological purification and
circumsciption to come was universal in scopé’ (p.190)

1.5.2. FROM CRITIC OF RENAN TO UNIVERSAL MONOTHEISM

t STA D2f RT AKSNRA o0dz SONByasSt Y2y20SAl o aRBEyAPES
YAGSE OSOY¥RPL WSy yQPy 3IISyBES 12[t NI At {NIYR @ISt SySdzR A
0ANJ ARRAIFIaAPYPY D2f RI AKSNDA GSGA1tSYSaAayRS &lidvYl

WST2NXAAG | I KdzRA famr] PIFERSARSFRASFER SIyR HBBHSE2y] NIETGINENS 6 G A N
@SGSYySeEAYAY 3IASEtAOYSAaAYRS | ySYEA O0ANI NRf 28yl YPO
IANNYSAA 9INyald wSylyQPYy | FKdAdZRAEA1QES AfIAEA O0ANI A
So what are the developments that led Goldziher toighideal of universal monotheism? The initial

answer to this question lies in the triggering of Goltder by Renan's claim about Semitiadition

in general and Jewish tradition in particular.

Although education and culture fromtte strict religious famy belonging tothe reformist Judaism
tradition played an important role in the development of his setfiticism, Goldziher's path to his
idealism process seemed to stem frosome Erest Renan's claim aboutudaism:

In the early years of his academ@| NESNE WdzRIAayY gl a adiatt +y SaaSy
concerns. His first bookper Mythos bei den HebraerfMythology among the Hebrews and Its

Historical Development), tells us a Iatbout the intellectual influences that molded kischolaly

approach. Publisheih 1876,Der Mythosvas an explicit critique of Ernés w Sy | yeT882) 6 My H 0
thesis ofii KS & YRalaK { S Y A Syat&ne Yommparé &t hiktgire générale des langues
sémitiques(Renan 1855 In this thesis, Renan repeated the thersWE2  LJ2 LJdEulopeédand L Y R 2
KelLRiKSaraze gKAOK 0SaiG26SR (KS LRfEeGKSAAGAO Od
character, whilst declaring the monotheistic Semites to be immobile in time and spdce.

Ly KAa ONAGAIdzSEZ D2 RIIDKDMparat@etieonaon mythaldgy 4nd NDa 6 my
religion as his point of departure. He constructed an evolutionary history of religion in which myths

play a necessary role as a distinct period of human development. According to this evolutionary

theory, the hisory of religion is characterized by subsequent steps toward pure monotheism.

Judaism, Christianity and Islam are integral parts of this process of religious evolugiod,
O2yaSldsSyate Fff GKNBS 6Syild (KNRdzZaKistherefadel K2t 2 3 A C
completely mistaken in his assertion that the Hebraic world is devoid of myths.

1.5.3.FROM JEV®H REFORBM TO ISLAN MONOTHEM AS A TOOL

1.5.3.1.Judaism as a uiversal message the eyes oiGoldziher

During his Oriental trip, irdescribing his arrival in Jerusalem, he said he had already come to see it

Fa adKS 2fR OAlGe& 2F (GKS 2fR ARSIKHfaés aiGKS NBaAR
of ALIANRGeE:E GaoPREBIR&TISERA & ROY2 ZFY | ving egomé thevenh y Rt S ¢
A8ySOR20KS 2F WNXftAIA2dza agAyRESQ Fa 3IFAyad AR

S

S

STOAR®PE LIdmdgpn ®

6 Ernest Renan, Systéme comparé et histoire générale des langues sémitiques, Paris, 1855.

5" Maurice Olender, The Languages of Paradise. Race, ReligidPhiéwidgy in the Nineteenth

Century, Cambridge, Mass., 1992, 12

8]gnaz Goldziher, Der Mythos bei den Hebréaern und seine geschichtliche Entwicklung, Leipzig,

1876, VIHXXVII.(21,22,23Bietrich Jung, Islamic Studies and Religious Reform. Ignaz Golgailgnossroads
of Judaism, Christianity and Islaber Islan2013; 90(1): 109).
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GKS LIHZNATFTASR %A2y 2F (KS FdzidzZNBY a6 KSYy L al g %A?2
awoke in me something entirely diffemt from the deep contempt with which | relate to

Pharisaism. | did not think of the priests and Levites who carried on their absurd formalism in the

KAIK YR YAIKGE o0dzi OKSNIDa a ideaferfs of hdoutdrSdlitgzinbrf SY > y 2
of the scribes who laid down in the halls the foundations for those religious fabrications whose evil

spirit continued to haunt the MiddleAges | thought of the calumniated, persecuted prophetism

of the Hebrew past, of the prophetism of the future, of the newN&za I £ SY GKI G &t Ao SN
rebuilt by spirit and thought, will become the place of pilgrimage of all those who, with a fee mind,

erect a new Zion for the Jehovah of freedom tha¥e® NI O0Sa (KS 6K2288 2F YI yl1AYy
290/111)

Goldziher did not stop figting against Renan and his invidious Semitic/Aryan distinction. The

modality of his polemics merely changed form. In his later work, he wrote against the idea of a

liberatory, Aryan Islam and moved in the reverse direction to blame Iranian influencesHer t

illiberal aspects of Islamd X2 £ RT A KSNDRa Ay dStfSOGdzrt (GNI2SOG2NEX
universalist historicist approach was translated into an account of History as a generalized,

teleological process of religisultural progress endig in critical, purified monotheism®®

Hungarian context he failed in the attempt to merge his universalist agenda of religious

reform with Hungarian nationalism. Instead, Goldziher diverted leisergy into the academic study
of Islam. Guided by his seardh2 NJ & LJdzNJBis I8dinic st@lie2made him the founding father
of a new scholarly discipline. lwhat ways did these structural and biographical contexts leave
GNJF O0Sa A ywolkanflshin® K S ND &

According to him, the Muslim religion was born inthe very same divineontext as Judaism and

/| KNAREAGALFyAGed 2 KF{G T2 dzy Risldnkbridddaxy B NaRtigulagtieNR2 y 3 ONR i
canonic schools of law, which in his eyes hagbmerged the spiritual content of Islam as a religion.

He appears tdave extendedhe criticism of Orthodox Judaism and Christianity he held in his

youth to Islam. In so doing, Goldziher applied a concept of religion whose origin was imetision

of Christianity by liberal Protestant theolog$*

| have tried to capture his shift in the simplest manner possible by saying that Goldizher was his
whole life writing against Renan.

Sharing Dawd Moushfegh's determination in the light of abovimformation, It would not be an
exaggeration to say that Goldziher wrote against Esbé&enan throughout his life?

But Goldziher did not stop fighting against Renan and his invidious Semitic/Aryan distinction. The
modality of his polemics merely changed form. In his later work, he wrote against the idea of a
liberatory, Aryan Islam ad moved in the reverse direction to blame Iranian influences for the
illiberal aspects of Islant?

1.6.GOLDZIHER AND POLITICS

% David Moshfegh, ibid.,p.,19698.

50 Dietrich Jung, Islamic Studies and Religious Reform.Ignaz Golgail@mssroads of Judaism, Christianity
and Islam, p. 120.

61 DietrichJung,bid.,p. 123.

62 David Moshfegh, p. 191.

53 David Moshfegh, p. 198.
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1.6.1. ANTEZIONIZM

1.6.1.1.CGoldziher andZionism

¢KS ARS2ft23A0Fft FyAYdza GKF{d RNX @S Zionisi bf kis T2 Odza S a
own family.126 Despite his overtly anfZionist stance, this was not a question that especially
SESNOA&ASR D2t RT AKSNY . dzixz Fa GKA& A& Fy AySt dzOal
and placing him historically, I WINB @A S¢ KA a adlyO0S 2y WWHAZYAAYQD ! 3
5SNJ adiikK2a | f NSFRe a4dz33SaiSRY KS OASHSR WWHAZ2YAAY
RS@St2LySyGlrtte KSHfdGKe LREtAGAOIE SELINBaaiazy 27

Goldziher continued @ be proud of and to point to the friendship from his youth with Max Nordau
(18491923), the cefounder with Herzl of the World Zionist Organization, and was on closest terms

with another thinker of Zionist connections, A. S. Yahuda (18851), a Jewish rabist, himself an
WhNASYGEEf QY 02Ny Ay WSNUzalFtSY YR FNBY I { SLKIF NF
CKA& ¢l ax Ay AdGaSt¥szs ftaz2 | gArAdGde odzi f3d23SGKSN

I A M oA~

v dzS a (R 219)Q
1.6.2. ANTAMPERIALISM AND ANTOLONIALISM

1.6.2.1.Goldziher wasnot a part ofimperialistic approaches

LT 2yS aSSa LatlYsAaaSyaoOKrTad a | Lmask NAt & WAY
somehow to explain how the founder of the discipline could have been so -@miperialist in

temperament.118 On the other hand, if one wanted to save the establishment of the Islamicist

discipline from the taint of the imperialist context of its foutting, then one could also shepherd

D2f RTAKSNI f I NBSte& 2dzi 2F Fy LatlYAOAaldl YAtASdz Ay
were pressing. One could then describe his accomplishment in the establishment of the field as

that of having introduced areater professionalization in Orientalist scholarship, hence, in the

distancing of such pressing concerns.119 Again, on the other hand, if one wanted to see

Orientalism as essentially overridden by its imperialist milieu, then you might want to see

Goldzher as an exceptional figure within this context and so @80(P. 308).

1.6.2.2. ®ldziher was not a part of paticized oiientalism contrary to vambery

And, in fact, unlike the later positioning of Goldziher as against Said, Conrad here cited Said on the
tendentious, invidious, politicized Orientalism of the West to argue that Goldziher provided a
precise contrast to these currents dominant in the cultural context of the nineteenth century,

while Vambéry was the very embodiment of theriP. 310/125).

1.6.23.Gf RT AKSNNRa anbéyza | GA2ya (2 O
/I 2yYNIR GKSYy Y2@0SR 2y KSNB (2 &adza3sSaid GkKFEG G €St
fulminations in the Tagebuch, namely, those against his early mentor, Arminius Vambéry (1832

1913), were essentially accurate substance.(P. 310/125).

Conrad also tries to demonstrate that Vambéry was really much more an impresario than any kind
2F AO0K2f I N ¢KIGQa |OGdzatte GKS NBFf LRAYGY =1t Y0
different people he encountered*

64 David Moshfegh, p. 161,nt:668.
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+t YOSNEQAa ftAFS NBIFIRa ftA1S w2YlLyiAO FAOGAZ2Y 2F |y
meager Jewish Orthodox background, born congenitally lame, and was early apprenticed to a

dressmaker. He would however become a tutor at the Ottoman court, eveniyial professor at

the University of Budapest, a lonime advisor to the Turkish Sultan (Abdul Hamid) and a British

secret agent. He converted first to Christianity, then to Islam, traveled as a dervish throughout

Central Asia, on whose peoples and lang@&ag KS 06 SOl YS adzllli2aSRf e 'y WSE
achievement seems to have been his facility with languages and his capacity to divine what the

different audiences he moved in wanted to hear. He is also famous in the annals of Zionism for

having played tte role of intermediary between Herzl and the Turkish Sultan. Goldziher idealized

Vambeéry in his youth but perhaps not surprisingly, given his great sincerity, eventually came to
RSaLA&S KAia 2fR GSIFOKSNJ & | gAf SnsxedlCaldiheltzy A 3G P h
Tagebuche, pp. 230, 2267. On a decidedly arGoldziher version of their relations, see Patai,

Ignaz Goldziher and His Oriental Diary, pp-84.(p. 317/140).

This renowned exchange has frequently been discussed by others, and heii# suffice to note

that while Goldziher was eventually to express his approvalofaF 3IKny 0o Qad ONRGA OA & Ya
earlier he does not seem to have been moved by the debate. He certainly agreed with®al3 Kn y o Q a
arguments that Islam is superior to Ghtianity and that British colonialism in India was to be

deplored, but he probably would have argued that these were not the central points to be made in

a reply to Renan.(P.293).

1.6.3. ANTHANTISEMITISM

1.6.4.NATIONALSM
Goldziher bir Macar vatanser(Goldziher ve Hadis, s. 72).

1.6.4.1.Goldziher wasa Hungarian patriot
(Goldziher and Hadith, p. 72).

1.642N GP2ylfPay 3I22R FT2N) YdzaftPY a20PSGPSa

In the course of the analysis Goldziher emphasized that fslamism could have been combined

with national demands in Egypt only because of the 75 years of de facto independence, whereas in
SOSNE 20KSNJ O2dzy iNBE Al o & (KEB325BPSNEFNE 2F yI A

1.6.4.3.CGoldziher supports autonomous nabnal culture and anitimperialism

Hence,autonomous development, national culture and anti Y LISNRA I € A&dY @gSNB | faz2
AaadzsSaQs odzi F2NN¥SR NIGKSNI 0KS 20KSNJ FdzyRFE'YSy (!l f
methodology. Antiimperialism was the condition of national culture and of autonomsu

development. From the evidence available, it was precisely on the basis of these Kulturhistorische

pre2 O0dzLIr A2y & (GKIFG D2t RT AKSNJ SyO02dzy i SNBERX TFTANEKI
also an antiimperialist Muslim reformer like AfghaniD2 f RT A KSNDR&a SI NI & FyR f1I
and focus on Afghani is thus quite understandable: the reformist Muslim friend showed himself
increasingly, through his charismatic and itinerant political activism across the world, and after his
polemical exclange with Renan, a man of international reputation and of wothistorical

importance. (P.302).

What did make Goldziher stand out amongst his colleagues is that he approached Islam from the
pedagogic and reformist standpoint precisely because he belietrezlislamic heritage held within

AGZ Ay fAYS GAGK GKS LI NFYSGSNE 2F GKS waOASyoOS
YAAAAY3I AY W KNRAGALFY 9dNRLISQd WLAf I YQ O2dzxZ R 0SS
And, this pdential, to be realized only through the internal critical reconstruction of the Islamic
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KSNAGEFEIAS NBIljdzZANBRE Ay D2f RI AKSNRA

SesSas LREtAGAO!L

projected it, towards national and religious fulfillment in their mutuly defined spheres, likewise

entailed a decided antimperialist stance(P. 305).

1.6.5. APOLITIC

65

D2f RT AKSNAY FAfRAOA {dzZ SRS
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Bunda da Vambery ve Snouck Hurgjonje kplonial politik amaclara da hizmet eden oryantalistlere

oF1FNF1 &IFLPEtLY KIF1arPl

We have already mentioned that Goldziher was not just an academician in his ivory tower, but he
was also a good Hungarian patriot, interested in country and world affairs on the one handhe
supported theindependencemovements in the Islamic Worldgainst colonialism and imperialism,

especiallyt A Ayaild ®%A2yAay 2y

F2FyfFrNP 3A0A 3IAI NBy (GSY
3SySttSYSyAy oN&Nl (ldG1Pa
0KS 20KSNJ KIyR® Ly &K2NJI:

with country and world affairs, or even the futuref humanity, but to point out that he was not
acting as an officer of any government or public authority, to serve for their purposes.

From the 1890s on, hevenrefused to partake in discussion about contemporary Jewish issues,

and limited himself onlyto writing strictly scholarly papers$?®

Nevertheless,in some researches whose scientific value is extremely controversial, Goldziher
accused of serving political purposes and acting with a political misg@mireasons such as being

85 Hiiseyin AkglrGoldziher ve Hadis. 84.
56 https://lyivoencyclopedia.org/article.aspx/Goldziher_Ignac
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sent by a minister tchis Eastern trippr being met by officials where he wengr talking about a
task he undertook and presenting a report to the minister on the return of the trgic. Hforts like
these to discredit him- of course withhis antiislamic intent- may cone to the agenda from time
to time .57

However, it can be said that these claims are not true and but result of some speculations arising
from being biased. Because there is no clear and precise evidence to confirm these claims in his
diaries, and it is als&known that Goldziher was sent to Germany and the Netherlands before the
Eastern trip to the Islamic Worlavith state scholarshipsTherefore, it can be easily said that this
claim is not based on solid foundatiorf§ As such, it does not seem possible taysthat he was
someone who working for political purposes and interests of governments or public authorities.
is possible to say that the very common but baseless and stereotypical perception in the
conservative Islamic sections Hresponsiblefor thisinjustice about Goldziher stamping him as an
intelligence agenbf the West.lt is clear that the unfair generalization made by conservative
Islamic circles looking at some orientalists who also served colonial political purposes such as
Vambery and SnoucHurgronje contributed greatly to this accusation against Goldziher.

1.6.5.1.Reason for orental trip of Goldzher

In 1873, there was much talk of opening an Oriental Academy in the form of an Oriental Seminar

besides the university. That, given his imitable qualifications, would have no doubt raised

D2f RT AKSNDa OKIyOSa 2F | LRaiAldAz2yod LG é6las Ay (K
LINSLI NS KAYASET F2NJ I GNRLI 42 GKS hNRARSyiG>x ylFYSte
acquire the local Arabic dialects of these lands and to learn the conventions of consular Arabic.(p.

omdgsh ¢ @

1.6.5.2. @ldzherin Damascus

After my arrival in the fetching city of the Umayyad Khalifs, | did not waste long in taking charge of
my aims. Althouglofficially sent, so as to make of me a talking languag@chine

(Parliermaschine) a la Vambéry, the task could not appear to me of enough importance as to
concentrate me on such games. | set myself higher goals, the same as those Snouck set himself 12
years later in Mecca. | resolved to plant myself within Islam and its science, to be myself a member
of the Muhammadan republic of scholars, to come to know the driving forces that had over the
course of the centuries formed from the Judazied Meccanese cudt powerful world religion of

Islam. Then, | wanted also to study the influence of this system on the society and its morals. This
double goal could only be achieved through intercourse with scholars and with people from the
crowd (Volke), in Mosques, in lzaars, and in the shops. In all these places | was a welcomed daily
guest. | put aside also the favorite sport of Oriental scholars, the search after manuscripts. For that
I had no money at my disposal. To observe the human beings, ideas and instituticnwiet |

wanted, not the capture of yellowed paper.149(P.324%.

ShNEB L YGlFfA&dt JI8dmin ThEybeshoBOriéhtalibts).il02Y
88 Hiiseyin AkgunGoldziher ve Had{&oldziher and Hadith), p. 84.

69 David Mosfegh, p.319).

70 David Moshfeghp. 321.
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1.7.MAIN CHARACTERIST@RMUSLIMCRITICS TOWARDS GOLDZMER
HISWORKS

1.7.1. ANACHRONISM

DNYNYNIT RS YdzKIFITF1{FN TatlyYAa {BDaAKRI SNBENBPY | ySYt
| yOS&AAYRS @106l YPO 2f RdzEdzydz dzydzidzlls 2y dz 6dzaNYy Ny &t
RSESNI SYRANSSE SNAKRANWdzy T YIFEYyPYyRFE YS@Odzi 2f Yl ealy
2
)

RFKF &2yN} &2FA&GA1S 0ANIKEES 3StSy Aayld ylt
1FiS32NARS 8SNI I OARYRIDYPOAKNIPANGESNNI NRIF RPESYPSY
G dzii dzY € I NP I1 NI S 81 BIyi AR ISP RSI LWRIND f PRI Y 6 dzNF RFE

St SOUGANRE SNI I NYyS] 2ftFNF1 31 aGSNBYSoAf ANDPAPERI P
A

The mos important methodological mistakeof conservative Islamic circles tdday is that they
forget that Goldziher lived a tindred years ago and evaluate hiim the light of today's conditions
and dewlopments.In particular, criticisms based osources that were not asilable in his time can
be givenas an example.

Likewise, criticismsnade on the basis of isnadnalysis methods, which were still in its infancy at
the time of Goldziher and later beeae sophisticated, can also be included in this category.

As we frequently repeat, the criticisms made bagse of absence of the approachesd attitudes
towards Islam whichcan be expected from a Muslintan be given as an example here.

1.7.2.RACISM/ANTSEMITISM: SPECIAUAHASS ONHISJIEWSHNESS

adzKlF FFETF{FNI TatFYA {SaAYEtSNAY D2t RT AKSNRA yfl Yl
sebebi Filistin meselesiyle ilgili olarak her Yahydi§ié 2y A &G T +FyySiyYS 6S1tAyRS|
gerektir.. dz Kdzidza 2 {1 FRFNJ INcef N 60ANI (GF1{PYGP KFEEtAYyA |If
2ydzy | KdZRA 2f Rdz€dzydz 2¢ dzvadd FytlF YRFE GdzNBdzZ F Y &t

Themain reason whythe conservative Islamic circlgzrefer to judgeGoldziherwithout trying to
understandhim, must be the common perception error in the way of assuming every Jew to be
Zionist in relation to the Palestinian issudhis issue has become dua strong obsession that it is
hard to find an article about Goldziher in these circles that doed Bmphasize that he was a
Jewish.This issue has become such a strong obsession that it is hard to find an article about
Goldziher in these circles that ds not emphasizdis being a Jewegatively inorder to discredit
or even to demonize him

1.7.3. JUDGING INSTEAD OIDERSTANNGBECAUSE MNTPATHY INSTEAD OF

SYMPATHY

YdzZl F NPRI A8 NBG YA FSy g NN fTHANIF FYEA (tRe/SRIIS NBdbeS NFPyY YD 2
2ydz @ NAPf | Ybistrpri2dmasigerefit. SRE S&A 60AN | y&l NAPYPYy Al
AeAy O0ANI | f eNRS YNY{Ny AaS RSI odzydzy Taftl YA AfAY
AT KP 2t Rdz]l el Tkasélhenebillmsel zimijet® thein de bilindselktiddlkelerine

Fe |1 PNEPRPY 1+ GYSNI A 0A NI LINRIOH tSovdR|SAy & 2 &/ f d AyTYA Y G
Aftl FTRPYP {AOAYAY {SYRAAAYA O0ANI YSGYS rldmal aPx 1 S
ol 8y D2t RTAKSNNRS @S SASNISNAYS 1FNBP | SYRAAAYA
FOFNPEP 2ftYFEFENPYP 6S1tSYS] StoSGGS ISNS|{ ehA RS

O O
O« O«

It is no surprise that the conservative Islamic circles under the conditiorentioned above tem to
judge Goldzihewithout trying to understand him and his worksAlthough such a prejudice is
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somewhat possibldgo explain regarding toordinary people, it is very difficult to explain folslamic
scholars who writein the field of Islamic scienced.he difficulty here stems from a complex
problem in terms of violation of both scientific mentality and scientific ethical principlétowever,
the first step in understanding in the social sciences is that the persmrst openhimself to a text
and does ot close himself to it Of course, it is not realistito expect those who shut dowmimself
against Goldzihewith a biased approaclto try to understand himand his worksand succeed in
this.

1.7.4. USING SECONDARY SOURCES INSTEAD OF PRIMARY WORIREESD S

D2f RT AKSNDRS &l yStaAl |yelINBPfIFINRFIY a2yNl} 0St1A RS
D2f RT AKSNDRA BAEX BHRY RSY SV RMKPE e Yidurdcl elBrskayiaklaid A y S
RIFE&@FYyYl.tdz NSXRYPANIR f Y I & | Yy &uolarfk tadbR iiftilciock tteéetleyf & 2 y dzO
SaSNI SNRS1TA KIFIGFEIFNI KSNI elTPtlry SaSNRS GS{UNINIIYy
8l e8PEfYIF {1l RPN

Perhaps the most important problem after prejudices against Goldziher is that conservative Islamic
circlesdo not know Goldziher directly from their own works, on the contrary, they rely on second

ilk secondor third degree works are repeated in every work writtdlater and manyfalse or

unfounded information is increasingly spread.

1.7.5. TRANSLATIONS INSYEXx ORIGINAL SOURCES

AN L yOS1AyS 6SYyT SNIoANI ool aSoSLJ
8 NBEPfF Yl KIFIGFaPRPNY miSttA1€S | NF LI
St SOUGANRE SNR VWA Vi SINOIN¥2SET d@ N dy aNFNYNEY'PN R N NI
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Another reason similar to the previous one e mistakeof criticizing and judging Goldziher based
on inaccurateand unreliabletranslations.Many of the criticisms of Goldziher, especiatlyose
published in the Arab world andpread to other Islamic countriesare the product of these
inaccurateand unreliabletranslations.

1.7.6.NOT SEE THE FOREST FOR THE TREES!

En az 6nceki sebepler kadar énetnly OF { G F YFYSy 31T RSY {1lcely O6ANI oI
Aol €t YPYR2ENINEBRY FI2l Ry R oBRRNIRIT YAIKESINGRAAE K| & | G Py 1
el t POYFE I NPYPYF g0 RUzE dzI 96 OPF P¥ I gl bir fikik saliitt RA EA {2y d
2f YI1aPli Pyz (A1St RNIfSYRS 2ydzy cl Py Vil RPNBY PY
bAGSTAY 2ydzy SONByasSt Y2y20SATY ARSFEA 1FONFYYlR
YS@Odzi G NAKaSt TaftlYQPI Y2y20SATYS &1 PNP dzyadz\
TatlYZ YdNRIFY @S { Nyy SA(io GRS | TEEH &Py Ry N2y 21 it SSARE Gl
SONByasSt NUzKdzyl F&@1PNP I NRNEN dzyadzNI | NPy AT AYA
el t POYIFaPz | af PYRI | SYRA&AAYAY 3ISyce TatlyY &F RIF 2
urintiolarak § NNt YSt ARANX . dz @8NT RSy 2ydzy 0ANJ @FyRIyYy Taf
S12t €SNI I NFaPYRF{A LRfSYA{TESNARAY NNNyYyN 2fly NAOI &
aPI Iy @SyA 9€t | Rbzy Ozl dkF GIRGEONMFERITR >d3yj 280RNI I-E’JI\SRZKAF’zé §
31 NRNEN S@ft A&l 1 NI aNYySY IR ANP SEISOIGANBTAaAt I YQPY &l ¥
yonelik cabalar olarak gorilebilD.F NA L) 2ty AaS odz @8F {1t oPYflNPYRIY
SRAf Sy D2f RIS KSNWNIMYY SASNBIRSNRaE SNA ISceYAodGS 1t Faal
31 NNt S0AtS08] YyAGSEALGS &F RE o08y71 NI St S5GANRKE SN
I TSttAlES Toy Ydz élél()l%?@iymy?\ (¢l SOORA/AR | df Aa duK(BEIBRTHAIQ ] 2 v
oF KESGUGAEAYAT FINITOGPNNIEFNP NFAPYRAAYAk &FEPP @8y
D2t RT AKSNRAY 1 T1SttA1fS KFERAA fAGSNI GtRKINXFW BIS KI R

58



IS NSt SNk REB(Rcektr WRANIG Y2 ydzy St SOGANR {2ydzidz & LI P
RFEEPt PYPYIl o6 1PftRPEPYRI NAGF&SGt SNAY Gl YFYPetl A
8 olyOP dzyadzNI F NI RIFEANI LI2ESYA] GNNN NRdaKi e St SNB
12ydzZ | NPy RIEPEPYPetl oSyl SNXA]T NI SGGAEA 31 NNf

Another reason that is at least as important as the previous reasond,dampletely overlooked or
neglected, isoverlooking the big picure in the context of Goldziher: bt see the forest for he
trees! This of courseleads to drowning in the technical details of his waglon the particular level
without having a general idea afvhat wasthe ultimate purpose of the work of Goldziher or what
was the general idea behinthe project he devoted his life to As a matter of fact, since his
universal monotheism ideal was najrasped, his efforts to purifithe present historical Islang
which he applyiedo reach this ideal from elements contrary to monotheism were easily
perceived as hstility to Islam, the Qur'an and the SunnahSo, Iis attemptsto trace the elements
that he consideredtontrary to the monoteist and egalitarian uniweal spirit of Islam should be
seen as a resubf his efforts to reach pure Islam, which he cailsyoung Islam or original Islam.

For this reason, his critical research on thelemical prophetic reportswhich he saw as the

product of the polemics between the political, theological and legal schools in the history of Islam,
on the other hand,and decipheringthe neo-Platonianor anthropomorphic elements leaking into

the hadith narrations, or critical studies othe cult of the saint that he saw in cdradiction with

the monotheism, allcan be seen as efforts to purify Islam from foreign elemeiigainst

monotheism

What is even more strange is that almost all criticisms of Goldziher, who were accused of hostility
towards Islam because of these approaches, were maichdifferent from similar criticismsn the
pasttradition of classical Islamic sciems In order to see this parallelit will be sufficient to look at
the close similarity betweerthe topics discussed bipn Qutaybain his famous book Ta'wilu
Mukhtalaf aFHadith and thetopics of the above mentioned studiesf Goldziher Because when we
look a the distribution of the subjects relatindo his criticism, it willbe seen that he never
concerned withhadith reports categorically, rather he hadirected his criticstowards polemictype
narrationsor narrationsabout foreign elements thahave infiltrated Islam, sat is easy to see that
they are similar to the distibution of the subjects in lbn Qutgba's book.

1.7.7. PREDICTINSTENTONS

1.7.8. CONFUSING CRITICISM AQBTHTY

D2t RT AKSNJ 6 €t F YPYRF St SioRINOYNR] AcEASF (R Nedl W1 yNE RS B2 3GPAYN
GoldA KSNRAY Taf R2 i &NRKP Y8 [ AN SIINNNG A NBt &1t oPYEl
BSUGAGGANNYS GStIIOPYRY] St SazERANRAT F RPYI 1 88 K% RPENI NP A
meseledrD2 ft RT AKSNRAY St SOGANBt &l 1tFIoPYt| NPYyPy Taftl
bir durumyoktur] A N}  YdzKF FF T F1FN) TatlF YA eSONBEt SN aNat NY I
SRAOA GF@NP KIFGGF 3ISeeYAd &Ndkedrlérf F NRFY o0 SNR 0dzaNy

In the context of Goldziher, confusing criticism and hostility is a tway phenomenon. It is equally
valid for both Goldziher's critical approaches to the history and culture of Is|amnd for the
writings of conservative circlg in thebustle of raising answers to hi. There is nothing odd in
presenting the critical approaches of Goldziher as hostility to Islam, since conservativaitsla
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circles have been takinthe samestand ofjudgmentd and accusingowards Muslims even today
since past centuries.

1.7.9. POLEMIC AND DEMAGOGY

adzKlF FET 1IN TAEFYA eSESBASNAGIANIZTE PWRI Y RRENRIRA RS KX
@1 PEFYyftlNPYy OoN&N] O0ANI {PAaYPYPYy AfYA StSOGANR @S
2f RdzEdzydz Pall € IdY KIWINg &ft HIPRYRIPNIR f YA 2f Fyf Il NRFY | &1
konuyay & Pf 3IANROS &l LIPft RPEPYl ol 1YF] 0AfS o2€dz T YI

It should not be missed that much of what is written directly or indirectly about the Goldziher by
the conservative Islamic circles polemical writingsrather than scientific criticism ad evaluation.
It is will besufficient to look at the styleused to and tolook at how to enter the topidn order to
distinguish such writings from the scientific ones.
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TYTb/ T .m[«a¥Y v!h¢! ¢Thb{IGEAZha 5! *
GOLDZIHER AND THE RISE OF ISLAMWISSENSCHAFT AS A 'SCIENC
OF RELIGION'

210SLAMWM { 9b{/ 11 C¢ ' { | hBAILIODB/9 hC wo[lL

I have repeatedly referred to Islamwissenschatt in this study as a historicist, reformist, modernist,
subjectifying discourse and piiaXp.363).

22.GOLDZIHER: {/ L9b¢LCL/ 'th{¢[9 {haQ Wt wht I ¢

(p. 363)

2.3.GOLDZIHER: THE BEST EXPOSITOR OF THE SPIRIT OF ISLAM

Having been shown by a student an article in a Hungarian newspaper, whosemaspondent, in an

interview withthe rector of the newlyestablished university in Istanbul, Ahmed $a&din, had been told by

GKS tFGGSNI GKIG GKSNB gl & 2yfe 2yS LINPTFS&aa2NJ KS@ RNE
Goldziherii KS 06 S&0 SELRAAGZND KB ORS YASLYAINSIRI a2 MR2HTAIOFG t & (KI
Constantinople he would finally also be discovered in Hundhbigl, 289. See also ibid, 283288

92(P.363/13)

(Ahmed Salahaddin bey(181@20)Milletvekili, Dekan, Siyaset Bilimci, Akademisyerkukqu
https://www.biyografya.com/biyografi/360)

2.4.UNIVERSALIST HISTORIGISNIVERSALIST MONOTHEISM AGAINST
RENAN

It was this Orientalist Philology that devisegilological historicisto N} YR 2 F (G KS WaOASyC
NE f A 3 A 2 ys@gainstthisRhildlogicaléistoricismthat Goldziher pitched his owmiversalist
historicismto arrive at areformist reading, critique and idealization of the Islamic traditiqp.171)

LNBAYQa VI NNI -avwvedacadamiclOkdntélist a€hing for Bisbiethiren across the

span of European history. What he found are poor and solitary figures who were driven by a lust for
knowledge to try truthfully to learn languages and understand cultures not their own, who were
basically ignored and thven aside by their own societies, and who ended the twentieth century by
garnering for their dedication and efforts the scorn, contempt and even hatred of those they studied.
It is a melancholy story! Here the Orientalists are liminal figures;atddrenwanted by neither
parents(p. 172).

For Goldziher, by direct contrast, critical, purified monotheism was the telos, the universal destiny
of the cultural and religious history of all humanityX X ® &

In his later foundational work on Islamwissenschaft, Giblelr continuechis universal historicist
project by producing a critical reformist construction of the Islamic heritage that projected it in
terms of the universal teleological destiny of monotheis(p. 189).
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By his initial openneds the idealization ofthe Islamic heritage as a complementary monotheistic

tradition and by his later scholarly devotion to the same, he advanced a conception of History as

the universal progressive purification and realization of monotheism as si&hthe same tokerhe

overcame the split between the Jewish reformist idealization of Judaism, on the one hand, and the

Jewish Orientalist glorification of Jewish cultural integration under Islam as a pivotal episode in the
WKAAG2NE 27T K dzYAdding theédealizatign ofilfas aaldési@addtum into this mix,

KS SN}QaSR G(GKS 3FLJ 0SisSSy (GKS RAALI NI GS WNBfAIAZ
WSgAaK KAalG2NE o0& NBaALISOGAOGSte WSgAaK wSTF2NXY | YR
questioning2 ¥ G KS KA&G2NROIf Ayl S NitheikiworkyideshiBtoriddNB £ A 3 A 2 y €
development and diffusion as well as of their teleological purification and circumscription to come

was universal in scopdp.190)

The firsttask isto showtha, A § KAy GKS O2y GSEG 2F hNASydltAaad ad
above alla shift from philological to universalist historicisml. have tried to capturehis shift in the

simplest manner possible by saying that Goldizher was his whole life wgitigainst Renarin fact,

GKS OSNEB F20dza 2y WwLaflYQ a GKS olaira 2F (GKS y
understanding of the history of the Middiéast and North Africa, must be understood in this

sens& X It approached Islamic Istory as a paradigm of Universal Histody.a f  YQ & & (G KSNXBO
illuminated as the enveloping and developing outcome of cultural and religious exchange amongst

the peoples of the Orient and beyond. Islam namely was now analyzed as the work of peoples of

altogether different ethnic and philological backgrounds, Semitic (Arabic, Aramaic, etcs), Indo

European (Persian, Greek, Sanskrit, etc.), Turkish and even Chinese, all of whom could nonetheless

be seen as having played a role in the constitution of a comniamis civilization(p. 190).

I OO2NRAy3Ifes gNRGSNE fA1S w20SNI LNBAYS RNI gAy3
KFE@S FLIINRLINRFGSR D2t RT AKSNR& ONRGAlLdzS 2F wSyly
Orientalist, that in fact hedlonged somewhere next to colonialists like Cromer in the history of

Orientalism and that all this demonstrated Said had been a charlatan for making a scholaolgyno

like Renan into the higpriest of Orientabt scholarship past and presern2.( 72.See for instance,

Robert Irwin, Dangerous Knowledge; Orientalism and its Discontents (New York, 2068), 166

N

Hence, instead of broader understanding of the shifts in Orientalist scholarship in the course of the
nineteenth century, we are instead offeredd@2 f SYA Ol f OK2AO0S® LGQ& SAGKSNJ
hNASYGFEtAaYQ a t KAf2€ 23A Ol StonhoNdn Bighaate DriedtatismiaNA dzY LIK
the start of the nineteenth century, participated in by adventurers and dilettante intellectikals

Renan, becoming ever more professionalized into a fully positivist and historicist discipline by its

end.736 To ¢KS LINBaSyidrad GKAY1Ay3d GKS LINRPFSaaArz2ylt Al
historical methodology which is that ohabashed anachronism. Authors and intellectual movements are

judged retrospectively in terms of what counts as knowledge today rather than within the context of their own
GAYS® wSyly gl a y2G ' GaSNRAR2dza¢ h NR SandHistschdaiship S Ol dza S ¢
shoddy. Nor is Renan somehow singled out in this manner. The Crusades are dismissed from the standpoint of

0KS KAAG2NA23INI LIKE 2F hNASyGrtAay o0SOFdzaS GKS& RAR y?2
and Islamic higd dzf G dzZNE®¢ LOARI oc® 2KI G aSRAS@OIt / KNRAAGSYR2Y
YSryAy3aftSaa o0SOlFdzaS aSRASGlIE / KNRAAGAFYya alGAaFTASR GKS
3SG GKSANI FIOla NAIKGELdzZEORYZISNBAGSKNBRE AKSNBf BYasgygRI K
Seeibid, 3 0 OAGSR LIKN}IasSa FNRY pod ! yR:I (KSy (KSNBEQa L NF
wooly-headednord Sy 4 Sz az2yteé aOASYGAFAO Ay sekBasaphRentR&fawi | YR &
centuries behind ours. See ibid.,-30).

What neither of the sides seems able to swallow is the apparently uncomfortable historical situation
for both that Goldziher in fact idealized Renan as a great intellectual and one gifgheOrientalists
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of his time whose thinking had become particularly prevalent in the Orientalist scholarship of its
time, functioning like a central dogma within And, simultaneously, that he saw it as worthy of his
life-g 2 NJ G2 O2 dzy i &g, o Biyi the'tidelagdid& Nk Qdientalist scholarship and
thus to set the field on a new footing of his own makirfg. 191).

Goldziher, Tagebuche, 153. Conrad in fact cites this line in his essay, interpreted as a recollection of

the past. SeeColr R a L3Iyl T D2f RTAKSNI 2y 9NySad wSylyeész
other presumably contemporary considerations on the memorial lecture to argue they made clear

GKS YIFGdzNAYy3a hNASyGrtAaGQa | 4aA QG dzRtBeir meetingiNRE wSy |
Myyn® ¢KFG LI aalr3asS Aa OAGSR a F2ff2gay aL oAff
sensible of me to declare from the outset that | could undertake the task only on condition that |

fAYAOGD YeasStT (2Fr dawdyey LA s¥dzhRASY sAO01 SR F2N YS
GKS aAy3aiay3a 2F wSylyQa LINIAasSa a I bSg ¢Sadl yYSy
be as useful to attach R. to Le Hir, Quatrémere, and Burnouf as to celebrasesta student of

Strauss and Bauer. Yes he was such a student, and because of this he disliked the Ttbingen

[colleagues], ibid, 158. Conrad performs some exegetical gymnastics to wring a considerable

souring of attitude from this passage. He fails th tiee reader that this paragraph supposedly

signally a shift in attitude and the above acclamation in the text about Renan as a great man form in

fact one paragraph in the Tagebuch, with the acclamation as the conclusion.

76 Certainly Goldziher does notake matters easy for his woulak resurrectors and champions who would

KF3S KAY a GKS WiNHzS FFOS 2F hNASYyGlrftAayYyQd /2yNI R Aa
SELX FAY |fa2 GKAA KSIR& LI NI 3IANIAY RKFS DRI WA NIKHSINDSE A NS C
KFI®S 0S3dzy (2 oNRGS Ye Saale 2y awSylty & Iy hNASydlf
two days | have drafted two chapters: a) Renan as a professor, b) R. as a Bible critic. Much remains for me to

put pen to paper. The man has the soundest views on contemporary Israel. He is the most dangerous anti

Semite, because he is right. The only dangerous one is the one who is right. One cannot match (beikommen)

him. The pompous phrase is for the moment andtfee rabble. Honorable people use no such phrases, and

gAOK GKSY 2yS Oly YyS@SNI NBFdziS (NHziKadé LOARI mMppd / 2
judgment of the failure of his own reformist efforts within the Jewish world of his time a®nsdiple for this
FaaSaayYSyd FyR WFHANBSYSYyiQ 6A0GK wSylyd Ly FIOix KSNB
Reacting to criticism against the a@emitic tenor of his pronouncements on the Semites and their less than

wonderful capacity for athimpact on civilization, Renan tried to evade the pressure by saying that what he said

about Jewish history had little to do with contemporary European Jews. By contrast, Goldziher thought Jewish

history immaculate and excoriated contemporary Jews forreatizing its true potential, thus desecrating it.

Already in 1876, the year in which Der Mythos was published, Goldziher was equally

engaged in making clear the broader repercussions of his universal historicist approach for

0KS aiddzRe 2 FNIIKS MAIRASBY GFEINIGERNASY (it Aad aoK?2
Spanish Islam, he argued a truly universal conception of human historical development

threw a new light on the history of the Orient that served directly to counteract and correct
Europearprejudices about the alleged unchanging and stagnant character of the Oriental

YAYR YR hNASyi(lf a20ASGASad ¢KS WLINB2dzRAOSa
f SAAGAYI O8 o0& wSphilosgral speofidibnR.(p2183% > SO Ky 2

In thelight of a paragraph like the abové, i A& RAFFAOdzZ G (G2 &aSS K2g
Orientalism, first, that it was founded on an invidious, objectifying distinction with the Orient

as an eternal, unchanging Other, second, that it became therébgugh a mirror principle,

itself impervious to change, can continue to be seriously maintai@eg. would have to

paint Goldziher as an altogether abnormal and exceptional figure in the history of
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Orientalist scholarshipAs | will suggest in the Conclusiand further in forthcoming work
on the development of Islamwissenschatft, this, despite his true uniqueness, Goldziher, the
widely acknowledged founder of the Islamicist discipline, waqpo1.94).

Just as the Hebrew prophets are only to be understoatof the historical course of
development of their people, so also the Buddha assumes the specific Brahmanic (net: indo
germanic) antecedents, v&svis which he grew out of his people. With racial drives will
neither the prophets nor for that matter thBuddha be explained. Was not Mohammad the
exact opposite of all, what the racial drives of his people demanged®4).

Ly G0KS ftA3IKOG 2F GKAA AYOISNBSYyGA2ys 2yS &K2 dz
YSY2NRFE S&aal e 27F sordootribdtidvhtbWNGosZherdokh® criliqgie/of f Y I
wSYlLys YR AY AYLRNIFIYyd sglea Al ol a 8@ G y3asSy
The aim here unfortunately again seems to be not to allow Renan to loom too large,

ironically, not to allow him to be iagined in preciselyhe way Goldziher treated him,

namely, as a standa#dlearer of Orientalist scholarship in the nineteenth centdryfact, if

the reader will allow me say it one more time, Goldziher was his whole life writing against

Renan: he did nostop in 1893 or in 1896. In a number of the seminal turns he gave to the
Islamicist field, the imprints of the antRenan tentacles he was seeking to introduce into it

can easily be detectedrl'his holds true especially for his later focus on the charauftédre

Zoroastrian and Persian relationship with and impact on Islam. And, then, it holds true

LJ NI AOdzE NI & F2NJ KAa LRAYGSR tF4G4S Ftylrteara |
Fa F {AYR 2F WINBIY Laf | YQin#ufe dsrdgatoniifasiiod, I y R &
asakindofplack 2 f RSNJ F2NJ W/ KNRAGAIFIYAG@Qs AdSd Ly o
LAEIFYAO ALKSNBP® 2KIFIG KS O2dzZ R y20 al @ 2LSyfea

195).

LG 61 a D2t RIARSNOQANBEY Zdz&At WMAARYS SG tF NAAAYS
the question of the impact of Persian civilization and Zoroastrianism on not only the

development of Islam in the Abbasid Empire but also, in what was a new departure for the

field, on early Islan83 But, to understand what Goldziher was up to in this lecture, we have

G2 O02YS (2 Ad o0& ¢leéx FTANRGEZT 2F gKIG KS KIR
which functioned as a summative account of his work on and understanding of the néw fie

D2f RT AKSNJ LINPRdzOSR | ljdzAaGdS SEGSyaAro@gsS GNBIGYS
L2t SYAOFt &aidlyOS (26FNRa Al0d { KAWAaNMBanAyYy (KA
conception of the office of the Imam in Islam posed to monotheism, dg@pism it served

as a cover for, and the authoritarianism and absolutism its tendency to incarnationism

invited. For those who had ears for it, all of this equally implicated Christianity and was

meant to do sdp. 195).

I FGSNI KA A ONMeéauthaiSriarevérsion &f Askihi & YHe normative Sunni

one, said to be based dhe consensual scholarly interpretation of tradition, Goldziher

Y2OSR (2 O2yFNRyl ¢6KIG KS OFffSR LISNBRAaGSYID
(@ Thefals®@A Sg> | OO2NRAYy3I (2 H6KAOK GKS RAFTFSNBYyOS
LINAYOALI e 2F GKA&AX GKFEG GKS F2NXYSNI NBO23yA
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GKS t NRPLIKSG Fa | a2dz2NDOS 2F NBf AIARtdthe 0 St AST
vdzZNRFY YR NB2SO0 (GKS {dzyyl ®dyp

00 ¢KS YAall 1Sy GASgLRAY(GIZ Fa AF (GKS 2NAIAY
modifying influence of the ideas of the Iranian peoples who were absorbed into Islam
through conquest and missionizing.86

)T YA&aldl 1Sy 2LAYA2YS GKFG {KAWAAY NBLINBaSyi
Semitic fossilization.8{p. 196) .

Especially the last myth about a dynamic, #gerited Aryan Islam Goldziher pointed out still

had representatives in the field.8&@& three myths clearly represent a Renanian chain,

GKSNBE (GUKS ! NEIFIYK{KAWA LNIYyAlIlY LIJS2L)X Sa NBLINBA
the possibility of innovation and progress, and, the Semitic/Sunni, backward orthodoxy.

Goldziher dismantled afil KNBS y2iA2yad ¢KS { KAWL KFR | FRAQ
the Sunna) of their own, and believed themselves in fact the only ones legitimately abiding

by the Sunna, as they traced their records of it to the descendants of the prophet rather

thanh&d dza dzNLJAYy 3 W/ 2YLI yA2YyaQd { KAWAAY KIR 0SSy
phenomenon, and only was only later embraced also by Iranians, whose notions of divine

kingship perhaps especially predisposed them to it and led them to further develop it
CAYylLfftes {KAWAAYZI FINIFNRY | Y2NB LINPINBaAAAD
authoritarian, seHlrighteous, illiberal and intolerant by comparison to its counterpart.

D2f RT AKSNJ §KSy 02y Of dZRSR G KI (oas&Aranfan { KA Wl L a
innovation, its especial intolerance did largely arise from the Persian impact on it:

9SSy (K2dAaAK ¢S KIR G2 NB2SOG Fa YAaildl 1Sy GKS
viewed as the fruit of the development of Iranian influencesAmab Islam, we can

YSOSNILIKSE Saa Gl 1Sz Fa NBalLRyaaoftS F2N { KAQAaA
the Persian influences that made themselves count in a secondary manner in the historical
formation of its ideas. The just referenced béha 2 NJ 2 F { KA WA 2 dINRAAWINGIZR Sy
brings inexorably to mind the ancient laws established by the Persian religious scriptures,

which, though in the case of contemporary Zoroastrians themselves for the most part

obsolete, are ascertainableinwhi ¢S OFly @ASg (G2 06S GKSANI Laft |
purify himself with Nirang, if he has touched a H&®2 N2 | & (iZbidhabktyashould lse no
nourishment prepared by a neBoroastrian; also no butter, also no honey; even on travels

V20Qody

N2 KSNJ 62NRAT {KAWAAY glta y2ad Ly I NBlFY LKSy2
ySAFGAGS aLsSoda GKFG gSNB (2 0 SNawNiwasSR (G2 U
precisely to chronicle the baneful impact of ancient Persian religion andlitians on the

development of Islam, especially the unappetizing influences of intolerance from very

early on, eventually supplemented and intensified by the theocratic mode of thought, that

D2f RT AKSNJ LISYy SR KA aThelectdré dorves Bs¥ & ting§ito eingB A & Y S ¢
an anti-Persian tract.That, in any case, is the only way in which the author, who is from an

Iranian background, can see the mattdlbr was this a passing interest for Goldziher, as

the crucial point of the lecture is reiterated iIK A & G ¢ KS t N2PINBLaa 2F (GKS
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the Last Three Decad€Bie Fortschritte der IslafdVissenschaft in den letzten drei

WE KNI SKy(iSyovés GKS Saaleées gKAOK Fa LQ@S LRAY
the new discipline, its methodogy, its contours. As Goldziher glossed the matter here,

t I NBEAAYZ gK2aS RS@2GSSasx RSaAIYyIFGSR Wal RadzaQ
understood in terms of its influence on the prophet in eschatological matters. All

monotheistic religions werendebted to it for this aspect of their thinking. Rather of its

religious tendencies had almost certainly also found their way into early Islam. Hereby,

D2f RT AKSNJ O2y Of dzZRSRY aLG A& y20 SEIFOGfe& LINI A
person of he unbeliever a Persian ideais a product of this influence; just as on closer

examination, in the further development of Islam as well, the drive towards intolerance,

towards persecution of those of another belief and towards confessional bickering,ntsese

itself as the fruit of Persian influences, not as the natural consequences of the in religious
YFEGUGSNE KFENXYEfSaa ! NI oAaY®dPE dn

Goldziher did not stop fighting against Renan and his invidious Semitic/Aryan distinction.

The modality of his polemics merelyhanged form. In his later work, he wrote against the

idea of a liberatory, Aryan Islam and moved in the reverse direction to blame Iranian

influences for the illiberal aspects of Islatn D2 f RT AKSNRA O0AR |G | dzy A
philological historicisnmseminated Islamwissenschaft, which came, in one of its essential

axes to be defined against Renan, viewing the latter thus as the major methodological

opponent to be displaced and so exactly not as charlatanry.91 And, Goldziher was not alone

in this re@rd amongst the pioneering generation of Islamicists. Other Islamicists also

positioned the new field, without naming Renan, against philological speculations about the
{SYAUGAO 3ASYyAdzas 2N F3AFAyad wSylyQa lishdadzy LA
which served to jettison a critical historical approach. It was they, the Islamicists, who

believed they had discredited such theories.92 Our basic task, in this second part of the

study that focuses particularlydd2 f RT A KSNI &  AoyyfisSd aha®/teiheézvdy ini NI 2 S
which his universalist historicist approach was translated into an account of History as a
generalized, teleological process of religoultural progress ending in critical, purified

monotheism.

91 Goldziher certainlgad a sense of such a differente.his essay on the progress of Islamwissenschatft, he

began in part by making short shrift of still extant popular misconceptions about Islam in the European

public, like that the Kaaba was in fact the tomb of the prophatd thus the object of the Hajj, or that the

Jew had to convert to Christianity before being able then to convert to Islam, or still widespread

YAddzy RSNEGlI yRAY3Ia 2F GKS RA T FENGyhénSvant an $oimaks Sear tHatdzy y A | Y
the methodological transformation represented by Islamwissenschaft was of a different order than mere

removal of misinformation. See ibid, 445

dH {SS {y2dz01 / ® | dz2NENRy2Ss aLatlyYé Ay Do | & . 2dzaljdzSi
Hurgronje(Leiden, 1957),4 T 4SS F2NJ . SO1 SN 2y (GKS &rFYS LRAydzs y24S
t NBotSYE ompmno AY ARSYZ LatlYaddzRASYS LT MY 2 SNRSy
15.

In the next chapter, we will focus on thpeific, reformist historiography of Islam this

teleological idea of religioultural progress produced. In the remaining sections of this
OKIFLIWGSNE L RA&aOdzzaazr FTANRGZI GKS gl @ Ay 6KAOK
monotheistic vision washiits basic structural outlines, originally iterated with respect to the
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Jewish heritage and within the context of the study of comparative mythology. Selceni,

simply describe, without quite taking up the analysis of the complex dynamics that led to

the turn to Islamwissenschatft, the subject of the third part of this study, the way in which
D2f RT AKSND&a AyONBIlIaay3ate LAfFYAOAAG F20dza Ay
mythology to comparative religio(p .196198)

these answers outlined thenderlying, critical historicist and reformist schema that was to

3dzA RS D2f RT AKSNR&a ¢2N)] GKNRdAK (KS NBaid 2F K
turn to the Islamic heritage. It was in this work that Goldziher made clear that he viewed his

own critical scholarship as the realization of the call of the Hebrew prophets. He walked

quite consciously in the path set out by Baur and Geiger who had also viewed their own

critical historicist scholarship as the fulfillment of the promise of theipeesive religious

traditions(P. 198).

Now, in Der Mythos, in a manner that was to become highly characteristic of his account of
LAEIYAO KAAU2Z2NE YR 2F LaftlrYAOAAl KAAG2NRAR23IN
Goldziher placed pivotal emphasis @rosscultural dynamics as a lever of social, cultural and

religious developmer(®P. 199).

As Goldziher painted it, upon subduing the Canaanites and settling in Canaan, the Hebrews,

as so often in the collision of nomadic and agricultural populatiomsiman history, came

under the overwhelming influence of the culturally vastly superior Canaanites and their even

more civilized and powerful neighbors, the Phoenicians. The impact of these two peoples on

GKS I yOASYd | SoNBga ¢ | rnatiSréof dSigioh bnd sodipoliitaN] SR Ay
AYyaadAGdziaA2yaeéd b2Gd 2yfé RAR GKS | SoNBga | 6a2
conceptions of the temple, a priesthood making public offerings, and also sophisticated
y2iA2ya tA1S YeRAKSEAKRRI ¥ NDSy/aa&s8ly Ay |
to possessK. 199).

In fact, Goldziheargued that in this environment of general civilizational and religious

tutelage, only by managing to transfer certain remnants and characters of theirohogical

past into the historical realm as ancestors and heroes ranged against the rival Canaanites,
y6IEYStes Ay yIGA2ylIEATAy3 GKSYZ 6SNBE GKS 1 SoN
sense of themselve$2( 199200).

2.5.MONOTHEISM

Monotheismthen, far from ingrained in the Hebrew character, itself represented in its
beginnings an innovative articulation of the rising ethos of national difference that preceded
it, as manifested and driven further by the establishment of centralized state atyhor
Monotheism, Goldziher claimed, was first essentially a theocratic development whereby, in
line with the concentration of political power, the one God of Israel was pitted against the
gods of the surrounding peoples as the true God confronting whaedanbe viewed as

false godgP. 200).
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It alienated the more remote, northern populace of the state who felt themselves

increasingly bereft of power, and their religious ceremonies and institutions marginalized.

Hence, at a moment of weakness the state wer#t in two: the original state of Judea in the

south, and the new one of Israel in the north.96 The reader should not here or throughout

f2as8S ar3alKaG 2F GKS LA@2GFt NRES 2F GKS YI GSNA
monotheism he saw genetglas having been originally an aspect and a product of the

process of statdormation.(P. 200).

To Goldziher, though, the pivotal step in Jewish and indeed all human history became fully

manifest only in the aftermath of this split. It was in the midstinfision and brewing defeat

and, remarkably, reaching its crescendo and greatest coherence only in the period of the
loeft2yAly SEAfSST GKFEG | LHzNBNI Y2y2(GKSAay Ol

marker of this singular departure in universal bistwas the prophetic profession of

W I KgSKQ +ta F3aFAyad WIOf2KAYQ®d® C2NJ 9f 2KAYXZ SQ

form to the majesty of God, bore witness to the polytheistic lineage the Hebrews shared

with their neighbors.

The call ofhe Jewish prophets, Goldziher argued, was also a theocratic one, but it
represented an altogether new and transcendent idealism. For, it not only made national
unity an overriding aim. It set itself directly against the hierarchy and hypocrisy of the
prieghood, and railed against the consequent depredations that evinced its complete
religious lack of morality and ideals. As crucial, it articulated for the first time an idealistic
cosmopolitanism and moral universalism. The prophets accordingly made krgsdel
worship of Yahweh not the prerogative of a secretive, priestly elite, but the obligation not
only of all the people of Israel, but of all nations. Accordingly, the providential privilege and
singularity of the Jewish nation and presumably alschiéotratic role was interpreted as a
merely transitional one geared to spreading the message of Yahweh to the entire world.97
Goldziher honored the Jewish prophets as nationalists but saw them as pioneers of the
Jewish mission, which as with the whole refist wing of Wissenschaft des Judentums he
made also his ow(P. 200).

Baur and Geiger could not have said it better. But, if religious ideals were meaningful not in
abstraction from extant social, material and intellectual realities and obstacles, It on

when applied in a manner enabling their rethinking and reform, Goldziher analogously never
lost sight of the other side of the situational teleology, namely, the cultural and national. For,
alongside the ideal religious movement, there was also an wdalral one that tended

towards national autonomy. Of course, cultural borrowing and exchange, in every possible
facet of it (material, institutional, intellectual), including that of ideals, was the stuff of

history and a prime dynamic within it. It se&xd once more to highlight this inexorable fact
about history that Goldziher, after his discussion of the universal and local historical import
of Prophetic Judaism, decided to conclude the book with an account of what the Jews, in
intellectual terms, absdoed from their Assyrian overlords during their captivity in Babylon.
According to Goldziher, Assyrian civilization, including the growing Iranian impact on it,
represented a most advanced one for its time, vastly more sophisticated in material and
intellectual matters than the cultural influences (Canaanite, Phoenician) to which the Jews
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till then had been most subject. Hence, it was from the Assyrians that they took over and

made their own the rich and highly developed cosmogony that holds such a pronpiaee

in the Bible. As opposed to Mythology which was a total explanatory framework of practical,
productive and reproductive reality that was propelled by and was language before there

gl a fFy3adz 3Sy wO2ayvYz23a2y e Q3 | orétikal perapediviesio S NE Y
the origins of the world. And, what the Jews adapted in this vein adapted the Assyrians were
basically origins theories of a geographical (the Flood), a moegdphysical (the Fall from

the Garden of Eden) and an anthropologida@cter (the Tower of Babel and the roots of
ethno-linguistic diversity). Moreover, the prophets were in this regard, though they hardly

staked their religious insight on these theories, merely members of the Jewish populace at

large. Namely, they were ndly immune from the attempt to acculturate the impressive and
elaborate thinking of the conqueror.104

| 26 SGSNE D2f RI AKSNNDa RA&aOdzaairzy 2F WSgrakK Oz
was meant to make a broader point about the relationshigetween cultural borrowing

and cultural (national) autonomy, as such also about the nature of cultural progress.
Simultaneously, Goldziher was responding to the growing discoveries of the new and

explosive discipline of Assyriology, which everyday unedrtieav evidence of Biblical

dzy 2NRAIAYFEAGE LINBOAA&aSte 2y adzOK ljdzSaidizya 27
conclude with Jewish assimilation of the culture of the advanced Assyrian civilization was

highly strategic and overdetermined. The crugiaint Goldziher sought to stress here was

that the Hebrew receptivity to Babylonian cosmogony was primed by an in fact internal

dynamic: the religious repercussions of the prophetic call for equal communal worship of the

one God and so eventually the grawgifocus on God as the source of all creation had made

the Hebrews especially preoccupied with questions of origins and so particularly open to the
origins narratives they encountered in Babylon. In other words, it was quite important to

Goldziher that thelews had not been mere copiers in a fit of $effetfulness(P. 203).

For, he believed that only the internalizationof alien elements, i.e. acknowledgment of their
oppositions, could act as a spur to innovation, $elhsformation and selfenewal, andso

improvement. By contrast, cultural mimicry and the swallowing whole of the foreign that
AIJYy2NBR 2NJ RA&LI I OSR 2ySQa 2¢y Odz GdzNIF £ O2y i
genuine ideal was the object of imitation, regressive rather than progresaitat was

needed was autonomous, precisely as against autochthonous105, development: cultural
influences had to be worked through and digested in line with the specific cultural situation,
adF3aS FyYyR GNIX2SO0G2NE 2 7F(P.R03284.OSY yIGA2Yy Syl of
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instead of developing the elements and forces situated in their own individuality, with
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case of the Jewish borrowings from Babylonian cosmogony. In this case, it had been

precisely the progress the Jews were making on the religrons that made them that

much more open to the advanced civilization they encountered on the cultural front and

GKAOK (KS@ a2dAaAKd (2 FaaAYAflIGS 6AGKAY GKSAN
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then to the new Assyriology. Namely, the accumulapngof of Jewish theoretical

unoriginality and cultural borrowing was not somehow a blot on Jewish accomplishment. It
did not somehow diminish the momentous and universal meaning and telos of Prophetic
Judaism and monotheism, quite the opposite. It wagya sif Jewish intellectual vigor and
another proof that advances in the religious and cultural fronts moved in tandem and caught
up with one another. Hence, the religious and national ideals, adequately conceived, that is,
with ultimately a practical undetanding of the social and historical requirements of their
realization, formed the telos of History and provided accordingly the yardstick by which to
judge historical and cultural transformatiojs 204).

105 Alongside this critique of cultural imitatipthhere was in Der Mythos bei den Hebraern an analogous
ONRGAIdzS 2F | dzii 2 OK (i K 2 yleCograddwNezighity highyights thelgie@ impofteh& ofA 6 A RX o
GKAA ONRGAILdzS 2F 2NARAIAYLFEAGE Ay DahdlaRon, ihis @t pagsagd) = OA
2F GKS GSE(G 6KAOK AG&ASETF OILYS Ay G(G(KS O2yGSEG 2F GKS |
FRIFELIGFGAZ2YyayY alla 12YSNIf2aG KAa FGGNI OGAGSySaa airayoSs
Plao forfeited any of his divinity since we have discovered some of the sources of his ideas? For the fact of

Originality is not the only criterion of the admirable. Not only that which is cast in one piece from top to toe, is

one whole: an alien substancehieh becomes a civilising agent to that in which it rests, and a patchwork which

KF&d GdzNYySR 2dzi +F KFENX2yAz2dza ¢K2tSs INB y2i tSaa | RYAN
another and indeed the highest kind of originality, which isthetbeginning but the result of historical

growtht the originality of mature age. We have this, when an individual or a nation has gathered up all existing

means of culture, and then still possesses power to pass on beyond them and deal freely witmeatitele

NEOSAGBSR FTNRY (KS LI adoé /2yNI-RE204).3y+T D2t RT AKSNI 2y
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muddled by paganism from the outset. Bldlam, like Judaism, belonged tti¢ universal

teleology of monotheism in human historyGoldziher had drawn on it as a complementary

tradition already during his focus on the idealization of the Jewish heritage both before and
GAOKAY 5SN) addKz2ad LG {22 hdthe gréwing caNdtadet tiay 0 & S|
he could only gain an audience for his reformist scholarship through focusing his studies

on Islam that led Goldziher by 1890 to shift his project of idealization to the Islamic

heritage as such. Only then was Islamwissendthmrn. (P. 205).

108 Der Mythos was greeted with a quite disappointed reception, coinciding with cataclysmic professional

setbacks for Goldziher in the Hungarian and Hungarian Jewish context. In the latter case, this publication was

itself a major factoused against him. In this sense, Goldziher suffered from hisgoastmmodationist stance

in a way Geiger never did. Only his attendance at the 1883 International Congress of Orientalists in Leiden, his

first at any such, that effectively ended his acadeimolation. It was also during this period that the shift from

the comparative study of mythologyo the comparative study of religiorbecame fully discernible. The

O2YLJ NI GA @GS tiisdaBéasirg)fF dispacadfinhi¥ gublications his eafligrOdza 2y W! NI 0
YEGA2yFEAGRQ 6KSY gNRGAYT 2F LatlrYAO (2LAOa®D-C2NI KA A
96.(p. 205).

2.6.MYTHGPAGAN SURVIVALS UNDER THE COVER OF MGNVMOTHEI

wlk G KSNE | ¥ SNJ 5 $didemn dith KetugeRorshpPchnie igendeafyNinder the
purview of paganismand, specificallynytho-pagan survivals under the cover of
monotheism a topic thatas in the cult of saints in Islapa particularly potent example in
his mind, he returned to again and again.109
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greatest space (461) to thephenomena of saitveneration across the Muslim worldnamely, as the
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Goldziter, the Islamicist, did no more than attempt to refine and correctly explicate, work
out and carry through, the foundational theses met with in his first opus. This involved, first,
the idea of universal religious history as moving from mythology to paganito

monotheism and its critical purificationlt entailed, secondhe idea that the national and
religious ideals in their adequate, which is to say, conceptual cum practical clarification
and realization are the telos of historylhird, the critical tgtoricist analytics of the science

of religion and genuineeligious intuition and feelingwvere projected as pointing and
regulating in the same directiofp. 206).

This will be our final task in this chapter before movin@ta f RT A KSNDa MSF2N)A &
Islamic history and the Islamic heritagey G KS ySEG® ¢2 dzy RSNR Gl YR ¢
KAdG2NAROA&AG YSUK2R2f238 Ay GKS FTASER 2F O2YL
of it: The Orientalists from Renan to Goldziher to Macdonali ¥on Grunebaum, Gibb, and
Bernard Lewis saw slam= T 2 NJ S E kuludf sgntheslg & 610 K& LIKNI &8S A a t
that could be studied apart from economics, sociology, and politics of the Islamic peoples

For Orientalism, Islam had a meaning whitlone were to look for its most succinct

formulation,O02 dzf R 6S F2dzyR Ay wSyYylyQa FANBG GNBIF (A2
KIFIR 2 0SS NBRdZOSR2 (G2 adSyld I'yR GNAOGSE®

If one wants to understand what Goldziher was up to in his work, it will usualtyto find a

guote from Said on the subject and to presume the oppositedmittedly, this is to pick on

Said But, it serves to show he had not read a word of Goldziher, though this did not

constrain him from bandying his name about in a number of ligkelthe one abovelt is to

these lists that | object, and | adopt the procedure to register that compllirdny case, it

g2dzf R 0S RAFFAOdz G G2 2Ly lFye ¢g2N)] 2F D2fRI
GSNDBIFGAY O2y dNIF RAOU A stionDdffhis fhinkingk@nidhe vedy frsd S  OK | NI
page ofhis Lectures on Islam one can find the following sentence on the great complexity

2T GUKS SiAz2t23es KAaG2NRAOAGEe YR LINPINBaAaAPS
merely learned fromcritit f KA &ad2NRAOAaAlG tAySF3IS 2F GKS wao
belonged:

| believe that this phenomenon in the spiritual life of mankind is way too complex to allow
anyone to be correct in deriving its activity from a singular motive. Religion neverrappea
before us as an abstraction excised from its specific historical conditions; it lives, in lower and
higher forms, in positive manifestations differentiated by the diversity of societal
conditions113p.207).

2.7.JUDAISM AS A UNIVERSAL MESSAGE INHSIBEGOLDZIHER

During his Oriental trip, in describing his arrival in Jerusalem, he said he had already come to
asSsS Al la GaKS 2fR OAadGe 2F 0KS 2fR ARSIKfa¢s
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in my life with my own ey® there awoke in me something entirely different from the deep

contempt with which | relate to Pharisaism. | did not think of the priests and Levites who

OF NNASR 2y GKSANI I 6&adz2NR F2NXIFfAAY Ay (GKS KA3
the petty Jewdealers of the outer courts, nor of the scribes who laid down in the halls the
foundations for those religious fabrications whose evil spirit continued to haunt the Middle

Ageg | thought of the calumniated, persecuted prophetism of the Hebrew padhe
LINPLIKSGAAY 2F GKS FdzidzNBzZ 2F GKS ySg WSNHza | f
thought, will become the place of pilgrimage of all those who, with a fee mind, erect a new

Zion for the Jehovah of freedom that embraces the whole of markifdd t-2@041yt 1cp

2.8.COMPARISON BETWEEN CHRISTIANITY AND ISLAM

Although having gotten used to this pagan terminology in Europe, | was all day long

internally in turmoil over these words in a Semitic language, in which Jews and

Muhammadans have proclaimed the world the most energetic protests against this

paganism, against such blasphemy. Would it not have been a blessing, if the ancestors of this

F NOKOA&aK2L) KIFR 0SSy oO0NRdzZZAK(G dzy RSNJ G§KS v dzNQIFy
became in my interamn with the SyriagGreek [Eastern Catholic] clerisy daily clearer, that

Islam has meant a powerful progress over Christiaitt297).

2.9.CRITICS OF GOLDZIHER TOWARDS CHRISTIANITY

The examples could be multiplied indefinitely. And, much the samersentidominates

the Oriental Diary; it is most illuminatingly expressed in a lamentation Goldziher here wrote

in Arabic after visiting the Church of the Holy Sepulcher addressed to the Church and so to

/| KNAAG KAYASEFO LYy [/ 2yNIMRRY Q@FNMBCIH My NBT Rtah
Resurrection, what is it that has rendered you so remote from being a place frequented by

the adherents of monotheism, and brought you so close to being a place frequented by the
worshippers of idols? Your peoplesgistones and prostrate themselves before them and

before the places which they allege mark where human feet passed. May you be kept safe

from them and from their actions, for Gold has nothing to do with what they in their

Ady 2Nl yOS3I R2 odérefdrid tiktheAStatbnel ofdtHe &rods &sMaving been
madeintopagasi A 1S 202S00a 2F G2NBKALID / 2YyNIRI d&¢KS
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In any case, Goldziher was always extremely willing to work with and leannGlwoistian

theologians; and, in fact, the very paragraph after the one cited above in the text was

devoted to his interaction with a Maronite priest, whom he described as a very great scholar

2F adzaf AY 2dzNR ALINUZRRSY OSI ¥ NERefiormok2amauntiSee I RY A (
ibid, 60.(P.298/98).

2.10.UNIVERSAL MON®EISM AND ISLAM IN THE EYES OF GOLDZIHER

72



For, this was an encounter which involved part enthusiastic support and agreement in the

midst of an overall critique. That is, far from havingtd S¢ D2f RT AKSNRa Sy 3l 3
Muslim reform as belonging to a now discarded Muslim past of tragic or ironic aftermath,

one should from the historical standpoint rather consider his own vision of the matter.

Goldziher identified not with the Islamic wdrbr its nascent modernism in their
O2ySYLIRNINBE AYOFINYFdGA2y > o6dzi N GKSNJ gA0GK La
future. This future, a purified monotheism ultimately not just Muslims or Jews but all of

humanity, he was, however naively, certavould one day arrivgn.276).

In its epistemic rivalry with Muslims, it sought to establish what achieving full autonomy

2P0SNJ GKS LaAfFYAO KSNRGIFI3IS 62dzf R Ay@d2f 0Sd D2f
gave the field not only its discursive prings but also first established its trajectory as a

modernist, reformist practice. Goldziher was precisely not exceptional in this sense: his

modernist, pedagogic stance with respect to Muslims was also a-oaetyof his modernist,

pedagogic stance toards his own Jewish heritage and community. What did make

Goldziher stand out amongst his colleagues is that he approached Islam from the pedagogic

and reformist standpoint precisely because he believed the Islamic heritage held within it, in

line withtheLJr NI YSGSNE 2F (GKS WaOASYyOS 2F NBfAIA2Y(
YAAAaAY3I AY W KNRAGALFY 9dzZNRPLISQd WLAaAfFYQ O2dzZ R
could not(p.305).

XIFFGSNI GKS RA&AYFE NBOSLIN it gtruges wihieIHangalia 2 & | y
Jewish community, he filtered into the mere structure and implicit telos of his works. It

YSIYyG KAa dzySyRAy3a O2YYAUYSyd (2 F WLIHzZNRARTFASR
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hostile reception of it, as juxtaposed with the enthusiastic one of his comparative work on

Islam, he decided to continue by making the Islamic heritage the primary vehicle of

it.(p.312).

2.11.1SLAM IN THE E® OF GOLDZIHER

Even here, Goldziher, with an eye on reformist prospects for the future, underscored the
later attempts in the modern era made at reconciliation in this sphere as well. Islam had
remained a living universal religion, not like Christiaaigogmatically defined one that
could only develop through repeated herggy235).

We can easily decipher his own reformist terms from the Oriental Diary, his universalist
critico-teleological projection of a purified monotheism that would comparativetyude
Islam@.325).

2.12.SCIENCE AND ISLAM IN THE EYES OF GOLDZIHER

Goldzihef) defending of Islam

Already before the 1883 AfghaRienan polemic, for instance, in his 1880 contribution to
90SNRQ AfftdzAONI SR @2f dz¥YSa tsawsscheda LIKIT NEE2 G AT S
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Goldziher had taken to defending Islam vociferously against those who charged it was
fundamentally antithetical to scientific activity and scholarship. Hence, commenting here on

the life of scholarshipatdl T KI NE K S éyNtRodeSvifo répro&iNEldmAfoy lieing
unfavorable to science do not know it or do it an injustice, for science is in the understanding

of Muhammadans a fundamental component of belief and of the more noble nature of

KdzY I yAGed WaSy I NEBOOYFaR&ya GING R ATGMY2S/ 52 TW Sakdia K S NJ
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Muhammadans consider science so altogether inseparable from their belief that in the

history of the Arabs, the prslamicpek 2 R A4 Rdzo 6 SR Wi KS SLI2OK 27
Agypten in Bild und Wort, Vol. Il, 719.296/94).

2.13.ISLAM AS A UNIVERSAL MONOTHEISM

For instance, Islam, as a universal monotheism, was capable of further purification;
Christianity, an incarnationism, amherently pagan remnant, was not. The religio
bureaucratic consensus of Islamic Orthodoxy had succeeded, in the perseGluhzdli, of
bringing under one umbrella the religious elements required for an ultimate purification. The
balancing of jurisprudece, dogmatics and mysticism made possible the emergence of that
religious idealism and sincerity in both the conception of God and his worship required for
an ultimate purification. However, because of its sei§id 4 G 2 NA Ol f = WaSRASJI f ¢
Orthodaxy had in the bureaucratic cum rhetorical accommodation and reified, ideological
veiling of all cultural developments, denied itself a fully independent cognition and made of
the sacred a worldly affair, leading to both cultural degeneration and religious
degradation.(p.288).

2.14.1SLAM AS A HISTORICIST, MODERNIST AND REFORMIST IMPETUS WITH
FRIENDLY APPROACH

{ SO2yRx GKIFG Al 6l az KSyOS> GKAA KAAG2NRAOAAN
Islamicist work if transplanted, much more sociaistorically articulated than ever before

GKAOK $2N]J SR 020KZ 2y (KS 2yS KIFyRX G2 0O2vyai
discipline (and remained, though never univocally, a mainstay of its discourse until at least

the war); but which also served, on théher, to define his particularly and especially

WL &f I YT NB déyieRdlyyr @ facl, wiihlitsirhohovheistic teleological purposes,

though this was never made explicit, Islgrartisart stance and standing in the field vas

vis his colleagues (ile.@2 yaAaidSydfte yR AyFtdsSSydAaltfte NBL
y20 NBLINBaSyid lye yaAlGKSaAa 2F WazRSNyiAideQ
obstacles its extant institutions/practices did pose in this regard were precisely historical and
develgmental in nature).215(P. 350).

2.15.METHODOLOGICAONSIDERATIONS

And, here, he emphasized that the great advanckskaimwissenschaft over the intervening
had been fundamentally not only a product of the greater quantitative accumulation of
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information, but of a methodological nature The progress had resulted from the
introduction of essentially two methodological perspectives from other sciences into the
study of Islam:

1. The Method of Historical Criticism, that has proven itselbwis thedocuments of other
religions. In other words: one has come to understand that the traditional evidence
(Zeugnisse) of the rise and development of Islam are subject to the same historical method
of observation that modern science has taught us to applyinfstance, to the literary

evidence of UiChristianity or to the oldest products of Rabbinical Judaism.

2. The only in the last decade emerging Comparative Science of Religion, that has posited,
for the rise and growth of the religious conceptions of huimbgruniversally valid ethno
psychological (volkerpsychologische) perspectives, which we have come to make use of in
comprehending the complicated phenomena of historical Islam({1268).

Ly aLlSF{Ay3a 2F (GKS YS(iK2R 2 axpliditkhatdhé 2 NXA OF f  ONR
methodology used by the Tubingen School to study (and idealize) Christianity and by
Wissenschaft des Judentums to study (and idealize) Judaism had now been adapted to the
study of Islam. The aim of this method was precisely to placgioab texts and conceptions

and their development in the proper social, historical, cultural and political context, to show
the dynamics both of their formation and reception. The same text could come to have a
very different meaning and function in diffemt places and times: it meant one thing before
and another after its canonization. And, its meaning continued to shift thereafter with
changes in the socioultural context and ultimately with the advent of critical historical
scholarship itself. In hisgtussion of the second method, that of the comparative science of
religion, Goldziher made clear the retention of his universalist historicist approach,
developed in his work on Hebrew mythology, in the study of Islam. For, what this
methodology tried toshow was the way in which one could speak in a universal sense,
across all ethnic divergence, of a primitive or (more) advanced religious consciousness. For
instance, the same religion could manifest a relatively advanced religious imagination in one
ethnic or historical context, but a more primitive one in anotler208).

The great Hadrian Reland, to whom we owe the first scientific exposition of Islamic

institutions, set out as the greatest recommendation for his #eabk: he will explain the

objectofK A da RAaOdzaaAz2ya adziA R20GSdzNJ Ay GSYLX Sa
GFdAKG Ay adzKlYYFIRFIY K2dzaSa 2F g2NBRAKALI oD2Gi0
0SUGUGSNI all ARY YI3IYyATFe 00SNBAOKSIHIWE itseliilsd LINRA y O
RSOSt2LIYSYyd FyR Ada ftAGBS FT2NXNIOGA2(0209Fa Ad A&
210).

b2iS GKS glé& Ay 6KAOK D2f RITAKSNDa adNAR1Ay3d 7T
and new motto of the discipline pushes aside philology onas, but simultaneously

deflects any native Muslim perspective that would disavow the great historical development
and diversity, which is to say responsiveness, of Islam on another.

D2f RTAKSNRAE YSGK2R2ft23A0Fft | yAVltédm2y 2F Laft |
KélLizadl AT FGA2y 06006020GK AYyGSNYylLtf |yR SEGSNYIFfoO

75



historical development and cultural diversityBut by querying the precise nature of this

adaptability and pluralism, the analysis pointed to and was driven L & f | YQ&a OI LJ OA {
need for further serious change, reform and progress. In other wdddsf RT A KSNRa o1 &
only a historicist account but simultaneously a reformist critique of the Islamic heritage.

His aim was its reformist idealizatiorit is to hs reformist reading and historiography of the

Islamic heritage that we now turfp. 210).

It was in the context of such a-reading and rewriting of the course of his life and

scholarship that he penned the now dfited assessments of his own firseligngagement

with Islam in Damascus and Cairo. Recalling the intensity and intimacy of this first encounter
in Damascus, he wrote:

| in fact ensconced myself so deeply within the Muhammadan spirit during these weeks,
that | became ultimately internally comninced of being myself a Muhammadan and
discerningly discovered this to be perhaps the one and only religion capable, even in its
doctrinal-official formation and formulation, of satisfying philosophical minds. My ideal
was thus to raise Judaism to a comqadole rational level. Islam, my experience taught me,
may be the one and only religion in which superstition and pagan rudiments are scorned
not through rationalism, but by orthodox teachindg21

Writing of his experiences in Cairo, and as the first-Nuslim officially allowed to study at
AH T KINE D2f RTAKSNIDRD&a YSY2NER aSdidf SR 2y YdzOK 0
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pulled me also subjectively in that direction. My monotheism lligal Islam, and | diaghot
fAS 6KSYy L &alFAR L 0StASOGS Ay adzZKl YYlFRQ&a LINEZL
witness to how inwardly | came to devote myself to Islam. My teachers seriously awaited
the moment of my open declaratiori22(p. 211-212)

And, onthe face of them, the above citations seem clearly to problematize any such account
from the start. For, Goldziher seems simply to have found his religious ideal in his living
experience of the Muslim world. There is hardly any talk or inkling of a retjaieque or
NEF2NY 2F LatlyYy Ay (GKS&aS LI} aal3asSaH Ly Tl odx
Cairo serve actually also to jeopardize what has already been said about his having

formulated his reformist project and its scholarly agenda frsti foremost with respect to

the Jewish heritage, in the context of his work on comparative mythology. For, in these
passages, Goldziher claims that at the very time he was writing Der Mythos, during his

Oriental trip, his ideal had become to raise Judatisrthe religious level he had found in
Islam{p.212)

But, | assure the reader that there is no such jeopardy, for the above citations, understood
properly within the context of their writing, bear a great historical irony: they say almost the
reverse of vhat they meanWhat they mean historically is that Goldziher was now
committed above all to the idealization of the Islamic heritage as the monotheistic

tradition worthy of reformist purification. They do not say what one might presume on a
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literal reading namely, that Islam does not need any such reform or idealizafioey say

that Goldziher had now decisively turned from idealizing the Jewish tradition to reforming

and idealizing the Islamic traditionThey do not say that his aim was to turn Judaista i

LAatlYd LYy FFHOGxX GKSasS LI aal3ISa NBLNBaSyd ARS
understanding of Islam and its historical trajectory on the one hand, and of the in fact tenor

of his vision and experience of Islam in the general periddsofrip to the Orient on the

other.(p.212).
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mind-set at thetime in his Oriental Diary. In the latter, contemporary account, we get no

reverential reveries about Islam but instead a cheeky impudence towards all social

interlocutors, including, the frequent expression of the most genuine affection and
friendshipesgecially for them notwithstanding, Muslim ones. The reverential and righteous

selftalk in the Oriental Diary is all about Prophetic Judaism, meaning Islam clearly did not at

the time constitute for Goldziher the prime vector of his ownmost relgitical concerns

nor then the ideal basis for his envisioned reform.23212213).

Still, Goldziher unequivocally favored the Yahvidda bequeathed by the Jewish prophets

to Judaism as, in conceptual constitution, of a higher sublimity and purity (eayanism)

thanthe AlaRkh RS G GKS ONMzE 2F adKlYYIFRQ&a OFff (2
which was envisioned as the model starting point:

Only the Muhammadan Allaldea is perhaps capable of competing with the sublimeness of
the YahweHdeaX X @60 L) ®H MO 0 @

In fact, he said that his commitment to Prophetic Judaism had only been further

O2yaz2ft ARFGSR Ay KAa RSOAaAAZ2Yy (G2 F20dza KAa ai
also interpolated idealized lines about his experience of Islamstifythis turn now to the

Islamic heritage as the means of his reformist project. | am not here in any way trying to

deny the lifechanging impact of his Oriental trip on Goldziher or the fact that it laid the

foundations for his eventual emergence as thander of Islamwissenschatft. In fact, he did
0S02YS | W@ANIdzZ £ adzaf AYQ -ébyerverwholpassedizintol Yy R / |
his colleagues the desideratum of studying and taking part in Islam as a living phenomenon.

What | am suggestingisthat, 8 2 LJLJ2 aSR (G2 0GKS WAYglNR O2y @JAC
WadzKl YYFRFEYQY GKS Y2NB fA]1Ste aid2NE 2F D2t RI
Muslims during his Oriental trip was that of a comparative social and intellectual

experience of an analogous, potéal pure monotheistic system and sociefyp. 213).

The balance of the evidence, accordingly leads to the following conclusions, which | ask the

reader to take on faith until further elucidation in Part Ill, so that we may proceed to
investigate the inte QG dzZ £t G NJ 2SOG2NE 2F D2f RI AKSND&a &O0k
idealization of the Jewish to the Islamic heritage. First, Prophetic Judaism remained for

Goldziher at least his own most ideal starting point of all further crgigiitual refinenent

to come, for the Jewish community sunk in Rabbinic Judaism from the inside, for the whole

of humanity, as a light of universal monotheism, from the outside. Second, Islam presented
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itself to Goldziher from early on and increasingly over time as a acabye and other path

to the universal historical goal, provided it be understood that whether it be Judaism or

Islam, their histories had for this purpose to become the subject not of any dominant or

palliative emulation but precisely of a developmentadtaricist and reformist critique. Third,

it was only the course of his grave frustrations in the Jewish community that convinced him

KAada LINPOARSYGAFE NRBES FY2zy3ald KAA FStft26 WSH
WNB T2 NY SN [ efetoriokhis dritical Keformisid@hdfarship was meant to be the

Islamic heritage. His |Hfexperiences moved him to live out and think through fully the

universalist historicist monotheism he had projected from the ou{pe214)

(AS IRhe author of hese passage8VANTS TO KEEP GOLDZIHER AWAY FROM ISLAM ????)

In this chapter, | examine the evidence for the other substantive riposte to taking the above

cited passages from the Tagebuch at faedue, namely, to show that Goldziher arrived in

his fourdational work on Islamwissenschaft ateformist historiography of the Islamic

tradition. That is, precisely because he did turn to the idealization of the Islamic heritage, he

made it the subject of a reformist critique and historicization, as Baur loag evith

Christianity and Geiger and himself with Judaism. The reader will se&thdziher

produced a thoroughly developmental account of Islamic history which viewed it as

changing and progressing though in a traditionalist, i.e. unconscious andustritical
manner.HeLINE 2 S OG0 SR | 3INBIFI G RAOK2:G2Ye& 0SG6SSy adzK
originary Islam in general, and Orthodox IslarR.14215).

adzKlF YYFRQa OFff G2 LatlyY ¢Fa | GNHzS LINRPLIKSOE®
universal maotheism.But, Goldziher also criticized the toll the historically necessary

struggle of consolidating Islam and making it count in the world had taken on its religious
ALANRGD 2SS gAff 4SS D2t RTAKSNI ONRGAOAMS gKI
FYR 9FNX¥e& LatlyYyQa aKAFTG Ay SYLKIFaAa FNRY LA2
aggrandizemen(P. 213.

L Attt GKSYy Y2@S (G2 RA&aOdzaa D2f RTAKSNR& | 002
Orthodox formation, in which ideal elements were aldsed within a traditionalist
YSydGFrtAGed fgred YAYRTFdAZ 2F GKS WYFGSNRIFTAA
traditionalist consolidation of Islam with the triumph of the Mediegtyle religio

bureaucratic state in which religious law becadeployed, as ideology rather than in a

positive manner, to rationalize social and political prerogatited. ¢l & (KA a WYh NI K?2
both in its ideal possibilities (its universal, consensual openness and tolerance) and its still
debilitating features (ts traditionalist homogenization and uncritical accommodationism)

that he made the subject of his reformist critiquéde particularly threw into relief the se

OFLff SR aO02ttSOGAQGAAGE 2N aOF K2t A0¢ SiKz2a 27
rationalization of extant social, cultural and religious mores and practiclss great

example was the official Islamic sanction of the cult of sathtsyeiled inclusion in

Orthodoxy of vestigial paganism under the mantle of monotheisi@7(p. 215).
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Finally, e sought thereby to shine a light on the rationalizing and ideological role Islamic
jurisprudence had played in the context of Orthodoxy, a critique that would become the

beating heart of Islamicist discourse. To this day, authors like Maxime Rodinsah,ape
LaftlyYQa ARS2t23A0Ft FdzyOQUuAz2zya ¢gAlGK2dzi ljdzA G S
Ly GKA& OKIFLIISNI 2dzNJ ¥20dza g6Att 0SS 2y D2f Rl AK
heritage. In the first chapter of Part Ill, we will follow Gol&KX a Sy 3 ISYSyd 6Ad
Latl YAO Y2RSNyAada 2F KAa GAYS YR KAa NBFT2N
traditionalist and reified universalism of instead a historicist and critical(pn215).

9EFOlte 6KIG KAAG2NAON G KLIRORANBE RFAKSENRY QB LIN
ONARGAOFE FTYR O2YLI NI 6AGS YS(iK2R2f23AS&8 o0NARy3
A0KSYIlI X Fa LQ@S y2iSRZ gl a YSIFHyld LINBOAaSte i
Faa20AF A2y gAGK ( &tBat e a8 YishrideSrithe dasevo|gdam amdS Qf f &
ISYySNIffe a LINBOAaSte y20 NR2GSR Ay WwWiSyd |
Goldziher projected monotheism to have followed distinct mythological and pagan periods.

The only thing remarkable at the Jews before the monotheistic turn had been that

0KSE@QR 02NNBGSR GKSANI LI ALY NBEtAIAZ2Y NI GKSNJ
But, Goldziher traced the emergence of monotheism amongst the Hebrews, when it did

emerge, explicitly to riag national consciousness and specifically to this consciousness as it
manifested itself in a centralized state. Now, as for the origins of Islam, Goldziher argued

that the advent of monotheism among the Arabs, anything but an evocation of Arab tribal

traditions and mores, had involved a process of cimdtural amalgamation that meant

exactly a protracted strugglkegainst these and the pagan cults that sustained them. In this
caseD2f RT AKSNJ al g adzZKlIYYIRQa Y2y20KSO@AIGAO AydS
role in Arab nationalization and statéormation. The means by which monotheism took

NRE20 Ay I N6 az2Aaftsx ylFrYSteé adzKlYYIFIRQ&a YAfAGIN
that gradually over time, victory by victory, but in fact only after teB LIK S Q& RSI G K |
even then with continuing grand divisions, had brought forth a concrete sense of Arab unity

and nationality. In either situation, however, whether in the etiological or regulative sense,

the infusion of a monotheistic ethos into socidlp OG A OS 6 4> Ay D2f RT AKS
with the disruption of purely tribal modes of cultural life and social organizg{o215216)

CKAA YSIyid 020K (GeL)Sa 2F LKAt2t23A0Ft hNRARSy
grammatically and linguigtally oriented philologists who mostly pored over and edited texts

as well as the speculative philologists who sought out some broader, giychological

essence from linguistic structures and genealogies to craft an often invidious type of
historicism.These two groups were hardly generally on good terms: pedantry vs. synthesis,
scholarship vs. presumption, these were the divisions within which the philological

enterprise operated and within which its different camps looked at each other and

themselvesStill, the two together kept the enterprise going by providing what was lacking

Ay GKS 20KSNY® D2f RI A K SddiparatiDeNdading Ofistamiksbuicés?2 NJRA O A
exploded this enterprise by fusing scholarship and synthesis, form and ¢datproduce a
Kulturgeschichte (cultural history)132 of Islamic societies that sought to problematize the
LINBaSyd Ay GSN¥ya 2F GKS RAFESOGAOIET GSyaazya
critical fulfillment of the unrealized promise of ghprophetic past.p. 217).
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D2f RT AKSNDR&a | 002dzyidi 2F GKS NxasS 2F Laftly &SN
teleological as against essentialist history of sgumétical, cultural and religious

OGN yaF2NXYF A2y GKFG KFERNELRSAEOQA@KRBENI A YA ¥
Der Mythos. First, in order to explain the birth and challenge of Islam, Goldziher drew a

crucial distinction between the ideals of Muruwwa (pagan Arabia) and Din (Islam). The

conflict and transition between the twaesve not only to highlight again the fundamental

importance of the dynamic processes of crastural borrowing and struggle for his vision

of historical and cultural progress, but to show definitively that the-lstamic culture of the

Arabs was in no ay proto-lslamic(p. 217).

D2f RT AKSNR&a I 002dzyi 2F GKS NR&S 2F LatlkyYy &SN
teleological as against essentialist history of sgumétical, cultural and religious

ONF yaF2NXYF A2y GKFG KIFR 2HKIKE R 00N dayKRSWE AvQ@ yAd
Der Mythos. First, in order to explain the birth and challenge of Islam, Goldziher drew a

crucial distinction between the ideals of Muruwwa (pagan Arabia) and Din (Islam). The

conflict and transition between the two se&e not only to highlight again the fundamental

importance of the dynamic processes of crasttural borrowing and struggle for his vision

of historical and cultural progress, but to show definitively that the-lstamic culture of the
ArabswasinnowaprotoL 4 f  YAO® D2f RT AKSNDa O2y Of dzaA2y a
wave of scholarship including Robertson Smith and Wellhausen. He argued the ancient Arabs

had been a disunited/polytheistic group of peoples given to hedonism, and driven above all
byadzNUzg 6 2 2NJ aGNAOGFE GANLdzSSeé> | asSd 2F LI 3l y
individual and sanctioning all that would bring glory and fame to the tribe and preserve its

honor. But the ideal of Muruwwa lacked any broader ethical dimensionaam

seriousness. Hence, it was in radical opposition to it and extant Arab cultural practices

dominated by it, that Muhammad, relying largely on the penetrating impact of and eclectic
encounter with Judaism and Christianity, Zoroastrianism too as Gotdetiee argued,

introduced the ideal of Din, of religious and moral duhstead of tribal glory and fame as

associated with and sanctioned by rival tribal deities, Muhammad demanded charity and
submission to the one God: ultimate and inexorable moral grdent and responsibility

were in fact the fount for him of his undivided and exact monotheisience, as mediated

by the influence of the more advanced pgsigan civilizations of the Near East, the advent

of Islam too bore witness to the universal mardhhestory. Against a tribal and pagan Arab

reality there came forth a new monotheistic ideal and eventually, alongside it, a more

socially and politically unified Arabian nationality, associated, in other words, with a

centralized extrétribal state.133(p. 217).

Second, however, Goldziher in this context as well remained as much an enemy of any mere
and reductive assimilation as in Der Mythos. Especially in his later Lectures on Islam (1910),
Goldziher addressed directly the eclectic variety and borrostatus of the sources of

adzKl YYI RQap.¥aal 3S

To put it the other way around, the call to Islam was of such great historical consequence,
not only because as a serious practical innovation in the direction of universal monotheism it
marked a new fstorical departure. But, by the same token, the limited cultural horizons
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Early Islam could only confront and broaden by understanding and implicating itself in terms
of, also opened to it the historical possibility of a more perfect spiritual and cultural
statement to come. Consider, accordingly, the transition in the following passages:

Before us stands the powerful historical effect of the call to Islam; first of all, the effect on

0KS AYYSRAIGS OANDES (2 ¢K2Y adKleMXinRQa YSaa
originality is outweighed by the fact that this teaching, for the first time, was through
adzKlFIYYFR 6A0GK I NBONHzA GSNRa LISNBESOSNIyOS 0668
interest of everyone (Gesamtheit) and with sséicrificing persisterecset against the self

satisfied mockery of the masses. For no historical effect had connected itself to the silent

protest, to the piousminded men before Muhammad, who more through their life than

through their word had risen against the pagArab way 6 life. We do not know of what

0KS YSaar3asS 2F | YKnftAR o0 {Ayny O2yairaidtsSR:
f2a00Q ¢KS FTANROG KAAG2NARAOLFHffe STFSOUAOS NBT?2
lies his originality (Originalitat), n@ithstanding the less than original (ursprtinglich) content

of his message.134

LF S IINB 6fS (2 Olff az2YSGKAYy3 Ay adzKl YYIR
the negative side of his proclamations. They had to do way with all the barlmrir fof

Arab paganism in worship and society, in family life and in worldwvmith the jahiliyya,

barbarism, as he in antithesis to Islam designated it.135

According to an Islamic tradition that grasps his career correctly, he [Muhammad] is said in
the2 NI K 02 OFNNE (KS SLAGKSGI adKS LINBLKSG 27
society, to affect which he felt to be the work chosen for him by God, were such that he

O2dzZA R y20 o0fAGKSte agleé KAYaStT tyduinky G KS 3Idz
OFfyvyfe (1SSLI aAtSyiodQ 1S KIFIR G2 LI1aa +y it @
acknowledgment for his message, and that much more, for its dominionttAsdll too

material earthly struggle was the legacy he bequeathed to his ssoresdPeace was to him

no advantage.136

In these passages, Goldziher positions Muhammad moving between historical cum cultural
possibility and necessity. Hence, Goldziher did not moralize about not, on the other hand,

look away from the conditions withinhich early Islam consolidated itsedf.dzK I Y Y I RQa
establishment of Islam meant, a la Goldziher, the creation for the first time in a concrete

sense of the ideal of universal monotheism, namely, the promise of a deeper spirituality,

undivided moral responsility and with it genuine social solidaritut, it came in an

Arabian society steeped in tribal loyalties and warfare; ergo, it meant and required actual

warfare. And, Goldziher remained unblinking about what he took to be the moral, religious

and socioplitical repercussions of this warfare for the early development of Islam and the
FANBRG LaftFYAO a20ASiéd CANRBRGZ bl fRS1SQa Of I &
I NBdzS GKS 3INBIG NBfAIA2dza FSNII2 NI DiftyimdzKl YYI R
the Meccanese revelations had been largely muted as the prophet in Medina turned to
RANBOUAYI YR 2NRSNAYy3a (GKS | FFFANB 2F (GKS O
just the ultimate and earlier dominant concerns of piety and s@&tlacal obligation, but

became the institutional means of detailing everyday matters (taxes, warfare) of quite

N
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worldly character sufficiency. Second, Goldziher believed that the changeover from

apocalyptic prophet to scheming statesman of power and war hadduced many an

dzy KI LILIE (G dzNYy Ay a B thivdYcrutallyahe Coiidiudiet 1Dai teNJp

OGNl YyaF2NXYIGA2Y KIFIR S@Sy F2dzyR AlGa ¢l & Aydz2 a
conception of the one and only God: Allah, who so often elsewhere i tHENQ I Yy F S| (i dzNE
a God of mercy, appeared in this vein a God of war and could even be portrayed and

presumed a schemer of strong cunning against the enemies of 1§a217-219)

Nonetheless, the necessity of this Historical course did the oppositermhigh the
awesome worléehistorical gravity for him of this consolidation of the call to Is|éne first
sociahistorical implementation of universal monotheism.

F M @i 4N QUFT oG >/ T@FREYIHEE MIHE@ SBIE> T p F Fy HYGRFV o 3 IO M
b B FpIT HOEB b BDIB FHB HEYMRYR, 1. bl ToILHBm 1o [r A HD b HOF

(p. 220.
'd GKS alyYS GAYS:Z D2f RI AKSNJ YIRS Of SI NJ adzOK
revelations remained nonetheless quite liable to exegeiit@rpretation from the
alFyRLERAYG 2F I Y2NB ARSHE | y-BonceidadSod M2 y 2 (i KS A
GKA& 3TFdzA aSxz !t KQa & OdefSariny gellechfian 8fthe SR A G a St ¥
unbelievers who by their cunning only conned themseli/8g Later in the Lecturesthe
GKANR f SOGdz2NB 2y a BadziNer firthed comest@r&dithat ity ©ndéndys
2F KS vdzNDFYyAO NB@GStlFiAz2ya (G2 AKATI FTNRY 2L
F2N¥dz I GSR o0dzii SYLIKI & dete@niistiz gmnifiokeSce @vgt 8ll, i Yy R D 2
the other, individual freewill as required for genuine moral responsibility, was also to be
FyFtel SR Ay GSN¥Ya 2F GKS aSOO0lFlkaSRAYyIl RAOKZ2I
inexorable religiemoral choice angdonsequence had been displaced by the Medinese
L2t AGAOAI yQ&a -daeBniniddipkogidential RandioKtis: ore fGod. In all of this,
D2f RT AKSNJ S&8SR | O2yilAydzaGe 06Sis6SSy (GKS LINEL
the authoritarian stateradition into the Islamic polity by the Umayyads, who explicitly
sanctioned the deterministic point of view as a theological bulwark of extant political
authority, namely, in its capacity for branding moral resistance as in fact opposition to the
will of God.138 Thus, Goldziher diverged definitively from the account of Early Islam in
Islamic tradition to argue the advent of the Umayyad caliphate had been not a deviation
FNRY (GKS LI GK aSé 2dzi o60é& GKS LINPLIKSG FYyR KAaA
(successors), but, rather in fact a culmination of the politiestitutionalization of Islam
undertaken by Muhammad from Medina onwards. The Umayyads, Goldziher argued, had
been precisely proponents rather than, as the later Islamic appraisal of soggpested,
SySyasSa 2F LaflYod LG Aa 2dzad GKFG wLAfl YQ &aA
sovereignty of the Arab race, and so the protection of the Islamic/Arab state from any and all
religio-political schism and fragmentation.139 In other woriaisthe necessary historieo
Odzt GdzNF £ O2dzNBS 2F Ad0a 2NAIAAYyILE O2yaz2f ARIGA?2
monotheism countering tribal religion, mores and identity, had brokered and yielded to a
unified Arab consciousness and nationalityldosecome accordingly eventually inseparable
FNRY GKS FILGS 2F GR&192200> 6 WLafl YAOQ SYLANBO®
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Hence, Goldziher viewed the institutionalization, meaning also politicization, of Islam

embarked on by Muhammad in Medina as both existentially indisplelesbut as having also

in large part sapped its ethical dimension and saddled it with anthropomorphic vestiges.
Nonetheless, the necessity of this Historical courtige reader should here think back to
CldzNDa Ff 23S0 KSNI 02 Y Ldshndption B MeSdahdhipdif thel A 2y 2 F
opposite of diminish the awesome worldstorical gravity for him of this consolidation of

the call to Islam, the first socioistorical implementation of universal monotheism. The

reader will remember that the Jewish progts who originated this idea were unable to

make of it a practical, ongoing concern.140 Not only was Goldziher, in the running

disputations amongst the Islamicists on the subject, one of those who stressed the universal
a021LJS 2F GKS LINEhdAnSact@specidlly i Bécch 341 3 ale already
4dz23SaiSRxY LatkryY RAR y2i 06S02YS GKS LINAYI NE
MyynQa FyR RSOA&AAGSt e GKSNBIFTOISNE gAGK2dzd ¢
his notion of the rabious ideal as a teleological process of critical realization culminating

| AaG2NR® D2f RT AKSNRA OKINIOGSNAT FGAZ2Y 2F LINR
Historical progress, whose course moved in a constant tension and shift in any historical

situation between the original and the exemplary, between, on the one hand, the material

and cultural possibilities and prerequisites and, on the other, the religiously prophetic and
regulative idealp.220).

D2f RT AKSNID& RAL f SO AVOhainitall Waddertainly Boyread gsRuctd NR& G A |j
by Said: the subject actually provided the sole occasion on which he made a substantive
criticism of Goldziher in Orientalism. It will again be instructive to conclude our discussion of
D2f RT A KSNIDa I4atO@gangitig what thi9ckitiiEmin fact served to reveal

about the origins and trajectory of what Said mythologized as the eternalized, ugly designs

2y Latly 2F WLAtEFYAO hNASYydlrtAayYyQe {AR dzaS$sS
f QhOOARSYY OKStABANNRBNI 2F GKS hOOARSydo0 (2 |
2F LatlkyQa G2t SNIyOS G261 NRa 20KSNJ NBtAIA2Y
FYGKNRLIZ Y2ZNLIKAASEGIBNR2NATIKE282d8821 YR 2dzNA & LIN
thh & {IAR (221 D2fRTAKSNI (2 0SS 2F 2| NRSyo6dzN

A Z T

Y2al 2FFSyarodsS K2 KIR LINRPRdAdzOSR y24 2yfteée | a
GOAEAA2Y 2F LatltYéd IS gla gAldK {ywrddd]lz . SO S
A8YLI OKSUGUAO a2dzZ = alaaiadyzys Ay FrFOG 0KS KSN

phenomenology of Islam, was singled out for his greater sensitivity. But, Said approved of

2 I NRSYodzZNHQA YANNRNI YSil LK 2 N3 dagh RonjurétEmzS R G K |
GLatlFyY ad& F NBFESOlA2y 2F KAa 2y OK2aSy 4StI
gSF1ySaaQ {IAR KIR RSNAGAY3I KAa WK2aGAtS OJAa
namely, the penetration of the transcendent realm by worldly tuyd O2 Yy OSNYy a® { I A F
fAYyS 62dzi D2t RIT AKSNNR&a RAAfA1ST 0SaiARSa adzKl
SEGSNA2NI KS2f 238 | yR 2dzNAaLINUZRSY OSQ3p. LAY G S
220-221).

?2?22??2?0n this note, readers® h NA Sy F f A&dY gAftf NBYSYOSNI {F Al
hNASYGlrtAald LISYOKFEyd F2NJ dzaS 2F (GKS GSNXY Wad
further demonstration of the Orientalist inability to allow Islam an internal trajectory of its
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26yY WHENASRD Latly gra tSaa GKFy AyaStftAaAot
then that Muslimsinnoway sek RSY GAFASR |4 WadzKl YYIFRIYyQd C2|
O23ayAlA2yT WLatlIYQ KIR 2 06S NBYRSN#ByRorAyiG2 |
GKS hNASYy(dlFfAadd WadzKlI YYFRFIYAAYQS 6KAOK aSND
WadzKl YYFRQ YR KA&a RAGAYS YSaal3aS 2F WLaAt I YQ
eponymous centrality in Christianity. And, the circle was closed. For, this cativear

designation had been originally conceived in Medieval Christendom as a ploy to expose Islam

Fa GKS FrftasS LINRPLKSOe 2F | FlLftaS LINRPLKSGD Ly
@20l 0dzf  NB 2F (GKS hNASYyGl A&l dKHa YHERFYRE YO &
O2YLJI NBR (G2 W KNRAAGAIYyAGEQ LINRPOGSR WwWLatlyYQ |
f20Fr0S D2fRTAKSNI AYy (GKA&a OANDtESo IS gl a OSNI
casually to speak of Islam in his works and inTtagebuch in addition to employing it for the

title of his magnum opus. He did criticize the kind of anthropomorphism he took the prophet

2F Latly (2 KIFI@®S AYyUNRBRdAdzOSR Ayi(i2 KAA QGArAairzy
KAY WadzKIl Y'Y lathvasyh@ problérR??8?R?2?222(p.221).

2.16.MUHAMMADANISM OF GOLDZIHER IS DIFFERENT

Again though, it is easy to move in circles when one does not read but more presumes an
FdzK2NX L ¢2dzf R 6S aAratfte (2 | NBdzSwasmot 6 Ay
often simply following the scholarly conventions of his time. However, interpretively, the

AAldzr GA2y A& F3IFLAY GKS NBOGSNERS 2F (GKFdG LINeB2S
to reverse the conventional valuations of his time. Goldzihedd#@l S Wa dzKI YY I Rl y A &)
O2YLI NRA&az2y (2 W KNAAGAFIYyAGeQT odzi GKSY KAa L
religion, the work of a selfonsciously human prophet who understood himself as a mere
messenger of God. Anthropomorphism in Islam wagtohical abuse but a historicist

necessity that had to be overcome through critical historicist reconstruction. It was not a

pagan apotheosis and a regression into paganism as in the case of Christianity. When

D2f RTAKSNJ 6NR (S Wa dzK I2YLIKISRIFAVEAYZQY Q53 K S (pAS1aytl Wity
221).

{FAR YAIKG KIFI@S fSINYSR |062dzi GKA&A FNRBY 21 | N
critigue of Muhammad. Waardenburg did not leave out the manner in which Goldziher had
prefaced his criticism of Muhammadtime Lectures.144 There, Goldziher had made clear

GKFGzZ &8Sas Ad gFa GNHZS GKIFIG GKS KAAG2NROFE 4
never provide Islam with a general ethical exemplar. But, the true historical Muhammad was
actuallyagooddeddf 2 aSNJ 12 (GKS LINPLKSGQa 26y dzy RSNRAG !
accordingly his prophetic intentions than the reverential idealization of him as fount of

perfection in which

Islamic tradition had over the centuries increasingly ensconced him. Goldadieit from

the evidence that the prophet had most probably been rather candidly aware of his mortal
humanity, namely, the shortcomings it entailed and this precisely as against the ideal

perfection afforded only by the one and only God revealed throkighY @ Ly D2f RT AKS|
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presentation, Muhammad had himself been the first to act towards the prophetic
RA&lFYOoAIdzr GAZ2Y 2F GKS LINRPLKSGIQa LISNER2Y FYyR K

[In his conception of himself, Muhammad] is guide (Wegweiser), but not exemplar

(Musterbild); the latter he is only in his hope in God and the last day and in his steady
RSO2GA2y XLG A& YdzOK Y2NB (GKS O2yalOAz2dzaySaa 2
been honestly at work in him, and he wants to be understood by his believers as a man with

all the defects of the ordinary mortal. His work was greater than his person. He did not feel

himself to be a saint, and he does not want to be counted as suchR4321222).

2.17. MUHAMMAD IN THE EYES OF GOLDZIHER

But, there is another passage thédtrid even more illuminating. It discussed whether

Muhammad could really have borrowed so freely from Judaism, whether he was not worried

about his own lack of originality. It was the only passage of the book that openly criticized
Christianity, butbypraa Ay 3 adzKl YYIF RQ&a 02NNBgAy3I | yR {Kdz
originality, it also subtly undercut the emotional underpinnings of the universal Jewish
YA3aA2Y D adzZKlIYYIRYX DSA3ISNI alFlARZ glka  NBEF2NY
peculiarity,no new religion which should oppose all that had gone before; he sought rather

G2 SadrofraakK 2yS F2dzyRSR 2y GKS IyOASyd ONEBS
Muhammad simply considered himself as having had bestowed on him the one revelation

GR KIR RAALISYASR 0STF2NBT WLIHZNAFTFASRQ | ANBSYSy
With regard to Judaism in particular Muhammad found no special difficulty. We have already
20a3SNWVSR GKIF O YdzOK Ay Al | OO2NRSR wasdserk (GKS t
GKFG Fye 202S8S0GA2y G2 Fy FANBSYSyd gA0K WdzRI
contemporaries? In those days people had not reached such a pitchaaillsd

enlightenment, as to consider the followers of one creed only as in the righticaretyard

everything belonging to another belief as worthless; to restrict to Christians the elements

common to humanity, and to condemn Judaism as crafty and lif¢edsb7).

2.18. MUHAMMAD AS HUMAN

When Goldziher eventually came, as he promised he aéydaldiscuss the later accretion,
ALISOATAOFEET® AY {dzyyA GNIRAGAZYS 2F NBOSNBy
so in the context of what he took to be the truly unfortunate tendency and development in
{KAWF Latly 2F -dF iK&E2RABA2FNRIKY & &EXAWMA LYl Yad
amongst the Sunni, the excesses towards the sanctification of the prophets and thus

especially of Muhammad, even his transformation in the popular mind into an altogether
supernatural figure, were not @ NI 9S> SaaSyadAlftAad 2N 20t A3l 0z
doctrine(p. 222)

2.19. MUHAMMAD IN SUNNITE AND SHIITE TRADITIONS
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concluded that what idolizing of Muammad had eventually crept into Sunni tradition had in

LI NI O2YS a | NBadzZ G 2F O2YLISGAGA2Y sAGK {K
adzKl YYIFRQ& a0l 0dzNB FyR lFdziK2NAGe@d . dzix AT 4SS
the gap betweenk S LINRP LIKSGQa OFft G2 Latly FyR GKS f1
tradition paves the way for an understanding of his account and critique of the post

prophetic formation of Orthodox Islam. For, in this turn, he saw a shift from the literally

prophetic, honest, however culturally compromised and naive, to a subsequent mask of
retrospective idealization, meaning often traditionalist accommodation of extant cultural,

including pagan, elements under the cover of the religiously ideal. That is wdat th

culminating, critical historicist perspective had to address in order to recover, namely,

realize, the prophetic ideal(P.222)

¢tKS F20dza 2F GKS flaid asSoOiraz2y sl a 2y D2f RITAK
viewed as a prophetic religion, onéhase importance as the first attempt at ftdtale
AyailiAabdziazy 2F dzyAGSNEIE Y2y2GKSAAaY | aadzySR
His account of the rise of Islam furnished also yet another example of his critical

methodology: Islam, he pres&ed, not as any epitome of the Semitic mind, but as a

revolutionary and progressive attempt, by way of dynamic exchange with and synthesis of
penetrating foreign influences, at religaultural reform of Arab tribal society and religion

OA PS D Yoorh padahidd. And,dike all revolutions, it had succeeded only to the extent

it had failed: its institutionalization and politicization had thankfully allowed for its survival

but, in a dialectically necessary twist, haldo served to sap the originaflyedominant

religious motivations within it in favor of the directive of Arab stitemation. (P.222223)

2.20.HADITH ACCORDING TO GOLDZIHER

Goldziher on Early Islam may suffice in forcing a rethink of Said on Goldziher. But, to force a
rethink2 ¥ {FAR 2y WLAfFYAO hNASYyuGltAaYQX AG Aa vy
the second generation, like C. H. Becker, came to see him as the founder of a new discipline.

LG o1 a D2t RITAKSNR&a 62N)] 2y GKS edBediltoil A2y | YR
claim that the master had thereby opened a new era in Orientalist scholarship. In the

2dzEG I LI2aAldA2y 2F WLAEIYQ FYyR IN}Yo lydAaljdAadesx
that included Wellhausen and Robertson Smith.146 His fundaahémésis about the Hadith

literature in Islam however had been of a different order. Goldziher had argued that

precisely the thorough unreliability and anachronism of this literature marked it as the

greatest historical resource for the vast transformgtia WL af I YQ dzy RSNBSy i |
of the remarkable period of Arab political expansion in the first century A.H. and the great

cultural encounters this consequently induced. It was this critical proposition that had

opened up the path to a properly h@sical conception of Islam and Muslim

societies(P.223).

| SyO0S: 3t 234548 2y D2f RT AKSNN& KA&G2NA23INF LKA
ever Orientalist (imperialist) same, or turn around and for various, often opposed aims focus
on him a figue virtually outside the imperially mired Orientalism of his time are misguided.
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that was thought by scholarly colleagues and-sglfwed disciples to have engendera

YS6 WAOASYUAFTEPOSIASOROQATIdAMIRED® s Ke D2f RT AK
Hadith literature in Islam was deemed as a key to its historicization and the historicist

projects they themselves adopted inits wake. Q @S S E LIylaSy S K BKS OKS D2 f
account of Early Islam viewed it as culminating in Umayyad dynastic rule. It was an end,

namely, that devolved in fact from the great transformations set in, by ironic necessity, after

the Hijra: the slackening of the originallyggiominant religious prerogatives in favor of the
politicization and practical institutionalization of Islam that, in Medina, created the first

patently Muslim society and made of Islam an ongoing con@@ra24).

| SyO0Ssz . SOl SNDa 2 dzRtBevRhamriefanisacBeGaigieR and Bst dzyYS 2 F
methodology of Hadith criticism above all as follows:

With this discovery (Erkenntnis), the means were for the first time given into our hands, to

treat the religious history of Islam in a truly scientific manner. tiotsnew facts that

Goldziher here reveals, it is a wholly new scientific horizon (Einstellung), without which, no

one following him can any longer approach the examination of Islam. Hence, the

incomparable meaning of exactly this work not only in the &Btlii 2 ¥ D2-wdk] A KSND &
but all of contemporary Orientalist scholarship (Orientalistik) as such. Here we have before

us one of those genial historical intuitions which bear their own diesadence (die

unmittelbae Evidenz haben). This book is tlasib of all later scientific research of religion in

the field of Islanm(p.223).

0Along with Joseph Schacht (190269), who expanded on his work, Goldziher is thought to
have authored one of the "two influential and founding works" of Islamic studies or
"Orientalist” studies (Goldziher's being Muslim Studies) according to Mohammed Salem Al
Shehri.[4] Writing in the late 19th and early 20th century, Goldziher "inaugurated the critical
study" of the hadith's authenticity and concluded that "the great majoat traditions from

the Prophet are documents not of the time to which they claim to belong" but created
"during the first centuries of Islam,"[5][6] i.e. were fraudulent. This included hadith
"accepted even in the most rigorously critical Muslim collawdi', which meant that "the
meticulous isnads which supported them were utterly fictitious" (R. Stephen Humphreys).[7]
Instead, Goldziher argued in his book Muslim Studies, hadith were the product of "debates
and arguments within the emerging [Islamic]igebn and society ... projected back into the
time of the Prophet" and were a means of putting "support for one party or another ... into
the mouth of the prophet" (in the words of G.R. Hawtingg[8]

2.21.HADITH CRITICS IN THE EYES OF GOLDZIHER

a Saaleéezr D2f RTAKSNI KIRZ a 68SQ0S as
0KS FTANBRG AyaildlyOSt RGESNKI GONSY DS

a2 AyOf dzRSR GKS LINBBEEY(H LINPOJDAAZ2

" https:/iwww.wikiwand.com/en/Ign%C3%Alc_Goldziher
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2.22.FORMATION OF SUNNAH AND HADITHS

However, the Umayyad perspective on Islam was, precisely in its own time, a highly

contentious one and hardly capable of satisfying the pious circles who sought patently

WLAaf I YAOQ NB3IdzE I GA2y 2F (GKS SGOSNI LINBaaiay3a |y
with which the new, ineluctably dynamic period of conquest and its afsginctonfronted

them. According to Goldziher, from quite early on, pious Muslims had looked to the

attitudinal model, which is to say the usage or Sunna, of the prophet, as reported by his
Companions in Medina, as the fount of such properly Islamic guidantlee solution of the

inevitable and evolving practical difficulties, once the prophet himself was no longer there to

I R2dzZRAOIGS GKSY® ¢KSAS NBLER2NIa KIR 0SSy LI aa
the chain of transmission) in Hadith (or diiton) meaning collections of the same. Hence,

the example of the first Islamic generation in Medina, interpreted as the will of the prophet

and attested to as such by the Hadith traditions passed on, came to be projected by the

pious asthemeansofgfid I Ol dzr € F2N¥Y (G2 GKS vdz2NRIyQa 385\
matters of belief, conduct, social praxis and administration. By giving concrete meaning to
vdzZNRFYyAO LINBOSLIia LINROf SYI (A IHERh wathuRtda FF SNB y
identifytheSdaSy GAlf O2yid2dz2NBR 2F wLatlIYAO a20ASdGeQ
NBLISIFGiSRtfte OFftftSR I GNIRAGAZ2YIfAAG FTNI YSE2N]
SELX AOAG OKIFNIOGSNATIGAZ2Y 2F (K Sapprdadh oS Ndmp o
GKS GNIRAGAZ2YIfAAG FTOGGAGAZRSE | RIFELIWGAY3I GKS ON
NEfAIA2Yy QY GKIG gl a G2 0S02YS (KS ONMHzE 2F L&
dynamics. And, what this critical approach envisioned was igiogvof the notion of

WiNI RAGAZ2YQ A0aStFod | OO2NRAYy3A G2 GKA&a O2yOSL
the language of Der Mythos, that of the Religjistorical Age versus the cyclical rhythms of

the Mythological, did not in fact encgmass socieultural stability over the course of time:
WaGFroAftAGREQ BAGKAY AlG O2yaidAiddziSR NI GKSNJ |y
NBE3dzE  GABS FyR YdzOK Y2NB fA1Ste ARS2ft23A0L f
this readng of it, amounted accordingly instead more to an unconscious

dynamism.154P.225226).

2.23.[POLEMICAIHADITH LITERATURBETHIRECORDS OF WHAT
HAPPENED IN EARLY ISLAM

| SYyOSs G(GKS LIA2dza ¢6K2 6SNBE RNAGSYy:s FHTFHGVSNI GKS
the solution to every possible issue, sought the same in the attested reports, properly

preserved with their chain of transmission, of his authoritative practice and thus everlasting

f S3FrO0ed . dziz $KIG D2f RIT AKSNIaxpoSaNabautxkh@l f KA &G 2
prophetic tradition (Hadith) was that its literature had in fact to be read as a hidden record

of the tumultuous and consequential centuries of social, cultural and political encounter
experienced by the first Muslim society followiitg conquest of the advanced civilizations
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of the Near East. A panoply of wotldé-credible standpoints on all matters, not only the
YENNRgE & WAaLANROGdDzZE £ Q 2NJ WNAGdz £ QF odzi +Ffaz2
each vied with onanother and, in the will to establish their authority claimed for

themselves the sacred and eternal legitimacy of the attested will of the prophet. In other

words, what the Hadith in fact documented, under the mantle of the prophet Muhammad,

was the intellectual, cultural and political struggles in Islamic society had undergone in the

crucial formative centuries after his death. But then this literature was thus the key to

dzy RSNE Gl yYRAY3I (GKS KAAG2NAOIt RSOSt mmySyid 27
(1910) introduced the idea with a poignant moderation, characteristic of his prose in the

aftermath of the disappointments that attended the stridency of Der Mythos:

We do not want altogether to exclude the possibility that in the Hadéorts availale to

us in the traditions of later generations, every now and then a kernel of ancient matdfrial
also not directly from the mouth of the Prophet, still however from the eldest generation of
Lat |l YQa tlhdgbdes pidsdivedSRBut, on the other haotie can easily gauge that,
per the degree of spatial and temporal distance from the source, ever more and more
danger existed that one could devise for doctrmeshether they were of only bare
theoretical worth or actually calledn for implementation irconcrete practice Hadith-type
authentications, completely correct in formal terms and traced back till they reached the
highest of authorities, the prophet and his companions. Soon enough, the fact came to the
fore that every point of view, every partyyery representative of any given doctrine gave its
thesis this form, and that as a result the mosbntradictory of teachings came to wear the
mantle of such documentation. There is neither in the realm of ritual, nor dogmatics, nor
also of juridical redtions or for that matter the struggle of political parties, a stance that
could not invoke a Hadith or a whole family of Hadiths in its favor, displaying the outward
appearance of correct traditio(p.226-227).

2.24. HADITH FABRICATION AS A REFLECTEIDLOFRCAL AND SOCIAL
DEVELOPMENTS

Ly D2f RTAKSNRA ! YSNRAOIY f SOG dzZNB -WisSendchaffis s & S|
GKS [Fad ¢KANI& SFENER¢ O6mMpnnor GKS LRAYyG o1 &
clear it went the furthest in elucidatg the title of his talk:

We have arrived at the result that the putatively authentic tradition [Hadith], far from being
able to function as evidence of the early period of Islam, is much more a mirror reflection of
the often contending tendencies (Riclmgen) and movements that came to prominence in
different circles in the first three centuries. Hence, the resulting contradictory reports and
prescriptions on the same question in religious and political matters. Each doctnthl
schoolstance forged foitself an authority going back till the time of the prophet. Each of
the divergent teachings made ready for its defense an authentic appearing saying of the
prophet, presented in the most naive and immediate manner. Orthodox andtkirgeer,
Anthropomoiphists and Spiritualists, the various ritual divergences: all are able to offer up
good traditions in their defense. And, the tradition touching on political history makes for
the very same picture.1%8.227).
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2.25.HADITH CRITSOF GOLDZIHER

As hinted ain the first of these citations, Goldziher argued that the Muslims of those early

centuries could not but soon themselves become aware of what was happening. Their

response, dovetailing closely with the rise of Abbasid power in the second century AlH., ha

been to create the very interesting discipline of Hadith criticism, aimed at the historical
GSNAFAOIGA2Y 2F (GKS (NMz & | dziKSYyGAO GSaidAayzy
separation of these from the rife fabrications. Goldziher fondly claimedttiiatmade these

Muslims the first in World History to have conceived of the science of literary criticism,
0K2dzZaAKZ a4 ¢6A0GK KAA dzadzZtf RAFESOGAOFE ONRUOGALI
too he discussed in terms of its still manifestaturity. To use his own words from the

American lecture:

We can assert that the critique, which the science of Orthodox Islam employed on the

traditional material handed down to it, is in general the oldest example of such critical

activity in the wholeof World Literature. By our calendar, it is a phenomenon of thelXIlI

centuries and achieves its full bloom in the X century. The Islamic Science deserves the credit
F2N KF@GAy3a 6SSy GKS f(i23SEKENRAANRG G2 3INI A

Stk 3F Ay S GKS ! NOKAYSRSIY LRAYyid 2F D2t RI AKSND
precisely to reveal the sense in which this early criticism of Islamic Science was as yet

immature, namely, to expose its inadequacy for the purposes of genuine historical

undeNBE G F YRAY 3P C2NE D2f RTAKSNRAE ONRGAIdzS GNAXRSR
GSYRSR AY FI@2N) 2F 3ISYSNIrtte F2N¥IFE ONRIOGSNRAL
had as its real interest in fact not thoper historicization ofradition, but the certification

of formulations that managed, so far as possible, to reconcile and blunt the oppositions of

the accumulating diverse and divisive vipaints (projections). Its actual historical function,

in other words, was to render theifterent parties and authorities onto a uniform and

eternalized plane, by a negotiated, generalized inclusiveness to the extent possible.158

D2f RT AKSNRa O2yOf dzaAzy I O0O2NRAy3Ifte& gl a GKI G
scholarship, affording the @ty historical perspective, had eventually come (i.e. in his person)

to disclose the less than historical concerns of their Islamic progenitor. His own historicist
ONRAGAOAAY ¢l a (GKdza (2 &aK2g¢g GKS LI OK FKSIFRY &
points of view that come into play in our mature [Western] objective historical criticism are

jdZA 0S 20KSNJ 2y Sas W20KSN) 6K2dzZaKia 20KSNJ gl ea
Hence, it was incumbent upon the modern critical study of Hadith, tla@med precisely at
historicization as against standardization, not to take up the emphasis of the earlier

criticism on separating the authentic traditions from the merely fabricated, but exactly the

reverse: to illuminate the putatively critical, eventuatlcanonical collections of Hadith in

Islamic scholarship from out of the broader extant mass it had come to mark as unreliable

Its aim, namely, had to be to show thereby the contentious developments in Islam after the
prophet and the process whereby thedgnamic trajectories were, as Goldziher was apt to

Ldz A G dzf GAYIFGSte woO2tf SOGABAT SRQmecn | yR (K
to be to account for the formation of Islamic Orthodoxy, meaning likewise, that of a
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canonical Islamic traddn. Once more, | refer the reader to comparable examples of Baur
and Geiger.(p.227228).

The narrative of the previous section charts a clear trajectory. It starts from a description of

the transformation of Islam underwent in the aftermath of conquekthe centers and

SELI yasS 2F bSIN 91aidSNy OAGAtATlIGAZYyd LG RAA
Hellenistic cum Persian cultural heritage, the divergent and dynamic assimilation of this

heritage and the multpronged deployment of Hadith to th end. It then moves continually

from these conflicting claims to legitimacy to the incorporation of these diverse tendencies

within an expansive Orthodoxy as yet, in the initial centuries, in the process of formation.

This move in fact mirrorsonein Gl A KSNRa 246y LINRPaSod ¢KS OFy2y;
and the formation of Orthodoxy, in other words, Goldziher painted as going hand in hand.

One finds accordingly in his thinking a parallel: the process of reconciliation in the early

scienceof Hadk ONR G A OAAY S@Syidz ffte @8AStRSR GKS 27F-
the evolving accommodations over the course of the first-halfennium of Islamic history

allowed the great, often polarized religtultural movements and so authors andelders of

| F RAGK G2 3FTGKSNE gKSYy y20 2@0SNIfte LRfAGAOI
hNIK2R2E8Q® ¢KA& hNIK2R2E& KIR la &adzOK | &4&dzy
tolerant form with Ghazali. It had gathered under its cover of consefisel fundamental,

ideal requirements of religious life though in an as yet uncritical, traditionalist, unconscious,
K2Y23SyAl SR F2NX GKIG RAR y20 Ffft2¢6 FT2NJ 0KSA
0SOFYS S@SNJ Y2NB LINRY 2 dig d&aSimting fr the Bland A KSNR & v
O2YYdzyAGleQa NBaLkryasS (G2 GKS Odzongmslpériod Yy R NEBf
And, what he stressed hereby was the amazing absorptive and synthetic capacity Islam had
displayed in this process. But, of courses treryposited emergence and development of an
WLAEFYAO hNIK2R2E&Q NIA&ASR GKS FdzyRI YSy Gl |
means and persons served to constitute (if2235-236).

2.26.IMPORANCEAND VALUE OF HADIRHEPORY

However, theincreasingly critical historicization of the Hadith, and this is why it was to

Goldziher at the core of the real progress of Islamwissenschaft, did not simply mark the post
O2yjdzSaid WNBftAIA2dzaQ GNI YATFT2NNI GAdedrfranF L&t Y
such a religidgraditional principle of consolidating authority, its historicization succeeded

precisely in that it pointed to the social, cultural and political developments, all of which, to
legitimize themselves, put themselves into the mooftthe prophet. In other words, an

adequately historicized reading of the Hadith and one systematically-cetes®nced with a

critical reading of further extant sources, like the early historical tradition, served to unearth

the broader sociecultural dynamics of early Islamic history from under what became its
O2YYZ2y ftFy3dzqr3S 2F tSIAGAYIOesx ylYSies (KS U

oOne is justified in concluding that the critical insight into theddcuments of Islam

represents a great progss in our knowledge of its earliest history. It has significance not

only for the religious history of Islam, but is also extremely important for the critique of the
KAad2NROFt (NI RAGA BkEplical@lzedtiBn, ihGsa pudicticéitakesKk S NJ RA O
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precisely its duty, its method has proved itself as the means by which to advance a positive
developmental history of early Islam

Goldziher proposed hence a reading of the canonical Hadith literature within the context of

the evidentiary corpus as a wte. This literature was not to be given to philological

reduction and reproduction: its general uselessness for that aim was in fact why it had been
ignored and looked down upon by Orientalists till then. Rather, this literature was to be

read, as we likéo say today to prove our bona fides as historians in taking up documents
WKAZAG2NAOFEteQr F3aAFAyad GKS fAGSNIE ANIAYIZ &
produced it and the other literary evidence that attendedRt. 228229).

D2f RI AKSND& &aOKSYL +tfgléa 0653ty oAfokedi KS SYL
applied the compass of divine sanction to all aspects of human life, so not only ritual
NBIjdZANBYSyGa 2N YIFGGOSNER LISNIF AY e ytlclude? WNBf A 3
every branch of civil law (family, inheritance, commercial, etc.), criminal law, procedural law,

laws governing the constitution of the state, the law of war, and then not only that but

dietary laws and laws specifying the (often minute)alkst of personal conduct and purity.

la y2GSRY WLaflIYAO t16Q KIR KIR Ad&d 0SIAYYAY
prophet and the early Caliphate, where the arrangement of practical affairs had been made

subject to divine judgment and guidasmdn the Umayyad period, as Goldziher argued, the

expedient resolution of public affairs without religious pretension was the watchword and

the state tended in the process and aftermath of conquest merely to superpose itself on the
multiplicity of extantpractices. In this context, the care and elaboration of the religious point

of view had become the theoretical prerogative of pious circles in Medina and elsewhere,

who relied on, which is to say expansively proliferated, the Sunna of the prophet, in the

f2N)dzE | GA2Y 2F | FRAGKE Ay 2NRSN) G2 RSQ@OSt 2L G¢F
evolving and new circumstancefp. 230).

But, it was only consequent to this pestnquest period of cultural tumult and encounter,

namely, into the Abbasid era dnfor Goldziher, chiefly because of it that Islamic

jurisprudence had assumed the institutional and methodological forms and the-socio

political rola more normative and ideological than positivéhat he argued it still retained

in his own day. By the midkel of the ninth century C.E., there were already clearly formed,

divergent schools and systems of legal interpretation and pedagogy. Each (Madhhab) had its

own explicit program and particular exegetical tradition but remained basically respectful of

theOli K2R2E adlidza 2F (GKS 2GKSNET F2daNJ 2F G(KSa
survived to the present. Hence, to stress it was a product, the central one, of the process
GKSNBEoe& WwWLafl YQ KIR FRIFLWSR (KS GadtiledzNI  KSN
never tired of repeating how much the Islamic system of law, far from some untouched
2dz0ANRPgGK 2F GKS G&!' NI OAO ALIANRGEET 2SR (2 w2
ALISOATAOQA:E Y 2N ay2i 2yt & whayis et hédudsiodaof &iF A G a R
greater consideraton Ay G KS LINAYOALX Sa 2F Adad YSGK2R2f 2
even more for his argument that it was with the triumph of the Abbasids over the Umayyad

dynasty that Islamic jurisprudence came to enjbg essential function and awesome status

Ay GKS FTFFFANR 2F WwWLaftl YAOQ a20AS0ASa yR LR
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turn in Islamic history, this move towards relidegal bureaucratization in the Abbasid
Empire, that became thecr’x¥ G KS WAaOASYUAFAOQ NBG+ fdzZ A2y
understanding proffered Goldziher and his fellow Islamicist§d.@30).

| 26 SGSNE D2f RT AKSNDRa ONARGAOIE NBIFIRAY3I 2F GKS
basically tendentious usend the historicization of Islamic development thereby, thematized

and demonstrated the evolution not only of the law but also of dogmatic theology. Here,

Goldziher began by noting that the Muslim concern and struggle with theological questions

and therebythe exegetical effort to draw the true message from the divine text in all of its
complexity and even inscrutability, could be traced back to the generation immediately
ddzO0OSSRAY3I GKS LINRPLKSGP® LY GKS LINPLKGngQa 6 N
eye that sought the ambiguous and contradictory in prophecy, the theological problematic

went, in a negative sense, back even to him. But, what Goldziher wanted above all to stress

in this regard was that the emergence of theological questioniriglam was not simply a

matter of intellectualimportation. It had arisen initially not as a consequence of the
AYUGSNBSYyliA2y 2F WAaOASYUGATAOQ OASs LRAyGaz 27
size up the faith vig-vis sophisticated ideas &3 the nature of the world and humankind.

Rather, he contended that it had come in response to concrete social and ethical dilemmas:

AdG gl a I YENJSNI 2F LatlryQa fAGAYy3 NBfAIAX2dz
political developments in Islaimhistory.1674p.231232).

But, the question on which, according to Goldziher, naive Orthodox belief was for the first

time subjected to explicit and principled theological critique was that of the freedom of the

will. And, in this now fundamental revalian as well (and here was where Goldziher

especially made the point) not broadly intellectual motivations had been decisive but in this

care rather a deepening piety, namely, the growing moral inability to reconcile divine justice

with a world predetermined in advance. The deepening of religious sentiment, a greater
internalization and spiritualization of the Muslim faith, had come to take root in the Hadith,

fed no doubt further by intereligious encounters with neiMuslim interlocutors post

conquest ad the opportunities afforded thereby for contemplation.169 In the Qadarite

movement, it evinced itself in a bid to uphold the moral autonomy of human beings as a

projected requirement for the justice of the divine sentence to be passed on them (i.e. to
cirOdzYa ONARO6S VvIRINE (GKS WFHaaradayyYSyid 2F FlLiSQuad
OKIF N OGSNRAGAO 2F yI O8S 060StASTFE O2dzZ R 2yfte ¥
continued to accumulate in the Muslim populace and so in the Hadith. And,dtvay was

in fact of such a scope that the Hadith became also a repository for attacks on the Qadarites,
wherein the prophet himself was heard to excoriate them for positing a povestil as

causedbyman2 dzi aA RS G KI G 2F D2RQ&adnvievkeSe @gSNB GKSN
%2NRFaAOGNREFYAAYQAa al YAOKSIY 2L aAxdAz2y 2F oSy
dzy A OSNESS (GKS al3Alya 2F LatlyYd b2NE F2N (KI
doctrine of predestination to buttress its rule, precisely in viewhef misgivings about it, as

a manifestation of the will of God exactly amenable to the Qadarite positiogpl 232).

2.27.HADITH CORPUS IN THE EYES OF GOLDZIHER
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takethe games of the Indians seriously. Again, what stands out is the difference of his own
historicization of the Hadith literature in the Muhammedanische Studien, that aimed to

LINE FFSNI GKAA O2NlJza> | a YdzOK | & siitkitfg thedzND | y =
religio-cultural development, reception and growth, of Islam, rather than at its dismissal as a
mass of fabrications.§€.280).

2.28. TRADITIONALIST UNDERSTANDING SUBBRIAMEEN REALITY AND
IDEAL

Of course, these caveats served to reitertitat, historically, Islamic consciousness had

conceived the Sunna as a compendium of the divinely inspired order established and

propagated by the prophet and his companions in the first generation of Islam. And, it had

viewed this compendium of the divireder as preserved for all to follow in prophetic

revelation, but even more concretely in the later chain of avowals of the teachings, attitudes

and example of the prophet and his circle in the Hadith. This compendium that was Islamic
tradition was projeted by traditionalist Islamic consciousness as absolutely valid, immutably

so, for all time. Therein was to be reckoned the divine plan for human conduct in all its

facets, the personal, social, political, so that any measure taken in any sense to dounter

ga YIENJSR GAyy2@8FiA2yé 6. ARWIO YR OFadadal i
on to allow for extrapolation from or even the interpretive extension of the Sunna, in light of

the pressing questions raised by its lacunae or vagueness iraladeclearly distinct times

and social environments, in any sense cloud this commitment to its universal sovereignty.

This had been especially the case on those matters on which it spoke resolutely. But,

Goldziher argued that, while all of this was genéralll OOS LI SR Ay (GKS2NEBZ &
fAFSE O2ft ARSR SgAGK AG G SOSNE Gd2NYyY G¢KS R
experience in lands and times, which proffered wholly other conditions and brought with
themselves wholly other relations thahe primitive life and thought of the time of the

companions, then also the multifarious foreign antecedents and influences that had to be
assimilated and worked through, could not but soon strike a breach in the consistent

maintenance of an inflexible 8na-concept as universal criterion of right and

0 NHzi K ® ¢ @41Xpot ®H n N

2.29.SUNNA BETWEEN THEORY AND PRACTISE

2 S5Q0@S aSSy GKFGX Ay D2fRIAKSNIRDa | 002dzyix GKS
both its multtheaded accretion and eventuabnsolidation, had itself in the first centuries
NBELINBASYGSR I LINAYFNE @SO0G2NJ 2F YdzOK GKA&a al
through it, the inescapable cultural modifications and syntheses of the formative centuries

had been projected intokK S LINR LIKSG Q& GAYS YR | @FAftSR 27F
even taking the Sunna as given and so even with the final fixation of its terms in the

aftermath of canonization, its cultural pattern of unconscious assimilation, revision and
developmenth R 6 SSy NBIFAYSR® ¢KS WF2NNXIF GABSQ LISNR
SYR® wlkFidKSNE Al oFa Ada LI GGSNYy 2F OKIFy3aSs 2
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had been consolidated moving forward. That is what evinced itself in the enduapghe

Sunna as cornerstone of Islamic law had been made a part of praxis, namely, as suggested
above, in the more rhetorical than positive sofoA & 1 2 NA OF £ Fdzy OG A2y 27F
continue with the last citation from Goldziher:

[In the inexoralte contradiction between the demands of Sunna and historical reality,] One

had to haggle and came soon to fine distinctions, which had the ability to legitimate much
OARWI wWAYY2@FGA2y 8 o0& 2 LISy Kaihill ThéyPutBrivardSa G2 A
GKS2NRASA Fa (2 GKS OANDdzraidl yoSa dzyRSNJ g KA OK
viewed as good and praiseworthy. The shrewdness of the theologians and casuists found a

rich field there in which to busy themselves. And that has remained so tigetvery

immediate presen{p. 241).

2.30.ACTUALIZATION OF THE SUNNAH

¢KS LRAYGE a4 D2f RTAKSNJ al¢ AGTI ol a dzZ GAYFQGS
to the future, from traditional to historical consciousness: to historicize propbdypast,

YSFEYAy3 LINBOAaSte LatlyQa NBGSIfSR YR K2fe@
the prophetic meaning contained in the(p. 278).

2.31.SUNNAH IN THE EYES OF EGYPTIAN MODERNISTS

For, the Egyptian modernists, he stressed, were themseaivech more wont, in their

challenge to Orthodoxy, to cite and rely on the authorities and figures of the Islamic past

AGASt TP blYStes (KS 93@LJiAly a0OKz22f gl a | RFEY
precisely that, one which came from the inside andd® the most proper use of Islamic
GKS2ft238Qa 24y TFdzyRIYSyiGlf YSGK2R2ft23ASa | yR
modernists were full of pride in and committed to defense of both their Muslim and Oriental
individuality, with an emphasis on the Arabic isasf Islam and a sense of shame in the

A ONATFTAOS 2F SAGKSNI 2 GKS aNBO1fSaa FyR dzyL
words, the modern world was here welcomed as the opportunity of a theological

renaissance, which, via an independent, naeetading of the Sunna in the light of the new

conditions and possibilities, would allow the religious universality and finality of Islam, but so

also the local indigenous identity of its adherents, to shine forth a(f\&80)

2.32.ISLAMIC MODERNISM GEFYHIANS IN THE EYES OF GOLDZIHER

2.33.MUTAZILA IN THE EYES OF GOLDZIHER

Eventually, however, the Islamic world was to confront the intellectual challenge posed by

Greek and Hellenistic thought to religious assumptions and the example of Christian

dogmatcs in this regard. In other words, eventually the attempt was made to codify cum

rationalize the Muslim faith into formulas and proofs that would allow it, even reduce it to,

the capacity for speculative defense against the trenchant, negative repercsssion

I NRAG20SEALY LKAf2a2LKed ¢KS RSaAaylrGAzy F2N
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cosmos of universal laws of causation obviatedAhR S 2 F | LISNBR2Yy Il f D2RZ
OWiK2asS gK2 aSO0fdzRS (KSYaSt@dSaQus ¢2NJ SR (2
and materialist elements so as to render its conception of divinity and divine creation

LIKAf 2a2LIKAOIf £ & NBvareiSe(party thdt ficheetedtSe temdizieyi | |

towards speculative dogmatics in Islam. However, their every effort to do so, to rationalize
monotheism, ran afoul of the naive Orthodoxy. Their fundamentaltwéd program was:

first, to demonstrate not onlya factually but a categorically just Deity and divine order,
NBIljdZANARY3I GKS ldziz2zy2yYe 2F KdzYly gAftt FyRX as
FOOGNROdzISAaQ 2F 6KIFIUGSOSNI {AYR a 4 o0Sad Iyidk
unity and oneness. Ortidoxy, on the other hand, aliut insisted it seemed on figuring God

in such autocratic and anthropomorphic terms.

PfOdAYFGStEe KSYyX GKS adzWiilT At 6SNB |y SaaSlSy
philosophy on the one hand and unthinking Orthodoxytloe other. Goldziher left little

R2dzod GKFG GKS adzWwidbT Afl Qa LINP2SOGSR LIJzZNA FAO
approval.171 But, he highlighted at least two aspects of their work which made them,

perhaps to an even greater extent than Islamic jussthe subject of his reformist critique.

First, their promotion of doubt and rational inquiry as in fact the point of departure of true

belief was certainly a welcome development. But then their reductive elitism, which did not

shrink from excluding frorthe true faith all who did not accede to their spedifiat times

even individuaft formulations and proofs of it, bred an intolerance Goldziher considered

the most noxious to the religious spirit and health of a community. Besides, this rationalist
intolerance was not only, considered in itself, more naturally distasteful than simple,

unguestioning religious sentiment, it was also more damaging in provoking the latter also to

couch its naive presumptions in evermore intractable language.172 To Goldziher, the

adzWili T AfF Qa8 LKAf2a2LIKAO0OFE FrLylFGAOAAY (Kdza &K
the Abbasid era, having acquired the support of the Caliph and having managed thus to

impose itself from above, it turned to the open persecution of those wheated it. Second,

0KS R23IYIFIGAAGAaQ O023yAlGA2Y YR NBLHzZRAFGAZY 27
FYGKNRLI2 Y2NLIKAO SEONBaOSyOS LISNBIFRAy3 tfS3as
G2 OfSIFENI WLAEIYQ FTNRY GKSY g & gxfout@dzhdzZNB S (0 2
SES3ISGiAOlIt YSiK2R2f23&8 gKSNBoe G(GKSe GNRASR (2
for instance, militated precisely against a critical reading powered by and allowing

historicization. In fact, Goldziher viewed such rationaliziregesis that would reduce

O2YLX SE YR @FNAS3AI ISR NBfAIA2dza GSEGAZT Y2NB
horizontal seHidentity as the greatest obstacle to true purification. For, what such

purification required was the honest, scientific apjmal proffered by the critical/historical
YSGK2R® hNIK2R2E& 20SNDIFIYS GKS adzWiliAtlzZ o
seeped into the religious thinking and cultural life of Muslim societies, so that schools rose

up that now sought to mediate bgtS Sy h NI K2R2E& | yR G(KS adzWil T A
g2N] 2F (GKS ! aKWINRGSEAY ¢6K23X RdAdzZNAYy3dI GKS {Ste
propagation of their ideas in the new seats of learning instituted by that dynasty, dogmatic

o
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theology came underthec®NJ 2 F hNI K2R2Eéd Ly GKS ! aKWl NR
considered its standardearer rather than deviation.173(P.232233).

The historical development of the law and dogmatic theology, their repercussions for

religious feeling and socicul dzNJ £ € A FSX dzZ GAYIFGStex GKIG AaZ
type polities ideologically grounded in religpmlitical bureaucracies, managers of the
NKSG2NROFf YSIya 2F tSaAAGAYFOeZ YIRS GKSY GK
perspective. (P.233).

2.34.SUFISM IN THEYES OF GOLDZIHER

There was, however, another broad movement in the Muslim experience of the early

centuries, also remarkable in its penetration and wielding of the Hadith literature and as

such also subject to critical histoal reconstruction. And, this movement acted, in

D2f RT AKSNDRa SesSax Fa | alfdoNAR2dza O2dzy i SND I f
for greater spiritualization and internalization: Sufism or Islamic mysticism. Sufism was here
portrayed as haing its roots in the ascetic undercurrent that reacted against and rejected

GKS AYyONBlFraAy3a g2NIRftAYySaa FFGSNI aSRAYF® ¢KA
momentum with the riches flowing into Muslim society via imperial conquest, did much, as a
bulwark against the ascetic ideals of Islam in its earliest phase and its ever champions

thereby thereafter, to impress upon the Hadith literature the need for respectful attention

to secular matters. This attitude, remarkable in comparative religious pensgeshrank

not even from highlighting such worldly cares of even the especially frivolous and sensual

variety in the biographies and legends of its holiest men, including the prophet himself. The

never silenced ascetic countercurrent, with one eye onghevalent Christian examples and
pullulating its own traditions, cultivated in polemical response absolute, unyielding trust in

God and the world to come as against the presght234).

The intuitive knowledge/praxis Sufism proffered made it of coursentiteral enemy of the
overwrought reductive formulas of the theologians. But, what in fact especially marked
mysticismvissdA a& GKS 20KSNJ RS@GSt2LIAy3a StFo2Nl A2y a
atGetsS 2F NBIFRAY3I |y Rndyulaidesithangoposet B asimidate | YA OQ
GKS t1gQa 26f A3 GA2ya & LINBR2YAYFyGaf e LINELN
2ySQa O2yaolOAzdzaySaa (26l NRa GKS RAGAYS® Ly i
penetrate the broader Hadith lirature, Sufism developed its own peculiar body of Hadith

FYR Sa20SNRAOZ w3ay2aiAo0Q f2NBd Ly | ydzYoSN 27
gSyid a2 FINIFa G2 RSOf |-oi@comifgss ddéyjdatedr WYSUOG K2 R2
necessary only for the bemer.(.234).

2.35.AL-GHAZALUIN THE EYES OF GOLDZIHER

In fact, when Goldziher came to discuss sectarianism in Islam, he emphasized again and
again, with respect to this expansive Orthodoxy that arrived at its normative form with
Ghazali, the generally ptical origins and character, so limited scope, of persistent religious
schism in the Islamic conte{t.235)
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Ghazali was the real intellectual hero of the Vorlesungen, and one for all the Islamicists who worked under

D2f RTAKSNRA RAMBGH O wHBf di2y F2NYI S yA 2T RT AKSNRA (KAY ] Ay
discuss, that ideal high point of the Islamic heritage from which it was to be critically reformed and purified,
corresponding as such to his earlier focus on the Jewish Propsdieadeal high point for the reform of the

Jewish heritaggp. 235/174).

In all thisthere was an ideal high point reached by-&hazaliwho precisely consolidated

Orthodoxy and so kept alive its promise for the future by bringing all these movenmeots

a balance with one another that allowed their respective truths to abide by one anacaler.
DKITIFfA KFER FNHddZSR (KId GKS Wl gQ 61 a&a YSIy
God, that mystical experience was to be not a usurping of God, but eyatik means of

coming nearer to him in ideal feeling and purpose and that dogmatic reasoning had its

place in the understanding, but that if it were to come to define religious life it would

destroyit. All of this atGhazali had achieved within a traditialist mindset and

framework but, looked on from the critical historical standpoint, he made possible and

prepared the development of Islam for its ideal enth this sense, though it has in fact

2FGSy 0SSy aSSy Fa |y U2 FToraQiANI f Ol S\R/ NG 126N Y NS
WYedadAOAaYQ FNBY 2yS Iy20KSNE Ay GKA& NBIRAY
teleological connections between them, the Vorlesungen emerge as the climax of Goldziher
religio-scientific scholarship and ofswreformist reading of the Islamic herita¢e.257).

And, he found exactly this ultimately in his understanding gblhzali, whose rerientation

of Islamic law and dogma in terms of personal devotion to God, and whose balancing of law,
dogma and mystism he took to have allowed Orthodoxy to solidify in such a tolerant

manner as that the true kernel within each and so within the tradition had thus been kept
alive on the path to their critical purification in the Modern; accordingly, the celebration of
al-Ghazali as the highest and last point yet climbed in Islamic Orthodoxy, in these terms, in
the Vorlesungen, are what mark this text as the climactic point of Goldziher
Islamwissenschaffp.335).

2.36.1IMA

In these last two examples, Goldzihercleadg®3Saia GKFG GKS La2YF WS
retrospective and traditionalist renewal in Islamic history, had also in fact come to mean the
consensus of the already established Orthodox schools of Muslim jurisprudence.

Overcoming this institutional source sfagnation in the principle of consensus would in fact

0S I a0l NIAYy3a LRAYG 2F D2fRTIAKSNRAE 26y RALFES
gl yGSR LINBOAaSte (2 asSit 0KS gKSSfta 2F La2YIl W
¢ KAa 3ANBIF G tLakikhy Gy iin$ail toesdiZé and Bghtly appreciate, the

development of Islam and Islamite institutions must remain a sealed book to hias in

the process of time defined as the doctrine accepted alike by all the four orthodox schools of
thought. This definitio® ¥ G KS ARSI 2 7F L 2 Nup&tedliraitatiorkKoStheNS a dzf G
principle itself in practical application. In process of time it was found impossible to verify

this general consent by any other method than by confining it to the-dedihed sphee of
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the schools of the law. This free intellectual outlook [then] lost the vital force which might
have made it an element of faaeeing and liberal development.226

Ly AG&a LINBaSyd FyR IfNBIFIRe& FT2NJ I f 2goHghti A YS vy
not visa-vis the actual living circumstances of the Islamic world, but much more in the

withered past. The viable reform of Islam hangs in the theological sense to a not small extent

on a reframing (Neugestaltung) of this concept.227(P.255).

Hence to go back to the first citation in the above paragraph from the Lectures, arguably,
L2YlI¥Y NAI2NRdzateé I RKSNBR G2 2NJlFa L KIFIgS (NI
O2yaAraitsSyOeQs OQaxy ROR¥dz& IYBYIlyYdeonsti@dddudda S> 2y f
the principle of exegetical consensus be invoked logically and consistently: to be, rather than

as an in fact mirror of the present reflecting itself onto the originary past instead critically

aware of its historical presence. Only as such cduldiversalize itself not by contradicting

and overriding past consensus so as to swallow extant cultural norms under the rubric of
WLaflYQ odzi G2 O2yOSAGS AGaStFT QAL ONRGAOLI €
conditions of, namely, the culturautonomy required for, realizing the universal

monotheism of Islam. In other words, the end was a critical consensus that would no longer
Ffft26 WwWLatlkIyYQ (42 0SS I YI &ahhideSidk pr®gavés. W S NA S
often since hasthiscr GKSaAa 2F LaftlyYgAraaSyaoKFIFasxs SyYSh
reformist agenda, of an always culturally and historically placed, thus even epiphenomenal
WLAEF YQTX 0SSy NBddantrapd&iNag tRe fihgawadgidgiclidyey'dlan

apparertly only contemporary critical historical consciousness.(P.255).

2.37.1IIMA IN THE EYES OF GOLDZIHER

It is the doctrine of the infallibility of the consensus ecclesiae that is herein articulated; the

I N} 6AO0 G4SN AR&aOKYNnW o O ptyfeiafid/siiatidis fuadamen@dlS Sy dzi
ideal of Islamic Orthodoxy. Its application we are to encounter often in the course of our

exposition. It provides the key to understanding the developmental history of Islam in its

state, dogmatic and legal relations. \&ths embraced by the whole Islamic community as

GNHzS YR O2NNBOG Ydzad 6S NBO12YySR | a GNHLS |y
alienates oneself from the orthodox church. That this principle in Islam emerged only in the

course of its [further] deMepment, illustrates the fact that one cannot easily derive it from

0KS v dzZNRI2g6).AG1aSt Fo

One will have perhaps noted that in this principle are contained for Islam the facultative
seeds of free movement and developmental capacity. It provides aedesorrective against
the tyranny of the dead letter and of personal authority. It has proven itself, at least in the
past, as the especially outstanding factor in the adaptive capacity of Islam.179

And, as he put the matter in relation to the progresd o f  YAO { (dzRAS&asz a2 S
this knowledge of ours represents one of the most important advances in the field of

Islamkunde, that the principle of consensus is the key for the understanding of the

developmental parameters (Entwicklungserscheinungen2 ¥ KA & ( 2 (RR3B237). Laf I Y
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as much for the prospective reform of Islam to come, that he termed Sunni (Orthodox)

Islam, as opposed to whathetodkz 6 S (G KS Fdzy RIFYSy Gl tfte | dziK2N
GL2OKINOK O6LRAOCWIINW]I ANDKSOE DMY M

LG o1& F3IFrAyaild aLlsSodzZ I GAPS LKATf2f238Qa SaasSy
beginning to end manifestation, of the Arab (Semitic) spirieplaced the ethne

philological focus on a dichotomy between Aryan and Semitic as the motor of History with a
universalist historicist one between the Medieval and Modern. Accordingly, it moved

decisively against the missionary Christian essentialist@abgiistinctions between Islam

and Christianity. It wanted further not mere philological acumen in editing manuscripts but a

true cultural history of Islamic societies and history. And, the fundamental step it took in this
direction was not simply to apppoiate indigenous Muslim examples and understandings as

the philologically bent still did. It was defined rather by critique of the traditionalist Muslim

seltdzy RSNEGFYRAY3 A0aSt T o-fentical ierensB Raailing y 3 WL A §
outside of fistory. It was this traditionalistsetizy RS NE G yRAYy 3 GKIF G D2t RIT A
dzy O2yaOA2dza ReylYAAY AYIUNRR@EBRHR o6& La2YI W azd

2.38.1IIMA AS A WAY TO NEW APPROACHES

The Wahhabis countered the extant consensus so as to bd@béad reactionary ideas

Ayid2 GKS 2NRAIAYLFE a2dz2NOSaz GKS vdaNRIFY FyR (K
liberal ideas into them. The point, as Goldziher saw it, was ultimately to reorient critically

L2Yl W AGaSt T3 T NPomtradtiéhal ldhidtaricalic@nsciolsi®essTtalzi dzNB = F
KAAaG2NAOAT S LINRPLISNI & (GKS LI adx YSEFEyAy3d LINBOA
themselves, so as thereby to realize the prophetic meaning contained in tRe2ii7).

2.39.IMPORTAREOF [IJIMAACCORDING T&OLDZIHER

¢2 dzy RSNROGFIYR (GKS LINBOA&aS oltlyOS 2F SyidKdzaAa
LAfFYAO Y2RSNYyAad LINRPINIYOALIE ¢S Ydzad | 3lLAyYy
Goldziher saw this principle as the foundational source that madsipte and the

dzy RSNI @Ay3 Y202N) 6KIFId KFER RNAROGSY (GKS Reyl YAO
institutions in the past, he also stressed how, historically, it had come to constitute an

equally powerful instrument religitheological and culturadtagnation in Islamic

history.(P.277).

2.40.ISLAMIC LAWNAPOLEONI CODE OF ISLAM

For, again, the corpus of Islamic law had come to proffer itself as divinely stipulated

NE3IdzA GA2y 2F SOSNE aLISOG 2F KdzYlhlgwsihnA FSx SE
the widest possible sense as much as to the legal relations of social life, to the laws of

worship, of the alms tax, of the fast, of pilgrimage, of purity, to the dietary law, religious war,

just as much as to the fundamental doctrines of pdi@and constitutional law, and to the

regulation of familial, inheritance law, of the law of property and debt, to penal law and that
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presume this law, in its aincompassig elaboration and claims, as the underlying and

effective legal order constitutive of the Muslim state and the Muslim family. They presumed

shrewd legislators had devised it in the interplay of and to meet the needs of social praxis, a

world empire unifiel under the banner of Islam, its implementation and maintenance a

primary care of Muslim authorities in the thirteen centuries thereafter: this body of law had

O02YS G2 0SS OASHSR> I a D2f RI AKSNJpBzli AGZ & &

2.41.1SLAMC LAW WAS AN IDEAL NOT A REALITY AS NEQ3W

However, what critical historical inquiry, according to Goldziher, had come to demonstrate

gla GKFEG LAtFYAO 1 6Qa FdzyOQuAazy KIFIR y28 0SSy
on, only a smélbpart of this system of law had become a mainstay of social practice: at most

its ritual requirements for religious worship and its prescriptions for familial life and even the

latter only in the circumscribed central lands of early Islamic penetratiotind other areas,

the actual administration of justice had been and continued to be a matter distinct from the
GKS2t23A0f fl oY a{2 &2dz aSS> 0(KIiG 6S KI@S K
jurists were and are on the wrong track who, withaug¢wing the character of Islamic law in

the light of history and critical examination of the sources, turned dead Codices into data of

legal life and employed such [manner of] inquiry as the basis of comparative legal

A0 dzRAS&ADE My n C2iQLE in dt leviealeld Abauil tReNdei@stofical ChbActer

of Islamic law was its predominant function and status aslaalj as against a positive law.
OXXXXXU

¢CKS AKAAUG2NAOIT G(NMHMziKé aK2gSR GKIFGY

what we call Muhammadan law is, at bottoran ideal law, a theoretical system, in
one word, an academic schdalv, that reflects the thinking of pious theologians on the
make-up of Islamic society, and whose sphere of enforcement pious rulers liked, so far as this
was feasible, to widen, but whidtas been hardly ever in Islam the real practical norm of
public life. [One] finds in it much more a Pflichtenlehre (doctrine of duties) of wholly ideal
character and theoretical meaning, elaborated by generations of pious scholars, who wanted
to regulatelife by the measure of a time considered by them the golden age, whose
traditions they propagated and developed. Even the penalties mandated for the
transgression of religious laws are often only ideal claims of the pious, dead letters, devised
in study r@ms, kept alive in the hearts of pious researchers, but neglected and pushed back
in life, wherein wholly other measures were actually in eff@&P. 238).

2.42. THE ROLE OF ISLAMIC LAW AND SCHOLARS OF IT

D2f RT AKSNRA KA a i suNshr@derice projédtet! &céoidiaglya divine B | Y A O
NBEZSIftSRE Ay AdGa 2NAIAYyaAS LINRPLKSGAOFftE |yR
convenient, projections of prophetic tradition to meet a range of practical exigencies. Soon,
however, and eventudy decisively this law, rather than taking hold of everyday positive
expectations, became for the most part reified into an ideal, whose terms nonetheless
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traditionalist mnsciousness, subject to revision over time. It was precisely this shift that led
Goldziher assign an epochal role to the transition from the Umayyads to the Abbasids. In the
Umayyad period, nascent Islamic juristic elaboration had been made the proWitioe o

pious outside the state. With the Abbasids, they were brought back in, but as a kind of mere
ideological bureaucrad§p.238).

¢2 3l dzAS GKS3Y Ay D2f RT AKSNRa Fylfearasz Oz2aif
course of Islamic history to hasvn day for social, cultural and religious life, | will here distill

the practical meaning and attendant attitude he accordingly imputed to i&wiss the three

temporal modalities. In the modal present, in the face of concrete, pressing social and

political realities, Islamic law was figured as having been historically inherently apologetic

and rhetorical in function and, consequently, casuistic and rationalizing in its operative
methodology. It was, in other words, presented as having constitutedathguage of

legitimate social behavior and public action. Its thus acknowledgment however exactly

militated against and vitiated its implementation. In the Vorlesungen, the examples

Goldziher gave were of the casuistic subterfuges used by Islamic jurtsiaxgin view of

the needs of the day, proscriptions on the consumption of alcohol or other dietary

obligations. And, he with bated contempt pointed to the large body of legal tricks devised by

them, for instance, to escape with a freed conscience theeich of oaths and the (legal)

obligations incurred therein. The pages of Islamicists were becoming, in turn, rife with the

pattern of Islamic polities essentially commandeering Islamic jurists as an ideological

bureaucracy convenient to and signioff in the appropriate language on their every
O2y Ay 3aSyld RS&aA3IY |YyR LHzN1I2AaSd® ¢KS tl g a |y
came after and justified and accommodated them.(B@39).

2.43.CRITICS TOWAROLASSICAL ISLAMIC LAW

Given his reformistJS NE LISOUA @S | yR GKS GStS2ft23A0Fft NI
historiography of Islam projected, Goldziher was not surprisingly highly reproachful of this
KAAU2NROIft& R2YAYlIYyld o0WaSRASGIE QO YIFYyAFSadl
WNEA 2dza 1 6Qd Ly GSEfAYy3a YIFIYYSNE KS RAGARSR
baleful impact, focusing on the one hand on civil, on the other, on religious life. In the civil

realm, Goldziher argued, the elaboration of a timeless ideal afre&gly rhetorical value

often meant the full speculative consideration of virtually impossible, casuistically

constructed legal scenarios and, therewith, the erection of estéstle distinctions and

fanciful formulations bearing little reference to thermcerns of practical adjudication. He

pointed for instance to the serious theoretical discussion and arbitration of potential cases,

by Muslim jurists, in the law of inheritance that would simply never obtain. He added, to

drive home the absurdity, the ilmcporation of the categories of superstition within legal

discourse, as when one encountered exhaustive juristic disquisitions on the proper legal

status of the progeny of marriage between humans and demons (Jinn), not exactly a

guestion of sincere legakpsecution.187 In the religious realm, the consequence was the
perversive relegation of the internal, devotional relationship of the pious believer to God

and of religious rites as a dutiful personal measure of it to a matter of bureaucratic legal
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attainment. Religious lawyers from the outside deciding and finessing the conditions in
which the requirements of religion and conscience could be saht@ been adequately
acknowledged and just so met was almost certainly even more unwelcome to Goldziher than
the abysmal socipolitical repercussions of such lawyeriig Xp®39240).

What emerged from this analysis and the idea Goldziher bequeathed to the generations of
LatlFYAOAalha GKIFIG F2tf26SR YR (KS oN®RISRSNI WR
GKIG 2F Fy LatFYAO OAGAtAT I GA2YyS &a20ASG@ FyR
dzy A OSNEI f Aad x> 02t -ledalldgal @ehaned by areddinidica? dais@e NBf A 3
bureaucracy, which by this very token however was in fact higbtommodationist and

inclusive of reigning prerogatives and practices. It had namely been highly accommodating

YR AyOfdzaAgdS 2F 20t SUKYyAO:I o6& 6KAOK gl a
thus historically carved up a highly differengdtand individualized social, cultural and

political map, each part of which had to be understood in its own right and the whole of

GKAOK WLAfFYAO 62NIRQ NBIldZANSBR I KAIKEe& O2yi
consciousness envisionedoné, § Ny I f WL aftlFYQ FyR LaftlYAO ARSY
LafFYAOA&a(la 6SNB (2 dzyRSNAGIFIYR GKS NBLISNDdza &
Ffft26SR 2yS G2 aLlSFr] fSIAGAYILIGStEe 2F Fy WwWLaf
implicationsof this homogeneity cultivated in consciousness, Islamicists were not to transfer

it to reality. Quite the opposite, they had to mark all the gaps between traditionalist Muslim
consciousness and its practice, between the theory and the reality. If Galdmher tired

of returning to and elaborating the paradigmatic importance for the understanding of

Islamic history of the cult of saints, it was because he saw it as the greatest proof of this
fundamental diversity in Islam. He read its ubiquity and vgnetder Islam in terms of the

persistence of originary, ethmoational traditions. And, he viewed its incorporation in

Islamic Orthodoxy as prime evidence of how such religious and national diversity had been
brought under a homogenous, traditional cover.

Where the law was concerned, though, saint veneration was not even the most

demonstrative case in point. As Goldziher explained in his lecture on the progress ef Islam
Wissenschaft, not only was what was to become the canonical Islamic law itself in

fundamental aspects the product of the assimilation and further development,-post
O2yljdzSaits 2F GKS KSENI 2F | yOA Syslamibheritagé 9 a i S
and practices includinBoman Law. The law of Islam, when it was to be extendgdrize

0KSaS WO2NB LatlFYAO tFyRaQ 2F FANRG LISYySGNI G
criminal justice merely superimposed on the customary rights and practices of the given
indigenous population. This was the case in those spheres of fawilytich for the most

part had actually been implemented in the core Islamic region. These areas of only gradual

or late Islamicization continued accordingly to adjudicate practical and intimate matters as

before, notwithstanding the surface sovereigntylsfamic law. In fact, they received official
NEO23ayAlA2y yR (2t SNI A2y dzy RSNJ G4KS fF GGSNI
SaLISOAFffe GKS NBaSIFNODK 2F 9dz2NRPLISEFYy aOKz2f Il NA
French scholars amongdta Kabyle people of North Africa underscored the continued

functioning in an Islamic society of putatively leégi I Y RA Y 3 W. S NEagNEH Yy I YS
often exactly countetslamic, social norms and regulations. And, he especially trumpeted in
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this recard the work of his Dutch scholarly colleague and partner, Snouck, amongst the
Acehnese and the Gayo peoples of Sumatra in the Dutch East Indigs.2@8247).

2449D, t ¢L!' bQ{ /wL¢L/{ ¢h2!ws5{ /[ ! {{L/!]
UNDERSTANDING OF THE SUNNAH

The Egptians like the Indians had of course zeroed in on the juristic reification of Islam as

the object of their reform. But, their approach was not to mangle the Muslim canon in favor

of its renegades and an exegetical idealization of the revelation. Rattesr proposed to

dzy RSNI 1S L20AKIFIR oFly AYRSLISYRSy(G aidzReo 2y
Hadith. And, byi Kdza NBFdzaAy3d GKS A0GNAROGAZNBa 2F (KS O
to allow precisely a new reading and so consensus, oa@ afherently more dynamic

sense, to emerge outside of the stultified frameworks and conclusions of the four Orthodox

schools of Islamic jurisprudence.

For, it was the Orthodox Madhahib OK 22t 4 Q (NI yYaF2NXI GA2Y 2F (K
theircasuld G A O o60dz2Ay3d YR aStfAy3a 2F WI22R 02y a0A &
damaged Islamic society, whereas the welfare of the Muslim community was in fact the
KAIKSAG AYLINARYF (GdzNJ 2F GKS fl6H hyS YILeé y2aS
WRSAONARLIIAZ2YQ 2F (GUKS O2YLX FAyida 2F (GKS W! 6Rd
almost exactly his own commentary and ideas on the subject in previous works:

¢tKSe wiKS 932LIiAly NBT2NYAwhaRaGexfdssbdte Ay | 3N
very same thought already eight hundred years ago, the key to the explanation of the indisputable
reigning decadence in the fact of the fossilization of the four Orthodox rites with their-alone
redeeming science: the figh withitsag® I OK G2 (GKS €t ¢ | & 0 dzbdsad dzLJ Ay
on antiquated long overtaken circumstances, in no way to be incorporated within the sphere of
religion and irreconcilable even between one anothéry R A ila dza St Saa OI adz ai Ne
wisdom of the four Imams and what the later generations of Fugaha spun around it must be rejected
as inadequate to the correct Islam and no longer at all passing in our time. The overwhelming part of
0 KA A adisdfca Bagically concerns itself with themalization of circumstances, which
change according to time and place and are as such subject to alteration, i.e. with the rules of
commercial and economic relations. This cannot be stopped up by religious ordinance, or for all the
future established ingl GA O F2N¥V® ¢KS al RKNKAOG AGK GKSANI RAZ
another have introduced division within Islam, which requires for its bloom much more unity.58

CKS &a2fdziAz2ys GKS NBF2NX¥AAG LINRPINIY F GKS Y
tenor of these complaints, a new reading of the Sunna, to effect a division between, on the

one hand, the civil and political concerns of Islamic law as subject in their dynamism to

progress and, on the other, the more properly religious, i.e. persetiaical, devotional and

so absolute aspects of (P.2806281).

2.45.ISLAMIC MODERNISWODERNISTEN EGYPT AND AHAZALBEHIND
THEM

In this Islamic modernism, Goldziher saw the authoritative impact-Gielzali at work: the
Islamic modernists of Egypould rely on him in their insistence on not only the
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permissibility but the obligation of ljtihad in each generation, but also in their sequestering

of the religious sphere proper, as one of personal devotion, from the sadtaral affairs of

the world. Of course, the weight of the same authority, Goldziher approvingly noted, was

Slidzr tt e 0SKAYR GKSY gKSy GKS& LINRPFSaaSR WNEf
and relationship to, the one God.-&hazali was behind them when they insisted thHast

gl a GKS ALANRG Ay SKAOK (GKS LINFOGAOS 2F Latl
against a mere external, i.e. superstitious, obedience to formal rites handed down the

ASYSNI GA2yas | WFFAGKTAZ ySaaQ hiswas dnly bné side KS | f
2F 0KS O2Ay® hy (KS 2G4KSNJ aARS gl a (GKS 93& Ll
2F I ReylFrYAO La2YlIW¥Ys LIRoSNBR o0& FTNBaK L20AKIR

emanated directly from the Sunna itself as the gobgsible correct interpretation of it.

In other words, the Egyptian modernists were determined to view their modernization as a
conservative theology that would erase the false, irrational, abusive adaptations

Ay Yy 2@l (x pfyhe ibterveng kedituds and return Islam to its original sources. And,

in all this talk of the need to restablish the pristine original Sunna of the prophet so as to
NBOAGS GKS (NHzS Lafl Y ¥FNRdA AYKSa A KGR FTNER 2 Tl
since accumulated supgitious refuse about it, Goldziher heard, rhetorically at least, the
unmistakable voice of Ibn Taymiya, the puritanical inspiration behind Wahhabism. lbn

Taymiya had also proclaimed ljtihad an indelible aspect of the Islamic legacy intended to
defenditsl dzi KSYGAOAGE D b2 KSNBE gl a GKAA LIzZNR Gl yAC
Goldziher thought, clearer than in its fulmination against the saint cults, popular amongst

ordinary Muslims throughout and tolerated by Orthodoxy, but which they harangued as an
inveterately antilslamic outrage against true monotheism. He, however, also reminded the

reader that Ibn Taymiya would have been anything but sympathetic to the Egyptian
NEF2NXV¥AAGAQ G O -éfuralpderedriditgsinto Yha RuBSNEIP0 AlioBed A 2

F OO2NRAy3Ife&s KS adzYYSR dzLJ G64KS oFftFyOAy3a | Ol
theological modernism stands under the influence of three factors: that of the-ultra

conservative tendency of Ibn Taymiya, that of the ethical religious coregpti 2 F DKl 1 nf o
GKFG 2F GKS NBIJdZANBYSYy({iaP.288% LINRPINBaairodsS RSGS

2.46.DOUBLE SYSTEM: ISLAMIC LAW AND URF/ADAT

To underscore the great importance of this new research to the progress of

Islamwissenschaft, Goldziher tellingly compared ithé® fundamental change of attitude

GKFd NRdAKf& SIFENIASNI KIFIR aSNBWSR (G2 NBOlFad 0K
today, more than even just four decades ago, lays, besides the classical language, much

weight on the scientific knowledge tfe popular dialects, so has one in the period whose
AO0OASYGATAO LINPAINBaAad FT2N¥Ya (KS &adzwa2SO00 2F GKA
phenomenon amongst the Muhammadan peoples, evermore the object of research and

historical examination. Without knowtkge of it the study of living institutions remains

gK2tft e AYylFIRSIldzZa 6§SPéunn a2NB208SNE W' RFG Fa (K
Wi2f SN yOSQ 2F LatFYAO 463 g & T2\ DRIYRI AKFS
law in more develope#luslim states historically. In these, positive systems of law, clearly

other than Islamic law (i.e. the Kanunname tradition of the Near East) had worked under the
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AGAfTf adallaSRte 0KS2NBIGAOFIET dzyRSNLIAYYyAyYy3Ia 2
AGodounp 1 SyOSs GKS OdzZ G 2F alAydazr NBfAIA2dzf
LINAR Yl NBE SPARSYOS 2F g KHKNIWRA&E ARY I @IAfatGR 2INI WozyS
In this fundamentally accommodationist system, popular and natiforans, cultural

developments and social and political movements and prerogatives all historically unfurled
themselves under the cover of a collective religiazNA RA OF f ARSIt X FyR 0O2d
SPSy 02YS 20SN) GKS f 2y TntKP.247). 12 NBYAAS GKS f

2.47.1JTIHAD AND TAQLID IN THE EYES OF GOLDZIHER

¢2 dzy RSNREGIYR (GKS LINBOAAS o6FflyOS 2F SyidKdziAa
LAEFYAO Y2RSNYyAad LINRPINIYOALE ¢S Ydzad | 3LAyY
Goldziher sawhis principle as the foundational source that made possible and the

dzy RSNI @Ay3 Y202N) 6KId KFER RNAGSY (GUKS Reyl YAO
institutions in the past, he also stressed how, historically, it had come to constitute an
equallypowerful instrument religietheological and cultural stagnation in Islamic history. For

many centuries now, it had become a crucial part of the consensus that, in the investigation

of all the diverse branches of religious life, which is to say of alkcéspéhuman life as

juristically represented, nothing had been left to later generations of Muslims but Tagqlid

6SYdzAf FiA2y oY & D2f RI AKSNJ RSNARAAGSt @ Lizi AdX
early centuries on all such questions. What wasant by these early authorities was of

course the methodologies, practices and conclusions built up in their name in the remaining
F2dz2NJ hNIK2R2E al RKFKAOX SIFEOK gAGK Ala 26y RA
words, had come also to mean dgation of independent expounding of the law, as in
WF2NXIFGAGBS LatlyYQs o6& ¢gleée 2F (GKS Fdzizy2Y2dza

| FRAGK® ¢KS WiKS R22NA 2F AYRSLISYRSy(d I aOSNI
early authoritative peiod, had been conclusively closed, leaving juristic interpretation the

monopoly of the selbtyled remnants in the Orthodox schools lawB&77).

2.48.GOLDZIHER AS A MODEXRNI

In other words, even without reform or one should be specific and say eslyesithout

reform and so according to the traditional pattern, the trappings of modernity were now

embarked on the road from juristic apology to retrospective ideal. Just as the tradition of

Sultanic Kanunname (law letter) had been for generations swafowelzy RS NJ WL &f | YA O
Y2RSNY TF2N¥Y& ¢g2dz R 0S f asla®dderdaiSGoMinarbdliededOA T | SR
the modern innovations would be even more universal and permanen(L243).

Goldziher, on the other hand, saw Muslims themselves as hagvowgded the sources for

Islamicist scholarly advance, while he hoped they would in turn become a part of the
modernist, critical scholarship on Islgf.274).

2.49.GOLDZIHERSUPPORTAND CRITICS TELAMIC MODERSW
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D2f RT A KSNDAI NG AYEISAHEYSR KMNeRIZO]T Q&4 OKEF NF OGSNRAT | G2
the American Committee for Lectures on the History of Religions, entitled Mohammedanism.
Snouck compared contemporary reformist developments in Islam to the European

precedent with respecto Catholicism: he mused that Islamic Catholicism (Orthodoxy) was
Ff&4d2 O2dzyiSNBR o0& 020K | aO02yaSNBIGADS t NR
O2yGSYLIR2NINE 2FFakK22d0 FyR I af A6oSNIf tNRBGS
of the thesis was also one he and Goldziher shared, though with differing valuations: the

OGN RAGAZ2YFEATAYy3 ReylYAAY 2F L2YFW YIRS Latl
its European Christian variefy.277).

S
a

This specific balance of support cum crtieis cleary@A & A 6t S Ay D2f RT A KSNID?
Islamic modernismin Die Richtungen. But then he did not simply lump all Muslim

modernists into the same camp. Rather, he distinguished between variants differing widely,

as he saw it, in motivation, methottigy and basic prograip.278)

L O2y Of dzRS (GKA&a &aSOlA2y 2y D2f RI AKSNDRa Gl 1S
Goldziher. In the first, we see the extent to which he could meld his own voice and
LISNRELISOUA GBS gAGK (KI G 2rdistsWn odrivldditg Die/Richtinges, 9 3 & L.
KS 3+ @S 20SNJ AGA& tFad LINIFINILKEI FANROG | Ay
paraphrase of their diagnosis of the ills plaguing Islam and their society that might have

come out of his own moutHn the second, we see his general critique of Islamic modernism

and articulation of the true meaning of modernist religious reform, which took in, despite

being here targeted at the Indians, all Islamic modernists, including those of Egypt:

oW! 0 R dzKan EnlightereNtdsshow how these people [the religious officials and

aficionados who put themselves above the superstitious masses and then directly

underwrite their ignorant appropriation of religion] make as their own the wishes of the

princes and the pwerful, the notables and the rich; how they author books for them, issue

floga YR adzoitS OANDdzY@Syiuizya 2F A0 Ittt 6K
Sunna and shackling them to their own books; so then it would become clear to thereade

of such explanations how these people have squandered their religion, and that this is the

reason why God has delivered sovereignty from them to those, against whom there is no
KSIFRgl 8dQ ¢KS LRfAGAOFE FFff 2TFhadiodofthey Aa {Kd
official teachers of religion and their wrongful conception and stupid handling of the

same.78

It is easy to see that the tradition of Islam must, in this work of modernization, undergo a
good deal of reinterpretation and adjustment not lialtb justification before historical

ONR G A ljdzSd ¢ Kk as onye$ails itdas disbiexeicidetl & considerable influence
on the religious thoughtvorld of the Muhammadans outside India. Is it as yet admittedly far
FTNRY KI @Ay 3A ¢ 2 it carkeS withi@itself @l tHe 8aie thelséeBstof a new
developmental phase of Islam. Of course, to a higher level of religious life, the believers of
Islam, whose total number today exceeds 200 million, will only be able to elevate
themselves by wayfdhe historical examination of the documents of their

religion.7qP.290).
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Hence, it should now be readily clear that if one may still say with Van ESSdldiher

saw and identified with the Islamic Reform of his time, as caught between a sclerotic

Orthodoxy, on the one hand, and the struggle to stave off imperialist deracination, on the

other. That, nonetheless, pace his account, he was altogether, born of his own personal

a1 1S 6l NB 2F GKS O02YLX SE LI &A Ghhsvigwetd Yy R LI2 &
Muslim reformist comrades as also equally poised between the reactionary, puritanical

2 KKIFIoAaz 2y GKS 2yS aARST FyR (KBisoWwNRk @2t 2 dza
stance was not in the middle, i.e. with the Egyptians, but commitéo the overcoming of

GKS RAAGAYOGA2YS @OAl GKS ONRGAOFIET KAAUG2NROAA
6dzy 0 O2yaOA2dza@d0a)aQ of AYRAYy A | f

2.50.GOL %L | 9wQ{ CwL ALAF-GIANL-TAHR ALIAZAIR]
ABDUH AND OTHERS

D2 f R diateQiddkeagagement with Islamic modernity was, however, never merely one
conducted through scholarship. We can track it rather on the basis also of more persenal, bi
lateral encounter(p.291)

This renowned exchange has frequently been discussedhgys, and here it will suffice to

note that while Goldziher was eventually to express his approvatlofa3 Kny o Qa ONJR { A
Renan, earlier he does not seem to have been moved by the deHateertainly agreed

withal-l FAKny oQa | NB d&¥psfiorfo Chiristianity ahdihatiBitish

colonialism in India was to be deploredbhut he probably would have argued that these

were not the central points to be made in a reply to Re(@ag93).

This renowned exchange has frequently been discussedheysy and here it will suffice to

note that while Goldziher was eventually to express his approvatofal3 Kny o Qa4 ONJR { A «
Renan, earlier he does not seem to have been moved by the debate. He certainly agreed

withakt FTIKny oQa | NB &¢a0Reyaita Chiisidnity arld &hat Brivish &olonialism

in India was to be deplored, but he probably would have argued that these were not the

central points to be made in a reply to Ren@m®293.

Conrad here seem so anxious to make Goldziher the greppneient to Afghani that he
ends up not doing justice to what was in fact a great reformist encounter between these two
thinkers(p. 293).

D2f RTAKENREE aeYLI GKSGAO LINRP&AS LIR2NINI&SR ! F3
having played an essentiallsevolutionary role in awakening the Muslim world to the need

for political and cultural autonomy both internally, with respect to autocracy and

reactionary religious Orthodoxy, and externally, with respect to European imperialism and
condescensior{p.294)

88 Goldziher, Tagebuch, 68. See also ibid, 71, where, profiling his eventually unbelievably busy daily routine in
Cara 32Ay 3> +a KS Lzl A G Xiedad MN@dWithikis NldiBsiataBhariiathelkhedivaR A & S ¢
library, many meetinganuch socializing and various outings, he again confirmed that he continued to reserve

'y K2dz2NJ SOSNE SOSYyAyIRFPRMBEKS KSNBEGAO 53a0KSENf IR
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Further, it cannot actually be said that Goldziher paid little attention to the 1883 Afghani
Renandebate, at least not until he came to write his Memorial Essay on Renan. The reality is
that this exchange quickly became for Goldziher the identifying marker for his fellow anti
Renan Muslim comrade thereafter. Afghani contra Renan became so engrainisdmimd

that the mention of one naturally brought up the other and their polen{z295).

In fact, Goldziher so clearly relished mentioning the 1883 exchange that one is tempted to
speculate he saw in it some manner of personal triurmR95).

Finally,Goldziher saw his protagonist as having been almost singularly influential in
provokingthe 1891 ¢ 20l 002 t NRPGSad Ay tSNRAIFS | 3FAYyad
Concession to British interess.295).

Still in the midst of writing the explicitly andrfeently antitRenan Der Mythos during his

Oriental trip, perhaps it was heho had first apprised Afghani of Renan and his ideas in

/' ANR YR GKIFIG KS @ASHGSR KAa FNASYRQa Llzof A O
borne fruit. (p.295296).

HenS> AyaiSIR 2F 06SaARS (GKS LRAYyGIZ D2f RT AKSND
the 1883 debate represents in part a projection onto the latter of his own esssgied

GASsad |'S gl a KFLILR (G2 0SS FotS (2 ddmr GKSY A
Christianity and the struggle against imperialism: let us take up these two crucial points in
Goldziher reformist practic§.296).

2.51.ABDUHV | w Q-lUNIVERSE

CKSNBE 6SNB K26SOSN)I f SIRAYy3I LI aal3asSa xy sKAOK
GKS vdzZNDIFyQa RAaOdzaaAzya 2F (KS RAGAYS ONBI G
expound scientific theories nor to introduce criteria for deciding between them. Instead,

their specific aim was to alert the individual, by proffering the beauwdias perfections and

creation, to the knowledge and understanding of their God, the creator. This, Goldziher,

FAFAY [[dzZAGS Of SIFNIé&xX RdzoAy3d Al | aYdzOK Y2NB
salutary(p.283).
2520 . 5] 1 Qf | ' 5L ¢I / haa®bGOLRZIHERDb ¢1 9 9,

Goldziher, for instance, used a favorite Hadith of his for purposes of historical illustration

OFd D2f RT AKSNE & 524458 &C2WAIGKOKINGR GA1YS RRSBYWI (LSRG THGYS y
Gesammelte Schriften, 1V, 432 one, counterdisputed byother Hadith, which rejected the

contagion theory of disease as a superstitious abrogation essentially of the omnipotence of

the divine prerogative, to show how ahistorical modernist exegesis, as he saw it, could

become; the Hadith in question instructeddse who found themselves in a place of

pestilence to stay put rather than flee, and those not there to stay away; the modernists, he

noted, now wanted to read this an anticipating a sanitation ordinance a la modern hygiene.

See Goldziher, Die Richtungegr dslamischen Koranauslegung, 3&{P.283/66)
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2.53.ISLAM/RELIGION BETWEEN GOLDZIHER ANDBU ! b T

Nonetheless, in asserting comparable conclusions, it is of the essence to remember that the
two thinkers arrived at them, to the extent that they can bdeacacterized as agreeing, from
altogether distinct, even diametrically opposed, perspectives. Afghani has been seen as a
political theorist caught between religious Orthodoxy (as a source of -$ocral authority

and solidarity) and the demands and opparities of modern scientific society (needed for
seltdefense but as also allowing for spiritual and material progress)109 Goldziher saw him
as equally challenging the prevalent autocracy of the Muslim states of his time. But, what
the great Muslim reviveof philosophy wanted was reconciliation, the projection of true
Orthodoxy in light of modern social and scientific mores. Goldziher has often also been
approached in the same way, as caught between his Jewish tradition and science. However,
it is essentiato understand that Goldziher was never in any way caught between his
religious tradition and his critical science. Nor did he presume any inherent tension between
religious tradition and Orthodoxy and the critical historical point of view in need of his
reconciliation and overcoming. Rather, he believed that only the critical scientific
examination of religious tradition and Orthodoxy would render them genuinely and
GStS2t23A0Fffe WNBfAIA2dzAQ YR | O@2ORR G KSY

Thus far, we have essentially viewed Afghan through the eyes of his Islamicist friend,
yIEYStes Ay GKS FNBlLA 2F GKSANI FANBSYSyd Fa ¢
O2dzy G SNLJ NI Qa GNIRAGAZ2YIfAAGY N&iradi#oa.BISBOG A BS
2F O2dzZNBS> ! FAKIYA KIR KA&a 26y LISNBLSOGAGS 2
GKAOK y20 2yfteé RAR y2i ySOSaalNAfte& O2yF2NX
0SSy OSNIIFAyfeée | a KAA&UG2 NAsSOIkK Keddie 0O yoked, indzSy G A | §
sifting through the complex web of positions Afghani assumed with respect to quite

disparate audiences, besides expedience, a deeper underlying logic: an evolutionary,

Fdzy QliA2ylf O2y OSLIiAZ2Y 2Wng YN tallybtageyaany 6 KA OK ¢
properly human development, played the fundamentally civilizing role, inculcating upon the
populace, through prophecy and revelation, the mentalité required for morally responsible
co-existence and social solidarity. It wihigs that had then made possible that philosophical

reflection on the part of an intellectual elite that constituted the opening to the path of

spiritual perfection as well as scientific, technical and material prodpes$93).

Consider then how poleddr NIi ! F3aKFyAQa |yR D2f RI AKSNDa LI
YR WaOASYOSQad ! FAKI YA | LILINE LINR kciltr&® L &€ Y LIN
solidarity at the origin of civilization, philosophy and science that, for continued progress,

had, lrowever, to be as much as possible subjected to these. Goldziher crowned a critical

Islamic monotheism as the scientific telos of human civilization as such. These two divergent
AYGSNIINBGIFGAZ2ya 2F Lafd2idiINF I REAYAIA VE NRE & K BIN
NEBf AIA2dzaQ 2yS3I KI @S O2yiAydzSRE Ay GKSANI RAT
gKIFEG 2yS YIFe LISN¥YAaaraofe Rdzo WLAEFYAO az2RSNYy
traditions as a locus of social, political, cultural &mtorical progress as Afghani did? Was

Islam culture? Or, did precisely the ultimate emancipation and autonomy of the cultural
ALIKSNBE FTNRBY (GKS fly3dza3asS 2F LatkyY FyR Latl YQ
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WNBf A3JA2dza Q NI in tis ersg?3Mas\IsladziasScultuddl @ ABasking of

culture? The question was to come to a head within Islamwissenschaft itself, in the first
fundamental debate that divided the field before the public at large, on the properly

W3 OK2f I NI emi GAY YR WAHKIHKSRSOtf I NI A2y Ay 22 L0
opportunistic mask of political prerogatives? Or, was it part of a cultural tradition that could

be appropriatedselD2 Yy a OA 2dzat & (2 & dz2NDAGS ONRarAa Ay (K.
A R S yiiifactindeant? Hence, the dialectical attitude of Islamicists with respect to Islamic
modernity was not to be, notwithstanding its pedagogic predispositions, asaiexl matter,

leading, in the midst of WWI, to a split in the field itgplf304).

2.54.EG/PTIAN ISLAMIC MODERNISTS IN THE EYES OF GOLDZIHER

Ly adzYr D2f RTAKSNI St O2YSR (KS 93@LJiAly Y2RS
O2NNYzLIGA2Y YR FEASYlLGA2YyY 2F LatlyYy Ay hNIK2R
their insistenceon reading this in the traditional pattern, conservatively and apologetically,

Ayia2 GKS AYYIFOdzZ S W2NRIAYLFEQ adzat AY a2dzNDOS
modernity killed the historical sense, wheread)at was needed for the historicist

purification on the horizon, as Goldziher saw it, was precisely a critical -setfscious

appropriation of these very sources, a scientific study of their historical constitution and

reception that would reveal their dialectical development and thus religfieleological

meaning(p.284).

2.55.MUSTAPHAL-SIBAI C! hAVIHR ABD AIQADIRASFREEMASONS
OF DAMASCUS

TMm {SS D2fRIAKSNE d&«06SNIIRFAFS €. 55 y5SS/NJ didgiDr RS N 6L
the question of the historiceultural role and meaningf Freemasonry in the modern

transformation of the MiddleEast, a still rather neglected subject in English language

scholarship and, locally, with books still being written on it as a Jewish conspiracy, see for

the above context, Keddie, Nikki. Sayyid fain-5 loR-! & B & n y123¢ahd VHESS,

GD2t RT AKSNJ &  /2YyGSYLR2NINE 2F LAt KYARO wST?2
the Oriental Diary, the Damascene Mafaa{ A0l QA A& (KS O2yadzyyl S
this synthesis of Freemasonry aBdfism amongst the Arab social elite of the city. In the

¢ 350dzOKX D2f RTAKSNI NBLINBASYKAYKAYIE a0AFRED A
RAR y20G KARS Fa KIFI@Ay3a 06SSy GKS AyalLISOG2N 27
and Medina and s.a generally influential man of extensive reputation in the scholarly and

Odzt GA QDK GSR OANDfSa 2F GKS OAGed Ly GKS hNRSYyY
OSYSNI 6fS ! N} oXSaNIligKAfTS KAIK | RYAYA&AUNF GADS
bibliopfh f Sé¢ 5 SAGK gK2Y D2f RT AKSNJ a02y Of dZRSR | Oz
house and his library of manuscripts to Goldziher and, besides clearly spreading his name
OKNRdzZAK2dzi 51 YFaOSyS waz20ASGeQr RARPNKAtA 0Sai
one point, we find him eating surreptitiously with Goldziher during Ramadan, which the

Gl NEBKLI2Z ONRA GSé3> a D2f RT AKSNJ Rdzoo SR KAY NBOI f 1
Both the Oriental Diary and the Tagebuch exude an air of amus$ectiah for him; see

111



Patai, Oriental Diary, 118, 120,121 > MHc T &aSS |t a2 /2y NI RQa 02N\
GKS hNASY(dlFf S5AFINEBXE /2YNIYRX [ 6NBYyOS Lo a¢KS
Journal of the Royal Asiatic Society, (1990) na1®,(his corrections to pp. 116:21 and

MMTYMn 2F GKS hNASYydFrf 5AFNE aK2dzZ R 0S Ay NB
5K KIFoAoT a8S +taz2 D2f RTI AKSNE ¢l 350dz0KZ pcX
v I RA NE1883)mas the Oriental &iy had him, the leader of the resistance to the French

invasion of Algeria who, ultimately defeated and exiled, had eventually come to Damascus to
retire, had become a member of the local Freemason lodge. One of his $tutsammad

(18401913) , as we finth the Tagebuch, where he is presented further as continuing the

political activities of his father, was at the time in fact the grand master of the Syrian lodge It

ga I aaSONBilé¢ D2t RTAKSNI gl a €S0 Ay gefz & K
the sons at a dinner atthe house of MUY Y RY (2 GKAOK KS gl & Ay QDA
sons of the great man are tainted by European culture; they lived for several months in
CNIyOS IyR Lilfe wiKSANI T (KSNIoKMBama&lysi G KSY
& I -sultufed Europeanized (europaischh@S 6 A f RSGSNL ISy it SYlFyész
CNBSYlIazy f2R3IS¢é¢x GK2dAK adAatft OFLIo6ftS 2F YI
Damascus the greatest city of the world; in the Oriental Diary, Hesld @ OF NS R G K

f STG GKS 0Said AYLINBaAaA2yeé gAGK (GKAAT INER dzLJD |
GKSNBE KS OFffSR FI (KSNJ t ssRltogethef selcanscisuSthdt A 2 y 4 2
he formed one of the main attractions of the city.éS@atai, OrientaDiary, 123, 128

D2f RT AKSNE ¢ 3S06dzOKX popx faz2 x+y 9aasx abD2fR
Goldziher Memorial Conference, 46P.285/71).

MUSTAPHA ALL . ! L WwasS Shadhdli sufi, a mason, and member of city concibard
of the governor of Foundation of -l ARAMAYN
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2.56.INDIAN ISLAMIC MODERNISM

Two broad tendencies thus characterized above all the general direction of Indian
Y2RSNYAaYd CANRG ol a GKS ySSR G2 4SS (GKS v dzN
progressive outlook, but, by ahistorical and apologetic means, as itself a singularly

progressive text within its immediate cultural environment and, even still, in anticipating the

cultural progress to come. Goldziher picked on, especially, Sayyid Atiftilad/kQa O2y 2SO c
OKFGS FEf WELIISEFENFIFYOSaQ AYyaARS |yR 2dziaARS i
Muhammad was, in an alleged ban on the institution of slavery prevalent amongst the

Arabs, the first spiritual leader to have outright fought the barbar&econd, having thus

committed to the apologetic idealizatich¥ G KS v dzZNRFy > gl a (G0KS LYyRA
willingness to ride roughshod over the rest of the traditional literature of Islam, even

ONHzOA I f £ & G4KS WONXRGA O f gliciod 2nich I8 ihe\bbgiaphies ¥ | | RA
and histories, which they likened to fables and legends. The attempt to draw religious
understanding from all of this was said to be akin to trying to do so from The Thousand and

One Nights!54P.278279).

pH al gf I-Kalam AzaddzQdading intellectual of the Khilafat movement amongst Indian Muslims, which,

a generation after SayyiEX I R YKIF y Q& . NAGA&AK | O02YY2RIGA2YyA&aYX azdzAa
politically towards the patislamist ideas of Afghani, and whad himself thus come under the influence of the
fFrGGSNI YR ! 0RdzZKQX LINBPFFSNBR | OflFaaAFTFAOIGAzy 2F (KS
RAAGAY3IdAaKSR 0S06SSy GKNBS GelLlSad CANRGItod WSNNE o &
KS 02y GS8YYSR GASNBAtS AYAGIGA2YéES FY2y3al sKAOK KS O2
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AYFR YKIy® {$02yR> GKSNB sta (GKS Y208SYSyd TF2NJ aLI2t AdA
And, finally, there was that demaidy’ 3 G NBf A 3A2dza NBF2NNEZ Ay GKAOK 3INER dzLJ
FYR G2 6KAOK KS O2yaARSNBR KA YASHEF Yiken yoISd RIVAEK n ff &S | K Y
FyR adAfAY LYRAFE Ay {GdzRAF L&t YAOIS b2d Mo omMpcnos

2.57.GOLDZIHR AS A REFORMIST

| have said repeatedly that the Goldziherian trajectory of Islamic history was a reformist one

and have titled this chapter accordingly. KI @S &t AR (KIFIGX a4 6AGK D;
Jewish history, it involved essentially a hist@iA & G | O02dzy iz Ay 6KAOK (K
reading of religious texts, traditions and movements constituted not only the

methodological means of illuminating the historical process but in fact projecting and

NBIfAT Ay3 GIKtBis viewgiiticed S¢ipiarsh yfaR ffom tending to extinguish

pious emotion, served to purify and amplify it. It was put in the position of highlighting and
instantiating the analytic cum soclastorical conditions of such purely religious sensibility

and thus pesented as encompassing the path to the realization of prophecy. We are now in

a position to make sense of this claim. The most appropriate way of doing so is to follow

D2 f RT A KS NIwill elgciigfe his BforRidt perspective, as he himself didrigmely,

via his assessment of the alternative reformist currents active within modern Islam which
themselves called for a transformation of the stateguo.L Qf f aK2¢ GKFd D2f RI
discussion of contemporary movements within Islam was structured pig@seas in
SYOSRRSRXE WRAIFITfSOGAOIEQ YIYYSNI G2 GSf SANI LK
Mythos making the matter once more dangerously explicit. | will produce such a dialectical,
reformist reading of the Vorlesungen, and then takethe mater in the concrete at the
0SAAYYAY3I 2F tI NI LLLY 6KSNB ¢S oAttt AygSaida
reformist critique of the Islamic modernism of his tir{fe. 248).

2.58.SHARIA AS AN IDEAL IN THE PASSERR AND FUTURE

We are now in gosition to conclude with our temporal schema, namely, our structural
paraphrases of the analysis, in Goldziher, of the concrete gusiorical meaning and
propensities of Islamic law as an ideal system with respect to the present, past and
future.(P.248).

2.59.SHARIA

We are now in a position to conclude with our temporal schema, namely, our structural
paraphrases of the analysis, in Goldziher, of the concrete dvsiorical meaning and

propensities of Islamic law as an ideal system with respectatiesent, past and future.

Again, in this narrative, the horizon of Islamic law was with respect to the present one

broadly of rhetorical legitimation and of ideological scope. With respect to the past, it was

one of retrospective idealization of settlgutactice. Its horizon wiag-vis the modal future

was gauged by Goldziher, by contrast, in roundly eschatological terms: in this direction,

GKSNBE gl az AlG O2dzZ R 6S alFARI | WwWY2YSyd 2F OGN
status of this law. Tbegin with and especially revealing in this regard, the first attempts at
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systematic elaboration of the divine law in Medina had, as noted, in fact occurred outside of

and in tacit opposition to state power held by the Umayyads. As Goldziher explained,

a !refady the eldest literature of Islam is full of complaints against the neglect of the religious
flga 2F GKS W fFHYFrQ yR 2F (GKS tFd4GdSNRa Fydal
GKFG A&ax 3FAyad GKS LIS2 LI Srothe phdsIMNsEnssfy G G A S
those first generations, Umayyad rule was suspect and lacked legitimacy from a religious

point of view, not simply, as with the partisans of Ali and his descendants, because conflict

with the house of the prophet had first broughtto power. Theensuing bloody crescendos

AY 6KAOK GKAAa o6FlasS NBIAYS RAR y2i aLINB Lafl
pious axe against the Umayyads but rather, above all, their indifference both politically and
personally to the divine i& wielded by the religious scholars and the tHeareaucratic ideal

embodied by it(P. 243244).

2.60.0N THE MAHDI

oNow, it was as a utopian palliative against these festering frustrations of the pious, as

Goldziher put it, that the idea of and hopethre Mahdi, the worldredeemer whose

eschatological appearance was to set all matters on the right theocratic path, had emerged

already in the early period. Eschatology had presented itself to the pious as the means, on at
fSIrad GKS SY20ARGNHAVE VST 2EHA HINSYH T O0da 6A
Sent and led aright by God, it was to be the mission of the Mahdi to establish definitively the

divine order on earth. It was for him to return a world filled with injustice to the state of

affeA N& GKFG KFER ffS3ISRteée 20G4FrAySRE Fa GKS {dz
W32f RSY SLIR2OKQIEZFRERS/ FRANK®ONAAKHGKI R adz00S
beginning of Islamic history. This was a period that, notwithstanding thelsowepolitical

tumult that in fact characterized it, came to be conceived as one in which society had been

actually administered by the sacred regulation promulgated for it through God. Relying on
{y2dz201 Qa 62N] Ay (KAa |oNgnkl hcabaionRarianKtBiNI | NH dzS R
belief and hope in the Mahdi, namely, cosmic redemption in the realization and avenging of

the divine law, had coincided with an appropriated conviction in the Parousia and messianic
trajectory of Christ that thus madésiway into Islamic thinking and tradition. Soon,

however, new elements had entered the fray that served to distinguish the role of the

al KRA FNRY GKFG G2 0SS LXIFIESR o0& /KNxAaiQa asSo
respect, to an accompanygror auxiliary phenomenon. Amongst them was the emergence

of a more realistic attitude that looked to the promises and propaganda of subversive
IANRdzLJAY (GKSasS y2¢ (221 (G2 RSAONAROAY3I GKSANI |
SO as to institute @ocial order governed by divine justice and thereby quicken the advent

the Mahdi. Here too the Abbasids were to be the model. In other words, states in waiting

were wont opportunistically to cast themselves in this géige244-245).

6C 2 NJ { K SweyeK dsthatdlogykbcame a more fundamental an@mtlompassing

aspect of their identity and setfzy RSNB G F YRAYId . dzi> GKFG FdzNLKS
and the more broadly Islamicist argument about Islamic eschatology as response to the

engrained pflOSLIG A2y 2F 3L L) 6SG6SSy (KS2NE | YR LINI E
opposition to and frustrations with existing reality were a good deal more radical than mere
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W oSelFyoSQ 2F GUKS tlgY (GKS& ¢6SNB O2YYAXIGUSR 0
the Islamic community through the lineage of the prophet. Eventually, a growing

spiritualization of their initially essentially political struggles had brought on the notion that

certain men in the prophetic lineage, one in each generation, wa®ptained as infallible,

superhuman Imam. He was envisioned as empowered by a special knowledge passed from

0KS LINRPLKSG R2g6y GKAAE FLYAf& OKIFIAyZ (G2 SESND
same exemplary authority of the prophet over the Islamic comityuencompassing all:
religion, politics, law. From this standpoint of course, the whole course of Islamic history
after the prophet was bound to be viewed as an unending anathema of sacrilegious
usurpation and murder, a perpetual occasion for bottigurage. For the genetically
LR aAGA2YIE {KAWI GKSy> GKS al KRA ARSI o
O2NB | 4LISOG 2F GKSANI NBftAIA2dz2a R2OGNAYS |
LYFYQUZ 32y S Ayi2 2 O0dhiddl ihdsange alcdtinkous@iprinf R 6 dzil
on the course of history, would ultimately return in triumph and mark History as one of

LINE GARSY(GALFE 2dzadA0S 2NJ NBE@Sy3aSs gA0GK GKS {K
further proof that in is emanationist, and when pushed, even incarnationist theories of
LINRPLIKSGAO € SIFRSNAKALIE {KAWAAYZ AY | GA3IKEG &as
to paganism and was in the final instance a religion of ressentiment.

Meanwhile, in the Sunniase by contrast, the successive and inevitable disappointments

with subversive propaganda upon its coming to be enshrined in power had served, Goldziher
said, to render the redemption at the hands of the Mahdi an increasingly utopian

phenomenon prorogueda a hazy future. It had become accordingly, in this context, over

time increasing the province of the popular imagination and embroiled with a mass of
mythological flourishes that, though they did not succeed in penetrating the canonico

Orthodox heart of lhe traditional literature, remained nonetheless quite traceable at its
YINBAy&dad D2f RT AKSNJ SYLKIF aAl SR KSy0S GKIFG F2N
eschatological belief in the Mahdi, despite its traditional documentation and theological

handling (and Goldziher meant to suggest because of the embarrassing record of political
opportunism this made for), never became a basic dogmatic requirement. However, that

caveat was in no way meant to downplay the continued, punctuated practical impertinc

the rampant popular mythology of the Mahdi amongst the Sunni. Quite the contrary:

Goldziher, in tandem with Snouck, suggested that, throughout Islamic history, when in

moments of crisis the apologetic discourse of the present was destabilized, the

estatological horizon thereby opened up anew. Namely, when the gap between the extant
reality and the sacred ideal of the law became all too visible and unbridgeable and so served

to open up the space of the future as one of eschatological reckoning, ttigrosgolitical

indignation against the powers was liable to assume the mantle or cause of the Mahdi. And,

as inthe Early Islamic period, it spelled essentially always opportunism. To trace this history

of eschatological political engagement into the camiporary period, Goldziher simply

referenced the in Europe much bandied about Mahdi movements of the latter part of the
YAYSGUSSYiK OSyldnNE>X ¢gKAOKI Fa KS Lizi AdG>X KIR
2T 9dzNRLISFY adl GdSg.225. Latl YAO GSNNAG2NRSEDE
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2.61.ON THE CONCEPT OF ISLAMIC WORLD

{22 I O0O2NRAY3 (2 (GKS GSYLERNrftf aoOKSYlF L KI @S
as an ideabystem meant in practice, namely, its sehistorical role from its formation and
consolidation thraigh the Abbasid period and its aftermath up to its present adoption as the
subject of Islamicist critique should be read as follows. In the present, the law was

casuistically elaborated and, reified into its own thing, served thus predominantly not a

system of positive regulation but as the inexorable rhetorical ideal by which any pending
A20A1Et 2N LRETAGAOIET O2dzNARS KIFIR G2 0SS NI GA2YL
modus operandi was an unbeknownst to itself activism, whereby what had iniegy g

LISNA2R FGdFAYSR GKNRdAAK GKS g2N] 2F La2YIFIW (K
retrospective idealization as tradition. Finally, the always beckoning distance between the

ideal of the law and actual reality made the modal future into the sploéreschatological

restitution. Namely, when crisis widened this distance to a chasm, the space of the future

opened up so as to make such restitution a plausible handmaiden for opportunists.

What emerged from this analysis and the idea Goldziher bequedih¢he generations of
LatlFYAOAala GKFIG F2tf26SR FYyR (KS oNRIFRSNJ WR
GKIG 2F Fy LaAtFYAO OAGAtAT I GAR2YS &a20ASG@ FyR
dzy AGSNE I f A4aG3 02 f-legallugal dehaned by acreddinidica? dagsOe NBf A 3
bureaucracy, which by this very token however was in fact highly accommodationist and

inclusive of reigning prerogatives and practices. It had namely been highly accommodating

and inclusive of localethiic 6& @¢gKAOK gl a YSIyd Wyl dAzyltQs
thus historically carved up a highly differentiated and individualized social, cultural and

political map, each part of which had to be understood in its own right and the whole of

G KAOKYMWD a2 NI RQ NBIjdzANBR || KAIKEe O2y i SEGdz ¢
O2yalOArAzdzaySaa SygrairzySR 2yS> SOUSNYyIFf WwWLatly
LaflFYAOAa(la 6SNB (2 dzy RSNARUGI YR KSsthab LISNDdza &
Fff26SR 2yS G2 aLlsSr] fS3IAGAYILrGaSte 2F Ly wWLaft
implications of this homogeneity cultivated in consciousness, Islamicists were not to transfer

it to reality. Quite the opposite, they had to mark all thaps between traditionalist Muslim
consciousness and its practice, between the theory and the reality. If Goldziher never tired

of returning to and elaborating the paradigmatic importance for the understanding of

Islamic history of the cult of saints, i because he saw it as the greatest proof of this

fundamental diversity in Islam. He read its ubiquity and variety under Islam in terms of the
persistence of originary, ethnoational traditions. And, he viewed its incorporation in

Islamic Orthodoxy as jne evidence of how such religious and national diversity had been

brought under a homogenous, traditional co\pr246).

2.62.MODERN TRENDS IN ISLAMIC WORLD AND THEIR ROOTS IN
THE PAST

L 0S3AYy KSNB o6& NBAGSNI GAY 3 inkirg,ldid notréptesentA O h NI
a static body of conceptions but was subject to at least retrospective historical change. In
02y Of dzZRAY3 (GKS FAFOUK 2F KAa [SOGdz2NBa 2y Laftl
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those dissident currents that had had an impact on the evolution of Islam up to the point of

the definitive establishment of Orthodoxy in Ghazali. But, he immediately stressed why that

was not sufficientF 2y S gl a (2 dzy RSNBROIFIYR WwWLatlyYQ | yR
point of time as well the spirits did not rest in peace. We have now still to grapple with later
Y20SYSyiGa ¢6K2asS STFSOGa NBIFIOK Fff GKakr, gl & dzL
patently reformist movements Goldziher considered represented outgrowths of the

Eighteenth and Nineteenth centuries and continued to be quite active forces at the turn of

the Twentieth century in which he wrote. But, all of them equally, as was frimar

D2f RT AKSNNaE SELRaAIA2YZTZ KIFIR &0G§NHZOGdzNI £ LINBOS
history(p.248).

2.63.WAHHABIBI IN THE EYES OF GOLDZIHER

The Wahhabis, as Goldziher painted them, were essen8ajfyS YA S a argiSoof 2 Y n ¥
Orthodoxy:they hankered after the original conditions and practices of the first generation

2F LatlYZ GKS W2NRAIAAYILE {dzyyl Qs & F3FAyad
Ayia2 A0 OAF (GKS KAAUG2NROIf RSOhmanjiwhaysa 2F LavYn
LJdzo f A OAT SRY S@Sy LINAT SRX GKS WKAaAG2NAROIt | Od
adzaf AYa oKz (0KSyaSt@gSa [01y2¢6f SRAISR YR LINRBO
f SAAGAYFGAY I €1 0SSN KAAG2NAONF RRR2 OOzt B dzRI & 2 R
between contemporary Orthodoxy and ideals of the original period. Wahhabi grievances,

namely, served to confirm the Islamicist vision of the in fact always situated and qualified
LI2AAGA2Y 2F WLATI YQ KNRSNIZKT VRZAaFEBBS G A EXPWA TR C
to turn back the clock to the time of the prophet, their disrespect for the historical process

and for the clear evidence of cultural autonomy and progression doomed them in

D2f RT AKSNRA Se&Sa Yiey Ay22dzaVy2aNERa £0 K- yy(R.2482MBY1 (RIANA & &
To start, the claim that Wahhabism or in fact its resonance already in the reformist period
AGasSt¥F gl a aravyLxe yz2G 2y D2f RTAKSNRA NI RFNJ A
Islamists after himwerg@ N2Y SIFNIeé& 2y FlFLaoOAyliSR o0& GKS 2}
seen Goldziher, regularly discussed the movement as one perfectly placed to highlight the
Fdzy RFYSYyidlf AYLRNILIIYOS 2F L2YlIW 602yaSyadzao
elaboration of Islant Orthodoxy that RS YR WLAf | YAO KAaAU2NEBQ VY;
developmental processes. The Wahhabis were clearly reactionaries who sought to return

Islamic society to the original Sunna of the seventh century as allegedly contained in the

v dzNXQ Iy | Yy Rheselsdrrkd$ &loné. YeR they were nonetheless considered a

heterodox phenomenon by Islamic Orthodoxy, their sense of the Sunna as superseded by

GKS L2YIWsy (Kdza LINRPGAYy3I (GKIFIG WNBIFIOGAZ2YI NBQ |
Islamic context

{SO2y RS K2¢gSOSNE D2f RT AKSNJ ¢ kGithotjoryfaiidS | ¢ | NI
gAttAy3dySaa (2 OKFIfttSyasS G4KS LaYlIW +a Al a
reactionaries. Namely, it allowed them in fact a positive cachet and reformist role even
amongst Islamic modernists or rather the most, religiotsglgaking, serious amongst them.

[fl
i 2
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These modernists sought, by citing and drawing on Ibn Taymiya, the inspiration of the

Wahhabis, to position their own attempts at a more modern and liberal concetidslam

itself as a conservative purification of the accumulated abuses of Orthodoxy. It was his
understanding of the importance of this influence on the Islamic modernism of Egypt that

led Goldziher quite deliberately to characterize the movement the@ W= dzf { dzNJ

2 | KKFoA&aYdzaQoncec D2f RT AKSNR&a GKAYylAy3a KSNB LI
WI YSNAOIFIYQ fSOGdNBa F2NJ GKS ' YSNAOIY [/ 2YYAGG
entitled Mohammedanism. Snouck compared contemporary reformist deveémnts in

Islam to the European precedent with respect to Catholicism: he mused that Islamic

/' T GK2ft AOAAY OhNIK2R2E&0 ¢l & ftaz2z O2dzyiSNBR o
2 KKFoA&axX AdGa Y2a0d F2NXNARFIOES O2yiiSarY® No INBT 2
modernism). His qualification of the thesis was also one he and Goldziher shared, though

GAGK RAFTFSNAY3I Gltdzr iAz2yay GKS GNIRAGAZ2YFT AT
good deal more resilient than its European Christian wa@276).

2.64.ISMAILISM IN THE EYES OF GOLDZIHER

¢2 GdzNYy ol Ol G2 GKS LaYlFIWAftAaxr D2f RTAKSNI YIR
WLAf I YAOQ LINBFAES gl a fAGGES Y2 NBatodistiwas | 02 @
notalaSufismaA R |4 3INBIGSNI NSt AIA2dza Ayél NRySaa |
theory no merely exaggerated or distorted Messiani&ather, Goldziher maintained,

GKSaS FIYATAFNI O2yOSLIiAz2ya O2yaitaAadadziSR 2yf @
undertook their destructive work of undermining all the positive aspects of Islam,

ultimately of supplanting its universal monotheism by a progressive pantheistic

incarnationismW5 Sa G NUzOG A2y Q gl a (GKS GSNY D2t RAT KSNJ
associated withi KS La Yl WAf Adumn IS KAIKEAIKISR Ay (K.
allegorical mode of exegesis and stressed the grave potency of this favored and most
characteristic of gnostic nostrums. It was not only a subtle and insidious technique of
SUDVSNEAZ2Y S gKSNBoeée (GKS LavYlFIWAfAa G221 20SN) La
contextual as well as ideal meaning, to initiate the believer from one metaphoric level to the

next towards something quite the other of the core Islamic message of meissthMore,

Goldziher took the allegorical mode of interpretation to be, in its ultimately anarchic telos,

the most apposite handmaiden to and as thus feeding the authoritarianism and

intolerance he believed inherent in all incarnationism, including the&rls WA £ A(P.ZF NA | y
250).

2.65.THE AKBAR OF INDIA

Ultimately, towards the end of the sixteenth century, he had embarked under the notion of
a reform of Islam on the project of an ideal synthesis: to construct the most convincing and
satisfying religious syem and experience. The resulting eclectic amalgamation Goldziher
described as an ethical rationalism anchored in the Sufi ideal of divine oneness and
ornamented with Zoroastrian iconography practices. What he stressed about it from the
historicist standpint was two points: first, it could no longer be called Islam. Second, it was
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SaaSyidAalrtte | O2dz2NI NBfAIA2Yyd 2A0K ! 10l NRa L
Orthodoxy with little fuss rattained its official standinp.253).

2.66. THREE REFORMIEENDENCIES IN MODERN ISLAM

So, thefirst archetypal reformistmovement in modern Islapthe reactionary(not

conservative) Wahhabis with their literal and formalist mode of exegesis sought to turn back

the pages of history to the era of the prophet aswl denied the historical process and its

inexorable dynamics altogether. Teecond, the authoritariad Y 2 i Y2 RSNJY A & 0

their allegorical and anarchic mode of reading, propagated a spiritualist utopianism that led

out of Islam and monotheismitagether. Meanwhile, thehird characteristic movemenof

reform discussed by Goldziher was that of thedernist assimilationproffered by the

GNI RAGAZ2YIFEAEG YR O2ftf SOGAGAAG LINROS&aa 27 L
come, in the usuapologetic cum retrospective manner to affirm, as noted, the use of

innovations like the printing press. It was in the midst of absorbing the requisites of modern
economic life (insurance, government bonds). And, it appeared now set to underwrite rather

than just show the usual required deference towards the modern transformation of political

life in Islamic states. On this last thematic, Goldziher gave the example of the religious

f SAAGAYFOGA2Y 2F (GKS [/ 2y adA i dzi Aeanfdfefencets @e2 £ dzi A 2
later like occurrence in Sunni Turkey (1908). This shift too had been grounded by reading

back constitutional andJ- NX A I YSy G4l NB 3I20SNYylyOS Ayid2 G4KS
was quite confident that this project of apologeticrauetrospective modernization would

continue and gather pace. But, he made clear that as a process of cultural assimilation it
constituted in itself no more than the traditional and traditionalist pattern of development in

the Islamic world rather than aitical as such modernist one. As he put it after discussion of
ongoing attempts to avail modern cultural and political forms of proper Islamic provenance:

¢ KS SEIYLXSa OAGSR KSNB KI @S 0SSy Ok2aSy TN
relations; but thephenomenon announcing itself in them corresponds to the tendency

2LISNF 0AGPS a2 Ay LINBQOGA2dza OSY(GdzNASADPEHMT bt
O2dzt R y2i 2yfeéesx tA1S UKS 2 KKI6A FYR GKS . IK
featuresand dyh YA O& A y -mbderh past.(tavasla)Niher instance of what, in the

traditional Islamic context, was the normative mode of progresgor251-252).

2.67.IMPORTANCE OF ORTHODOXY AND IJMA IN THE EYES OF GOLDZIHER

Hence, Goldizher championed OrtibdE & | a Laf I YQa 2¢6yY24aid f 2 0dza
from his religiecritical perspective, historical, which is to say providential, content and so

because of its projected telelistoricist inescapability. As | have been arguing, the critical

studyofi KS KAAG2NE 2F La2YlIWY O2yaidAailddziSR (Kdza (K
G§KS LIzZNAFAOFGA2YY GKS LINPLISNI dzy A GSNEF £ AT | GA 2
with this underlying framework in presumptive view that we must understar@gi t RT A K SN &
RSOARSRf& yS3aradAaA@dS NBIFIOGA2ya (G2 Y20SYSyda 27
sectarian in nature. Be the rejection itself reactionary in ethos and, per Goldziher, inherently
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KELI2ONROGAOIET 2NJ oS Al O2tgmdSuher&ipon Reyprojtedit A I K (G S
Fa LlzZAKAY3 2dzi 2F Latly Ff(i23SGKSNE KAa NBaL
202SOGAGS 2F ONARGAOIFE Sy3ar3asSySyid ¢A0K hNIK2R
GKS GNIRAGAZ2YI f A& (the lattedzyVe thy langue Awlead 6 IslanicS f RA y 3 2
KAAaG2NE® WLatlIYAO Y2RSNYyAavYQ KIFIR y2d Fa &Si
pattern whereby consensus on contemporary practices and requirements was read back into

the originary Islamic past andg#imated as an aspect or implication of the foundational

G§SEdGa G(KIG (Kdza SOSNI | y@.@5402y aiGAildziSR wL&at Y

2681 L{¢hwL/![ 59+9[hta9b¢ ! b5 /hb{h[LS5
hwe¢l h5h- Q

5

As we saw in the last chapter, the Vorlesungehe clear taget hera was anything but

Ayo2t 3SR AY | NBAFTASR RAaOdzaaAz2y 2F WLatl YAO
GKSYy wLatlFYAO asSOiaqQ Fa RAaA&ASOGSR LI NLa 27F |
gradual historical developmentand cofisd R 6 A2y 2F WLAf Il YAO hNIK2R
divisions between and within these tendencies; and, thereby, simultaneously to identify the

Wi NdzG K {SNYyStaQ Ay SFEOK Fa |3IFAyad GKSANI SAd
so as to look ahead, pscially visa-vis the highpoint reached in this regard by-&hazali,
towards the further purification, i.e. ideal/teleological development, of this same Orthodox
oFtlFyOST a2 GKIFIGXZ GKS flFad asSouirzy 2F (GKS £2
R2Sa y20 FfftdzRRS (G2 KSNBX ¢gla YSIyd LINBOA fe
its extant tendencies of development in terms of the movementisiths/historical

limitations and dangers already assayed and, by implicit or concluding commentary

LAYyl G2 D2t RIAKSNDa 26y wSTF2N¥YAal GAraizy 27
Fff 2F GKA& fAOAG Ay GSN¥a 2F (GKS RAaOdzaaAzy
Yy20A2y fA1S WLMzO G & ¥shll spokeSaimnipryisSalative any hisiokcal t A y S O
0y2 R2dzo0 SalLlSOoAltifte gKSYy O2YAy3a FNRY |y !YS
clear continuation (in avowed aim and follevthrough) of his Reformist program through

KAa LAfFYAOAAlD aO0OKa@GzKNEXAREDY X®3 &dAAFIAgE GRI
personal, praxi®rientedr historicist/teleologicat stake in projecting, precisely as an

always believing Jew, the telos of a universal purified monotheism by way of the historical
development of Islam (whether nothose on the Jewish, Muslim or human side find this

deluded or simply wrong(p.351352).

2.69.REALIZING UNIVERSALOF ISLAM

L dzil s GKS 6K2tS AY 2F D2t RI AKSNRA NBF2NXAAD
cultural mask. The critical stuay its history afforded by modern scientific culture itself was
FylLrfedgAaorfte (G2 SEOAAS LaflvyQa Y2y2GKSAAYSZ L
A20A2LREAGAOFHE NBFIfYD® 'a gAGK GKS yAYySGSSyidK
theproperNBf I GA2YAKAL] Wyl GA2Yy QY WOdz GdzZNBEQ | YR WNJ
presumption that the nation was the appropriate locus of cultural and spoidical reality.
WwSEtAIA2Y QT AY AlGa dzy ABSNELF f A G3f IFWER (A4S f YN f 2AF
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KFR G2 0SS 3INRBdzyRSR Ay (UKS KdzYl y Thatdvdzftl@d Ay RA @
only means of realizing Islam universally, of forming in it a universal community of God, as
FIAFAyad GKS WaSRASOIf Q ktywhadSaddomrhodadioviisni KI & & &
meant immeasurable practical diversity and whose only basis of unity was a debilitating
ideologicaloneD2 f RT AKSNJ Lddzi GKS YI GOSN aAyYLit e (2 KA
standpoint: that religion be a private matter istnaally also my wish and my religpwlitical

ARSIt ®é YR a lfogleéd RSFSYRAYy3I dzizy2Y2dza
European pretensions on the question, something he knew something about from personal
experience, he added haf I NR 2 y A OrlcdntfaBEvropidn $tatez will take the lead on

0KS YFGGSNE LISNKI LA (K&28pzNJ] a oAttt SydzZ FGS 0

Goldziher, in Damascus, spoke of having become so absorbed in the Muslim spirit as to have
02YS (2 GKAY]l KAYaSt T smarthadigéobeled Flamia&thelorly (i K S NB o
religion capable in its very doctrinafficial forms and formulations to satisfy philosophical

minds; that it had, therein, become his ideal to raise Judaism to the same rational level, as

his experience had shown hilslam was the only religion in which superstition and pagan

remnants were scorned not by rationalism but by the Orthodox doctrine; then, in Cairo,

I RR A Yy Becdi€ $dRersonally attracted to Islam as to now call his own monotheism by

this name; and thahe did not lie when he said he believed in the prophethood of
Muhammad(p.333334).

¢KS FdzyRFYSyidlf GKSaira 2F (KS &addzRe Kl &a 0SSy
d0K2f I NAKALI LINBOA &St & | & DRIARH AlK SEpGin&yOXKS 2 F
at the reformist reconstruction and idealization of the Islamic heritaga.his Islamicist

G2N] Z WLaAtFIYQ O2YLISGAGAGSEE® 22AYSR W KNRARAGAL
KAaU2NAROAAG (St S2f 238& rdalfaithiof huriahitfR1358).0 S WNBf A I A

2.70.NATIONALISM GOOD FOR MUSLIM SOCIETIES

In thecourse of the analysis Goldziher emphasized thatiBEmism could have been
combined with national demands in Egypt only because of the 75 years of de facto
independenceyhereas in every other country it was the adversary of national

A Y RS LIS yIRBYI6H.0¢

2.71.FUTURE AGSLAM IN THE EYES OF GOLDZIHER

A X 4 oA X

D2f RT AKSNR& LINP2SOGSR (N}2SOG2NE 2F LatlYAO
in the sense that it w&s driven by and viewed as ending in this relgpditical ideal of a

personal GodProphetic Islam, the monotheism revealed to the prophet in Mecca, with its

emphasis on universal apocalyptic judgment, Goldziher considered akin to the same

WLINE LIK A ¢ AYVS aVvdzR | A & Y Q PripBetidadnyderie®Rirom andl 2 6y @
represented the ethical standard, the call to human responsibility and inexorable judgment.

But, of course, equally inexorable and providential had been the historical, the social and

culi dzNJ £ O2y GSEl® ¢KS LINPLIKSGIQa NBa2NIAy3I G2
burgeoning religious community, the descent due to material necessity into the political
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realm and his metamorphosis into a politician could not but in turn lead to @spanding
anthropomorphization of the one God. In line with pagan logic and mores, this entailed a
presentation of the will of God and human will as in competition with one another and so

led to a curbing of the freedom of humanity to conceive of the tirenity of God.

Moreover, in the same manner and spirit, it led to a sacralization of essentially practical

regulation, setting the stage for the legal reification to come. Hence, in view of this pressing

but also spiritually degrading materialistturii,i ¢ & Ay (SN¥Xa 2F D2t RIT AK
telling than ironic that posprophetic Islam made its first great historical mark squarely in

the political realm. Eventually, in Umayyad rule, it came even to be the other of the pious
ratiocination characteristi of Medineserule¢ KS ! N} 6 &4 KIR NI} ffASR (2 |
of its signal victories on the battldield and not its spiritual valuesL & f YA O Y2y 20 KSA
overarching immediate historical meaning thus was that of a catalyst for the unity of the

Arabnation and the amassing of a great Arab empire.!/F&fl @ @ F R4 Ay FI Od0 WL a
most a moniker for the Arab triumph and supremacy their regime represen{pd256).

2.72.FUTURE GBTTOMANS AND HUMANITY ACCORDING TO GOLDZIHER

CNR Y { y 2 dzOfla@@ttorhdh ayéndgNlbtted out by European political

NI} LI OA2dzaySaa G2 . SO1TSNRa LAOGdNE 2F |y hi
GKFEG WY2RSNY |dziz2zy2Ye FyR |3Syo0eQ | Y2dzyiSR
transformation. Perhapsothing better sums this up than the fact that when it came the
FdzidzNBE FILGS 2F GKS hddz2Yly LRtAlGe Ay (GKS WSN
every live option on the table: protectorate status (Snouck during the war), Ottoman

liberalism (Snock before the war), Paifiurkic natiorstate (Martin Hartmann), modern

LAt YAO &adGradS o0. SOUSN)I RdAdZNAY3I (GKS g4I NbYodmy D2f
an antiimperialist, modernist and reformist practice. But, it was never something sui

generisthough it was altogether distinct in its own right. Rather, it must be understood and
analyzed within the complex of questions and the complex range of positions on the nature

2T WY2RSNYy |3Syo0eQ RAA&AOdzA&aSR Ay tidulstdthe LINR f 2 3 d.
fundamental character and dynamics of this reformist practice.

02
l.fl

By placing it within it Islamicist context, we are vouched a tHode startingpoint. First,

D2t RTAKSNI gl a O2YYAUGUGSR (2 | LINE INBcaldaskdS KA &
was to recover sociopolitical and cultural developments from under the ideological

rationalizations of Islamic jurisprudence and the retrospective traditionalizations and

idealizations of the Islamic heritage. These developments belonged yriggghized, within

GKS NBFfY 2F yIFiA2ylf tAFS gKAES WLaAtlIYQ 0S¢t
WNBfAIA2YyQ AGaStFTo D2t RT AKSNDR&a LINR2SOGSR LINA
however, in that it was religiously motivated. Secoby direct contrast to Snouck, Goldziher

believed that the reform, purifying and idealization of Islam could only occur as an internal,
synthetic process. For this process encompassed nothing less than the dialectical unfolding

of the Islamic tradition itslf, ending in its critical purification. This critical telos of the

tradition from the inside was the only path to true reform and it absolutely required Muslim
LREAGAOLE Ldzizy2Yéd ¢KANRI D2t RT AKSNRA NBTF2N
of his Islamicist colleagues because, for him, the relationship between European Modernity
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and Islam was not a oAgay street. In claiming Islamicist expertise over traditional Muslims,

D2f RT AKSNRa (G2yS ySOSNI SOSy | IskéNnRbfeMdIGR (G KS O
could evoke. If Becker wanted the Orientals to know that the day of their expertise from the
philologically framed Orientalism of the past was over, Goldziher relied on his capacity to
AYGSNI OG 6A0G§K hNRSYy il égainstthe philofodically bbse@sed | & G N
SadloftAaKYSyGo ¢KS& O2dzZ R aSS F2N 6KSYyasSt gSa
Orientalists of the best stamp, no one could speak with the Orientals like Snouck [his fellow
inaugurator of the Islamicist program],dberg [his devotee from Damascusind |

wD2f RT AKSNJ KAYaSt Fedémep D2f RI AKSNRa FAY g1 a
scholars and Islamic scholarship into the critical historicist orbit of Islamwissenschaft, which

is to say the critical methodogies and perspectives of European Modernity. But, in many

ways, this was because he believed Muslims had as much or more to give humanity and

Europe by this modernist appropriation. It was they who held a universal monotheistic
heritage that, throughcti A OF £  LIIZNA FAOI GA2y > 41 & RSAGAYSR
universal faith of humankind. And, since this purification could only happen through the

critical reconstruction of the Islamic heritage, Muslims were more important subjects of

History and prtagonists of its teleological process than Europeans.(R2559.

2.73.EXPECTATIONS OF GOLDZIHER FROM ISLAM AND MUSLIMS

CtKS28ZI Y2NB2OSNE aK2g0laS [SsArAaQa GNIRSYFN] L
in a univocal sense, without which hisraditah OK2 i 2 Yeé 0SG6SSy Wadzaf A Y:
W2 SAHGSNYSNRQ g2dZ R FFHEOGSNW® Ly GKS |162@0S LI NI
adzat AY GKS2ft23A0Fft LRaAAGA2YET al adNROGE & ad
adzaf AvYae¢ | ff ¢2Nad@mX Adyod Ra 0 20 OFSH 20F2ZF SOYR SR 0 ¢
exposition, and that a Muslim not so offended would be less of one. All of this though is

rather ironic where Goldziher is concerndtwas after all Goldziher himself who had, in his

Tagebuch, intimatedkK | 4> 6KSYy Ay /IFANBX aL RAR y24 fAS
adzKl YYI RQa LINBvadrGSldziket, avivoin @s | will further demonstrate in this

part of the study, made Islamwissenschaft the vehicle of his critical cum messianic

monotheistic scholarshipral read back this Islamicist turn back into his Oriental trip. It was

D2f RT AKSNJ 6K2 0StASOSR | Aaili2NB g6l a GKS aoSys
and thought not only Islam capable of it but its critical historicization as the very enacting

ofit.t[ S6AaQa LINRP2SOGA2yas o0& O2y UGN aAGxE (Aff Ay
the Vorlesungen themselvesamely, the idea that the ultimately true Muslim would be

one who would comprehend the Islamic heritage in his critical historicisainner.[ S g A &4 Q&

polite insult contradicts Goldziher in making an accomplice of him. And, the starting point of

the insult, let us take note, wgsS 6 A 4 Q& Of F AY (KIFG D2f RT AKSNJ 6N
Western audience and in no way conceived a Muslim reatep for his work(p.268-269).

Second, he too viewed Islam as not only capable of revival in this sense, which is say

renewed from the inside, but that, the true kernel of monotheism in its heritage, missing in
Christianity, would form when reformed thédtimate religion of humanity. That is not all

they could be said to have shared. Both also had a comparable sense of the inestimable
AYLRZNIGFYOS 2F GKS L2YIW a KFE@GAy3d ASNWBSR G2
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reform appeal to and be cimaeled through it, to challenge Orthodoxy from the inside. Both,
that is, clearly opposed all sectarianigm 302).

2.74. MORE LOVE FOR ISLAM

However, remembering this relationship after more than fifteen years in the Tagebuch, its
upshot for him was thatas he put ithe came away with more love for Islam from his time
Ay (GKS | NOKOoA&aK2LIQa 2FFAOS @RI7)Y | Yz2y3dad GKS

Theirignorance constitutes their charter to my heartan see that scholarship alone does
not make a man nobldp. 326.

2.75.BUT GOLDZIHER DID NOT BECOME A MOSEIKRZIALLY

| SyO0Ss 2yS aK2dzZ R y24 R2dzod GKIFIG GKS SLA&2RS
S E LIS N teeyaddiéd®Mourishes are almost pleading in this sense; bunhamy case,

Goldziherdid not become a Muslim, one is bound to think of it as further participant

observation in comparative monotheisr(p.336).

2.76.MUSLIM PRAY AND FRIDAY PRIANTHE EYES OF GOLDZIHER

Having then after the discussion stayed to watch the group pray, tedrio his diary the
G2OSNLIR2GSNAY I AYLINBaaAARFERS Xalkdoatki8A YR 2F (KS
monotheistic confession into the endless sea. It seemed as if this young Muslim with his

sonorous voice represented the fast and unshakable faith combgtthe storms of the

g 2 NI (R323).

X dame in Cairo, \&-vis his ardent wish to participate in FridhyNJ & S NEvihtha 2 | a &
GK2dzal yRa 2F 0StASOSNBR G2 0SYR Y& ({ySS o0S¥2N
sink with them in the dust before Onall-powerfuldé ¢ KA &> 2F O2dzNESI y2i
could not do openly; hence, with the help of a friend, he decided to disguise himself as an

Arab and patrticipate in the prayers incognito; he pulled it off and said in the Tagehath,

robbing his brehead to the ground in the middle of the thousands in the mosque, he had
YSOSNI 6SSy GY2NB RS@2dzi s GNUApB3S)RS @2dzié (KLY
Nonethelessit cannot be denied that there is something ominous about this episode in the

way in which it$ positioned within the Tagebuch; Goldziher was told afterwards to avoid the
mosque henceforthand fearing even that he might be found out, this sense of

trespasX X X X Xh&@ mosque adventure is one of the last truly joyous episodes in the
Tagebuchp.336).

2.77.Dh [ 5 %L | 9 wRR{ENDLY SCHOLARSHIP

He took note with satisfaction of the fact that a good deal of the German iplauhcity
cited hislslamfriendly scholarship, and this essentially captures his moderately less irked
disposition towards i{p. 362/13).
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2.78.GOLDZIHER SUPPORTS AUTONOMOUS NATIONAL CULTURE AND ANTI
IMPERIALISM

Hence, autonomous development, national culture and-an¥ LISNRA | £t AaY GSNB | f
AadadzSaQr odzi F2NX¥SR NIUGKSNI KS 2 G&&MNI Fdzy Rl YS
methodology. Antimperialism was the condition of national culture and of autonomous
development. From the evidence available, it was precisely on the basis of these

Kulturhistorische prevccupations that Goldziher encountered, first in Cairo2rBlY A & 1 & W2y
GKS 23GKSNJ &A RS QimpeyalisyMuslith Eeforimér ik AfghghD 2  BK A K SN &
early and late fascination with and focus on Afghani is thus quite understandable: the

reformist Muslim friend showed himself increasingly, throdmgg charismatic and itinerant

political activism across the world, and after his polemical exchange with Renan, a man of
international reputation and of workistorical importanc€p.302).

What did make Goldziher stand out amongst his colleagues is tieapproached Islam

from the pedagogic and reformist standpoint precisely because he believed the Islamic
KSNRAGIFIS KSER gAGKAY AGZ Ay tAYyS gAGK GKS LI
G§StS2t23A0t3X ARSFHE LRGSYy (MR EBLEE & SryQi AQ2(def 8R YOAS
WNBfAIA2YyQ AYy | gl & {KIAd this/pateidialatd delredlized @ Q & A YL
only through the internal critical reconstruction of the Islamic heritage required, in

D2f RT AKSNDa SesSazx LI telodiohHistofy, as hezfirgefteditg = 2dzad |
towards national and religious fulfillment in their mutually defined spheres, likewise

entailed a decided antimperialist stance(p. 305).

2.79.GOIDZIHER IS NOT A PART OF IMRERIAC APPROACHES

If one sees IslamwiSy a OKF Fd & F LINAYFNAE& WAYLISNRIFTAA
has somehow to explain how the founder of the discipline could have been so-anti

imperialist in temperamentOn the other hand, if one wanted to save the establishment of

the Islamicisdiscipline from the taint of the imperialist context of its founding, then one

O2dz2 R I fa2 AKSLKSNR D2tRITAKSNI I NBSte& 2dzi 27
which questions of Empire were pressing. One could then describe his accomplishment

the establishment of the field as that of having introduced a greater professionalization in
Orientalist scholarship, hence, in the distancing of such pressing conéeais, on the

other hand, if one wanted to see Orientalism as essentially overeddoy its imperialist

milieu, then you might want to see Goldziher as an exceptional figure within this context

and so on(p. 308).

2.80.GOLDZIHER LOVES UNWESTERNIZED SIMPLE MUSLIMS

104 Hence, the Oriental Diary is dominated early, but into the Cairoghdny a basic distinction Goldziher

drew amongst the Muslims he encountered on his trip, between the falsely Europeanized Frenchified
INFokhGdG2YlFyYy 2N 938LJiAly StAGS 6K2Y KS (K2NRdAzAKE &
unsophisticated, meaing also not as yet critical, Muslims. It was the soulful, ignorant but noble, ordinary

P
(s
Qx
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Muslims whom he loved. Even the learned, scholarly ones who were his best friends, whom he still liked to
portray as naive and as yet altogether simple. It is thigndison that exploded in Cairo. See 1bid89, 912,
1036, 1156, 1267. The attitude in both its parts was of course an aspect of the always singular voice and

brashness of the Oriental Diary as a whole. The distinction does not exist at all inggteu€a(p.300/104).

2.81.GOLDZIHERURSUES MUHAMMADARIRIT IN CAIRO

European civilization was to be pasted on top of the Muhammadan state. It was the Cairo of
LAYl WAE tlFaKFE® ¢KS FTANBRG AYLINBaaiazya akKlkdaSN
Muhammadanressence to the ground. | thought | must despair of drawing deeper within

Lat | Y BHtSap&elater, matters had begun to turn around. It was not merely a matter

of the amazing coup of having attained permission to study-aAizalar. Rather, he was aig

AYOUSNI OGAYy3a gA0GK YR &dzLJL2NISR 06& GKAIKEE Ay
wealthy Cairo magnate who opened his heart and his house to him. And, he was becoming a
fixture in two Muslim intellectual circles he industriously visi{p801).

2.82.GOLDZIHER PRETENDS LIKE ORDINARY MUSLIM IN CAIRO FRIDAY
PRAYER

He thinks Goldziher reference in the Tagebuch to his diary is in fact to his Arabisches

Notizbuch, to which he also himself refers in the Oriental Diary for more details at amie po

On the face of it this is plausible. The Oriental Diary becomes so abbreviated eventually that

Al aSSya ljdzAGS LlraairotsS D2f RTI AKSN) O2dzt RQ@AS &
in the Tagebuchin describing a crucial episode during his #nn Cairo, where Goldziher,

pretending to be a Muslim, ardently and sincerely prays in a Mosque during Friday prayers

like an ordinary MuslimkK S al &a (KIFG GKS Gl ROSYyiGdzNBé F2 NS
Tagebuch. The reference seems to be to somethioge substantial than would fit in the

b2iA1 06dzOKXZ YR AT AGQa (GKS fFGGSNI KS YSIyidzx
KA&d RAIFNBK 'a F2NJ gKe ¢S R2y Qi KIFI@S GKAA b2
it contained about aAzhar and that Goldziher had made a solemn promise to the Shaykhs,

good for all time, that he would not make a public show of his opportunity to study there.

Goldziher, he says, as he had done at other times, probably consigned the book to the

flames. This agecture is also not satisfactory. First, the Oriental Diary covers, though rather
scantily, his first ten days at-Akzhar. Second, it seems unreasonable that Goldziher would
NEFSNI KAad FlLYAf&@ FyR FdzidzNB | dzR klegdpdotten 2 | G a
rid of it or meant to do so. Third, it does not make sense that Goldziher would destroy the
Notizbuch, which bore information on his whole trip and a la Conrad contained also this

WA LISOA £ OKI LI SN ¢ K-AZbd ankvhich he/vaasiiagpytaldisiugs inR2 & A
the Tagebuch, but keep those sections of the Oriental Diary that in fact have revealing things
about alAzhar within them intact. The upshot is that frothe internal evidence available

thus far, it is simply not possibte know what happened; see Patai, Oriental Diary, 26; also

/ 2y NI RE a¢KS bSFENI 9Faid {0dRp29s208/0). 5AF NE 2F L

came in Cairo, V&vis his ardent wish to participate in FridhyNJ @ SNE > a2 | a dagAl
thousands of believer£2t 6 SYR Y& 1ySS 0S¥F2NB !'ftnK yR OF
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with them in the dust before One dllJ2 6 SNIF dzf ®¢ ¢ KA &> 2F O2dz2NASI ¥
not do openly; hence, with the help of a friend, he decided to disguise himself as an Arab

and participate in the prayers incognito; he pulled it off and said in the Tagebuch, that

robbing his forehead to the ground in the middle of the thousands in the mosque, he had
YSOSNI 6SSYy aY2NB RS@2dzis (NMHz & RS@2dzi¢ GKI Y
Nonetheless, it cannot be denied that there is something ominous about this episode in the

way in which it is positioned within the Tagebuch; Goldziher was told afterwards to avoid the
mosque henceforth, and fearing even that he might be found out, tmsesef

GNBALI daXXXXXDP ¢KS Y2aljdzS R@SYylid2NE Aa 2yS 2
Tagebuchif.336).

2.83.GOLDHER HATES WESTERNERS IN BHE EA

| have tested repeatedly at every step: (1) that the European in the Orient represents the classvof ¢h

kinds of rascals, who were spit out by European society and that here only the Muhammadan represents the

class of decent men; (2) that this European element which escaped the gallows behaves with an arrogance with
which the modest, albeit indigensy Muhammadan cannot competas in Port Said, so here as well, the

Europeans occupy the nicer, more spacious quarter, while the Muhammadans are crowded into a kind of
IKSGG2X!a FaAFAyad GKS jdzAadGS al GdAa¥Fl Ofirgine@mofokiedzNOKE 2y S
looking more like a barrack, atide minaret, not unlike the Tower of Pisa, rose in front of me likewise as a

question mark; Can a ruling religion in normal social circumstances and standing on the level of human

estimation sink back intsuch a zero? Poverty and beggary all around. The Muhammadan rarely has the

2LIR NI dzyAle G2 KIFI@GS RSFHEAYy3IEA ALK GKS F2NBAIYSNXEFYR @
enrich himsel{p.299/102).

2.84.ISLAMIC CITIES IN THE EYES OF GOLDZIHER

I should preface the turn to and in the Tagebuch by saying that, as a thinker who staked his whole life on his
intellectual and religious sincerity, Goldziher did not generally surprise one in his judgments. That goes for his

reported impressions of histr&vf & D2f RT AKSNJ gl a Ffgle&a 3F2Ay3a G2 RA&T A
RAR®Mno IS gla +Fftglea 3A2Ay3a (2 t20S WadzatAY 5 Yl a0dzacC
4 YwStAIA2Y LyOdQ |yR KS RASRYy 19ERIIKS | IRE  Mfyd 2 KB2 dpyNR
exactly what happene¢p. 300).

As he came increasingly in the midst of an Islamic setting he clearly believed of complementary interest and
prospect with respect to his reformist program, the atmosphere @f @riental Diary leaves little doubt he
thought he was as yet alone aware of the full future potential of this milieu.104 It was only after landing in
Egypt, with the already wetbrmed thundering premonition that all such hopes fonire in the processf

being strangled, that he actually ultimately found live historical subjects about him fighting historical battles
comparable to his owfp.300-301).

2.85.GOLDZIHER HATES WESTERNIZED CAIRO

The remaining parts of the Oriental Diary merely elaboratedhensentiment. There were

two poems, written on his tenth and thirteenth days in Cairo respectively, in the first of

which, Goldziher sneeringly differentiated himself from the, as he saw it, kowtowing
Europeanizing eliteof Catcd NR G 1 Sy ONRZR 2¥ alKBSBEEORYRI KS
Egypt and its people, with their three and a half millennia career in wWadtbry, were, in

128



bowing now before petty exported French fashions, on the verge of being forever decimated
(p.299).

2.86.GOLDZIHER IN THE EEBOSEPMAN ESS

However, it is not only the essentialist perspective on Islam that has served to obscure

D2f RT AKSNRaE WRALFtSOGAOItQ Sy3arasSySyid éAiGK La
the opposite end, attempts to identify his work and motieas tout court with some

version of the indigenous Muslim reform of his time also miss the character of his own

Lafl YAOAA:G NBF2NXYA&AG LINFEA&AD W28STF Oly 94aqQ
2T LatlYAO wST2N¥YE helgs udpinidintavBat Golizined2nkayity | y R (i
critical reform and what his dialectical modernism entailedi24his recent essay, van Ess

set out to resolve a singularpuzzier 2 K& Aa Al GKFG D2t RT AKSNRDa A
is so bad whereas the viewws KA OK KS KAYaSt¥F KIR 2FWhaflyY gl 2
prompted the puzzle and served as its first clue was the now equal availability of

D2f RT AKSNRA Y2ydzYSyidlrt ¢g2N] 2F I I RAGK ONRGAOC
most mature and creative prodzOG 2 F KA a adO0K2f I NARKALXES>X FyR (K
and sometimes rather unbalancadinner dialogue which was never intended to be

LINAY G§SR®E

a
K

C2NJ 6KSY adzatAYa Ay 2dz2NJ RFéda NBFSNI G2 D2f RIT A
epithet not being an especially flattering expression in their discourse, they mainly think of

what he said about Hadith in the aforementioned volume, whereas his own impression of

Islant unrestricted praise as it turns oat comes to the fore in the introductory section of

the diary where he describes his stay in Damascus and Cairo

+y 93a4Q&a | LINRIOK (2 KA& LINRLRZAaSR LdzZ1tS g4l
scholarship within their proper historical context. Unlike Lewis, however, his choice of
contextualization was tolpce Goldziher, personally and intellectually, in the budding era of

Islamic reform, a period from the foundation of the Islamic modernist Aligarh College in

LYRALF Ay (GKS fFTOGGSNIKIfT DFEGiER WANSBEISEY (I kK 38
half of the twentieth. Van Ess clearly views this period as one in which Orthodoxy was being
LINE ANB&aaAAPStEe O2YLINPYAASR o0& 9dzNRLISQa 3ANRGAY
of events, and the rising generation of Muslim reformers werestiifu Ay (G KS WRA 4072
9dzNR LISQ YR (GUKS GKNRSE 2F STFFSOGAYy3I az2vy$sS Y2R
their Islamic heritage. Ashe putitnearKk S Sy R 2F GKS Saale&y aGa¢KS Y
and West had just started, and the Muslims had yet discovered how uneasy it

g | dpd2693270).

In placing Goldziher in this cultural setting, van Ess began by noting the openness, in the first
RSOFRS&a 2F GKS GogSyauASiK OSyidGdaNEzZ (G2 D2fRIAK
Hadith,ate$y G KS 3INBF G aSI 0 2 FAzhas wHerg hebadthigiselly A y 3 |
0SSy ANIYGSR GKS LINAGATfSAS 2F a0dzREAYy 3T RdzNAY
point in making the observation though was to juxtapose how radically altered the

atmosphere was to become in the second half of the twentieth century. Heavy now with a
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revivalist backlash, precisely the same critical lines of thought became the subject not only

2T A0K2f I NX & odzi Iy dzyO2 YLINR YA & AVSY GQdeteEdzNT
F3FAyad 2SaGSNY hNASydGrtAad SYyONRIFOKYSyd |FyR
gl a 2O0SNI¢ ¢KdzAZ Kl @Ay3a adzaA3ISAGSR K2g GKS 02
KFR AYLI OGSR D2t RT AKSNDAa NB OSydidoked 6 considery 38l a
the sense in which he, now sullied Orientalist, had himself belonged to it. Van Ess argued

D2f RT AKSNDR& &a6SSLIAYy3a LINIAaAS 2F LatlryY Ay (KS
experiences in the Tagebuch must be understood in terms at Wl as young religious
NEF2NNYSNI F2dzy R RdzNAYy3I KAa az222dzNy Ay GKS hNAR
suggested, resulted from the positive contrast his direct encounter with the Islamic milieu

provided as against the difficult prospects he knesvfaaced in the attempt to reform his

own Jewish community in Hungary. The Jews in Hungary had in 1867 been granted equal

rights with the general Christian population. Yet, already by 1871, two years before

D2f RT AKSNID& RSLI NI dzaBmufiy hed éfficially dpiNRtSQfthdddx G NR LIZ
and Conservative (Neolog) communities, the former refusing to accept the dominance of the

latter. Given his breathtakingly warm reception in Muslim contexts, it was no surprise that,
GO2YAY3d FTNRY vibAdDf HORjafiadtléwey | hé iiRediately recognized how

much greater a chance the Muslims had to develop into a healthy and uncontaminated
Y2RSNYA(GeE ¢

What Goldziher allegedly found, particularly in Damascus, that so convinced him of the great
potential of Muslims for integral reform was a serious and learned religiosity that went hand

in hand with opeAaminded, cosmopolitan inquisitiveness as against blinkered, dogmatic

Orthodoxy. Looking in historical retrospect, what Goldziher, van Ess said, had oufatt f

was, partly, a prevalent freemasonry on the part of the intellectual elite in league with Sufi

mystical ecumenicalism, partly, the burgeoningredz®W i I T Af AGS NI GA2y | f A&y
pervade the Islamic modernism of his generation. This was the reaetziher later ended

dzLJ 0 SAy 3 &2 2dzi 2F LI OS YR oNIYRSR Fy2iG4KSN
between backwardness and reform in a way different from lattay revivalism. He did not

think in terms of Puritanism; Wahhabism was still fatawé ® Ly 230 KSNJ ¢2 NRa X
Ay GKS YARaAG 2F I FILEGSNAY3I hNIK2R2Eeé&sS D2t RI
understood in a modernist sense might be hijacked by a reactionary revivalism in the other
direction. The threat to his reforntigdeal he saw was not any internal puritanical backlash

but instead a crass Westernization at the hands of European economic and political

imperialism, the processes he saw firgtnd at work in Egypt and fought explicitly in his time
there and afterlnt KA & LA OGdzZNE GKSYy ¢S |NB (G2 dzy RSNERGI
LatlFyY Ay (GKS ¢l 3S6dzOK Fa | aA3dy KSQR 22AySR
young man, personally participated in the cultural atmosphere out of which it grew. There

was2 ¥ O2dz2NBRS adAft GKS | dafeakingMuffamahetanisches D2t RIT A
Studien and its critical historicization of Hadith was to be squared with his statements in

the Tagebuch. For van Ess, this was not a great difficulty and could be read outof th

tendencies of Islamic modernism of the period. Islamic modernists, like Sayyid Ahmad

YKIFIYyE SYLKI&aATl SR yR RSTSYRSR (GKS vdaNDIyYy | &
turn demoting the Hadith to a subject of some historical doubt and reconstruction.
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Goldziher thereby emerged on a par with the Muslim reformers of his age, pitched against
Orthodoxy on the one hand, Imperialism and Westernization on the oth@f.course, the

story, the story had not ended happily and the seeds of its denouement had wllessh
detectable in the earlier period: even at the height of the Reform era, the historicization of
the Hadith had been an altogether difficult proposition to swallow. Van Ess cited the
SEFYLX S 2F y2 fS88a I NBF2NYA&Jwhs pracyBn Ky
adopting the European historicist thematic of turning the Prophet into a culture hero, had
made the veracity of the Hadith that much more indispensable. Hence, the complex process
that would eventually transplant Goldziher from the vaiagd of Islamic modernism into a
litmus test of Muslim belonging was already underway during his lifetime. Goldziher could
not have known thisAnd, though in later days now a worldrenowned scholar he

assumed a more official voice for and about Islam, Ined continued to fathom himself a
partisan of Muslim reformers and to fret the imminent demise of their progress by way of
SOULRSAGNRPEeRPFEACASE AYAOGLFIGAZY 2F GKS 2S3ady

Although he never lost a keen sociological interest in the success and fagtirmodern

Latl Yy KS O2dZ R y20 SyGANBfte F2NHSG GKS Syzi
ceased being convinced that he was in tune with the Islamicwirldza & +a Ay KA&
always imagined the danger to be coming from the outside. In a l&it&:. A. Poznanski

GKAOK KS gNRUOS AY MdpHmMIE aK2NIfe odkdypddd KAa R
Y2RSNYAaYé gKAOK KIR oSTILttSy LatFryYT GKA&a gt
dzy RSNARGIFYRAY3I FT2N 0KS GKAyYy3I3a wikdal@«thaiihk S& &K 2 d.
was standing between the fronts, and the conflict was still a matter of the future.

+y 9aadaQa O2yOfdzaiz2yy Fa | LINIAalry 2F AYyRA3
contemplate that he could become an emblem of the Europeanindie had consistently

fought against. Two points immediately present themselves in this connection and will prove
decisive for what | aim to show the reader in this concluding part of the study. The first is a

theme that recurs in otherwise quite distindtscussions and understandings of Goldziher,

namely, the idea of him as an ebullient young religious reformer. In the version just

recounted, he rallies to the cause of Islamic reform in lieu of awkward hopes for the same

vis-a-vis his Jewish brethrein his later days, the young reformer is eventually replaced by

I a0K2f I NE O0AYy @OFy 94da0 Y2NB adlFAR FYyR 2FFAO
and paradigmatically professional, (in Robert Simon) even officializing in his conception

and depiction of Islam. Thesecondpoii¢ & G2 R2 GAOGK @Iy 9aaQa dz
Goldziher that fills the second set of dots in the last citation and, sufficiently probed,

serves to problematize the idea of any orte-one equation of Goldziher and the Musth

reformersof histime¢ KS jdz23S A& FTNRBY (KS ftlFad tAyS 27
LatlyYaéz || 1TAYR 2F LINBOA& 2F 6KIG Ay SELI YRS
NBIIRa Ay @ly 9&daQa NBYRSNRY Inemseltektd a higRét SNB y (i &
f S@St 2F NBfAIA2dza tAFS AF (KS@& addzRé GKSAN
OKSANI NSt AIA2YyEB AY | KAAG2NAROFE gl e&deg C¢KAaA
alongside the letter to Poznanski aboubhat the Muslims should be taught, breathe a
LISRIFI23A0 FGGAGddZRS AYRAOFGAY 3 GKIFGZ LINRLISNI @
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merely selfdestructive Westernization, but equally the corpus of contemporary Islamic
reform.(p. 270272).

Perhapsk S 06Said YSItya 2F RS@St 2Ly 3 tldialédicat LI 6f S &
engagement in Islamic reform and modernism is to describe exactly where positions, like
GK2asS 2F [S¢eAa YR @Fy 9aa GKIFIG asSS y2 &dzOK
must foremost be questioned is his own wistful longing projected onto Goldziher, of a time

when one had the privilege of writing for an exclusively Western audience and so openly and
K2aySaidte gAlGK2dzi GKS ySSR (2 Llientdlistsiinie Wadzaf A
YAYSUGSSYGiK OSyldz2NE F2N) gK2Y GKS LINBaAdzYLIiA2Y
Not only did Goldziher develop deep friendships in the Orient with Muslims, like himself,

devoted to inquiry, friendships whose memory he kept antiivated as the fondest of his

life.34 Not only did he, unlike many others, develop relations with Orientals at the

Orientalist Congresses and considered their always warm reception of him a weapon in his

favor. Not only did he come to be beloved and estegel by Muslim intellectuals more

broadly, who called him, as one did at the 1883 Leiden Orientalist Congress, equal to a

Sheikh of Islam. Not only, finally, did his house in Budapest became a way station for Muslim
thinkers and personalities travelling Europe, as when a student of a friend from Damascus

or a great personality like the Druze leader, Shakib Arslan, called on him in Hungary so as to

0S o6ftS G2 &aSSs dzaay3a y2¢6 | 02YY2Y Y2YA{SNE
ONBSRauv¢ 7T.25NrbralKkiathese tedtitnantal relations point to, the exact

OKI NI OGSNJ 2F D2f RTAKSNRa az2fAO0OAd2dza FGGAGAZRS
08 0GKS FAYyLFf ONARST aSOlA2y 2F KAa G¢KS t NRIAN
(p.272).

2.87.CONTEMPORARY ISLAMIC SCHOLARS IN THE EYES OF GOLDZIHER

Hence, far from enjoying the now sadly vanished prerogative of being able to discourse

about Muslims without having to worry about them as an audience, Goldziher tried instead

to make hisEuropean colleagues see Muslim scholars were listening, thinking and

responding. This became clear, for instance, in his Die Richtungen Der Islamische

Y2NI Yyl dzaf S3dzy3 6¢KS tFNFYRAIYaA 2F Latl YAO vdzN
adescripto2 ¥ (0KS LaftlIYAO Y2RSNYA&AY 2F 938LJi FyR i
associated with it. Goldziher had personal knowledge of this movement though its first

guiding spirit, Sayyid Jamal-&dA y-! & B K | Yy A1897)pam gldbfriend and fellow poliit
FIAGFIG2N) FNRY KA&a /FANR RIF&a ¢gK2Y KSQR YSi |
D2f RTAKSNJ I NBHdSKESHNRBKSEAOFIRBKEOa I I Ayald GKS N
GGKS2ft 23A0Ft NBY S sthebldgiEal note of Bid/i&d St 6 $O8 dANB B AN ¢
been, in the broader public, drowned out by his political struggle against European
AYLISNALFEAAY | y-Rat RORDEOEREFSWESYT2NI KA A &
emphasized in his critique, the circle that had eventu@ME a G t £t AT SR | NR dzy R
WA G dzRSY (1 QX a dzK I -Y905),  Egyptadidai oudtiveythealogical direction

for which the teacher had been the first impetus and which thereafter had been

O2yaz2t ARFGSR Ay GKS afPkREYy (1 Qa vdzZNDFyAO 02YYS

Y
!
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2.88.GOLDZIHER AS A HISTORICIST ISLAMICIST NOT A THEOLOGIAN

XXAlG 61 & y2¢ SELXFTAYSR GKFEG S@Sy AF DSAISNDA
dzy LINBOSRSY(iSR FY2y3aid 204KSNJ hNASyidltAadga I yR
restricted settings, i.e.by | ft RS1S Ay KA&d DSAOKAOK(HS RS& v2NJ
gKI G OGdzr tfte &aSG D2t RT AKSNRA 62 Nhkindg LI NI+ yR
NBEOSLIiA2Y 2F (KS adzKlI YYSRIYAAO0OKS {(0dzRASY 41 &
vast range of AfaxIslamic literary culture historical texts, poetry, adab, proverb

02ttt SOGA2yacx vdzZNRFyAO SES3IS&arar R200GNAYLHE &
so fortht and from them laid out an incredibly rich vista of historical experience that not

one KIFIR y2i0 0SSy 1y26y O0STF2NBEDHB2odzi SOSY KI R vy

289.Lat hwe¢! b/ 9 hC Dh[5%LI 9wQ{ ¢! D9. | /I

2 KSy D2f RI AKSNRa ¢l 3S0dzOK FANBRG | LIISFNBR Ay
O2y (1 SYLI2 NI NB RANANIg/ (T X > MESAYRTFUMKERWE K G Ay I QS WAY
Wdzy oI f I YOSRQZ WAYOSYASRQ YR W@AGdzZLISNI A QBSQ
disquiet. Many could not believe that this should have been the character of a figure with

such a pivotal standing in the history ofi€éntalist scholarship. It was no doubt this
FOY2aLKSNS ddKIG asSid GKS adar3sS F2NJ dKS | LIS N
&4l aaAyldAazy 2F D2f RI AKSNE Ay GKS SEGSYRSR
his translation of the OrieinF £ 5AF NBE® | SNBEX D2f RTAKSNJ gl a |y
G20a4SaadSR 3ASyAdzaée ¢K23I dzytofS G2 02LIS gAGK
FRdzt 6 | GLISNXYIFYySyiGfe RSLINSaZaSReé> aSYoAludSNB
GYAal yiKNPRYLIRE2D SONBISKY a A GA PSY G2NIdzZNBER YAYRE ® |
LISNE2Y | f Adeé¢ 0SigSSy satighgl scokShip2oyl he ckheryaR~ KA & &
GLI GKSGAOE 2NJ aY2NB ySENIeé LI GK2f23A0Ff GKIY
himhisreJddzi F GA2Y Ay | dzy3F NAI Yy WSgA@E3R9).0ANDE Sa | a

Upon its publication, however, it sefff a train of events that threatened almost altogether

to destroy his reputation. | refer to the Patai interlude to point to our own historipgra
L2aAGA2yd ¢2RIeéx (GKIFyla fIFINBSte (42 / 2yNIRQa
WNBKIFIOATAGIFOGSRO YR y2¢ |ff aARSa Ay GKS hNR
5F0FaKAQa wnny aL3IyrT D2t RI AKS NWwhicktaok (pkaS v dzS &
322R RSIf 2F /2yNIRQa ¢2NJ] odzi Ay (GKS FT2N) 2
explicitly, in an antZionist register, against Pat§p.312).

9y 2dzaK KIFa 06SSy alAR (2 aK2g¢g OGKFG OKBdzNFASOHd
backward into his Oriental trip should not be taken at face value; that his 1890 review of his

life, and hence its retrospective readgs, themselves constituted tHmalconsolidating/
O2yaSONY GAy3a | OG Ay D2t RI A e$Nabidaforthdamghi A y3 RSO
heritage as the focus of his Reformist scholargpip36).

2S y2¢ Ydzad 2F O2dzNES AYyIljdzZANBS a (2 GKS KAa&d
in fact setoff this process, capped in the Tagebuch; and, accordibgti, the (religious)

meaning he himself associated with his Islamicist turn and so Islamwissenschatft (i.e. as a
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Reformist discipline); and the way in which his Reformist (historicist/modernist) scholarship
on Islam connected him to a burgeoning Islamifiedt! that appropriated his work and came

to celebrate him at its head (as, naturally, will be especially elaborated on in the chapters to
come)(p.336-337).

2.90.DIFFERENCE BETWEEN ORIENARY AND TAGEBUCH

To see how quite distinct, accordingly, thenaspheres of the Oriental Diary and the
Tagebuch are, we can begin by noting that the programmatic assertions of the latter about
Islamicist scholarship make no appearance in the forpesZ2).

2.91.GOLDZIHER AND ZIONISM

The ideological animusthat S & t F GF A F20dzaSa 2y D2f RI AKSNI:
his own family. Despite his overtly aiztionist stance, this was not a question that especially
SESNDOA&SR D2t RTAKSNXY .dziz a GKA& A& |y AySt
positoyy YR LI FOAy3d KAY KAaAG2NROlIffex L gAff NB
RAaOdzaaAz2y 2F 5SN) adidiKz2za | fNBIFRe &adzaasSaidSR:
YR RS@OSt2LIvSyialrtte KSIfiKe L2 thapastodlid). SELINB A
Goldziher continued to be proud of and to point to the friendship from his youth Mlx

Nordau (18491923), the cefounder with Herzl of the World Zionist Organization, and was

on closest terms with another thinker of Zionist connectipA. S. Yahuda (181851), a

WSGAEAK ! NI oAAlGY KAYASET |y WhNRSYyOlftQ>s 062Ny
family (p.312).(?77?).

Thiswas,id &St Fx Ffaz2 | ¢gAdGe odzi | fG23SGKSNI (0S¢
LINE I NB at@aedbintdheWS ak &K YA aadAz2ys O02yaidAiddziSR (KS
v dzSa iPanQoe

2.92.VAMBERY

Conrad also tries to demonstrate that Vambéry was really much more an impresario than

Fye 1AYR 2F &a0OKz2f I NI Vénfbéryiiseemedltoavdhat masy 4§ KS NI I
different faces for the different people he encountered, so that one should not take the

books he published for British audiences as some kind of definitive Vambeéry; but, then, this
R2S& y2i SEI OGf & thelldad@dphilg, Suskaphil@ dewd B serke gSes 2 F

for the young Ignaz Goldziher. On his Oriental Study Trip ind83 D2t RT AKSNE | a ¢
was in love with all things Arab and spoke with urgency about Islamic autonomy, but he had

only contemptforthe@zNJ a® 1S ¢l yiGSR (42 aSS GKS LISaGade O
WSGAEAK LINRPEfSOFNARFGE YR Ala AyFtdsSyOS 2y GKS
Turkish residency and encounter and not as being the consequence of the persecution of the
Middle AgesHe even hoped the Ottoman Empire would soon go down in defeat. After

gAYy SaaAray3a | GNIAYy | OOARSYy(d Ay {Kdzytl FyR hi
this Turkish bivouac and asked myself the question: Will these emaciated shadow heroes be
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abletoRS¥e& GKS wdzaaiAly RN}I3I22yakK aleé A0 6S D2RQ
and that an iron power should break the collar of this fundamentally indolent, deatbky
aidlFdSovég wl LKIFESE tFdFA 6SRoeO0I L AYBYI8ZBPB.f RT A KSN
.dzix +ra ¢6SQft aSSz a D2f RT AKSNJ OFYS (2 dzyRS
context, his mature perspective became rather {dtoman, particularly during WWI where

he was an enthusiastic support of the Ottoman Jihdt(pa161,nt:668)

GaSNDOKFyia FYR LydStt S ao QuIE in the Golldnhgelofy Rt 2 ¢
LAt YéE AY S5FPAR .AFES 6SROOT / df GdzNB& 2F GKS
682)

293.Dh[ 5%L1 9wQ{ ! /VANBERY¢Lhb{ ¢h

Conradi KSy Y2@SR 2y KSNB G2 adAa3asad adkKFG 4G €SI
fulminations in the Tagebuch, namely, those against his early mentor, Arminius Vambeéry
(18321913), were essentially accurate in substa(re310/125).

+1 Y0 SNE Qslikef Rbriastic fictoh &t an especially adventurous type. He was from a

meager Jewish Orthodox background, born congenitally lame, and was early apprenticed to

a dressmaker. He would however become a tutor at the Ottoman court, eventually a

professor at he University of Budapest, a lotighne advisor to the Turkish Sultan (Abdul

Hamid) and a British secret agent. He converted first to Christianity, then to Islam, traveled

as a dervish throughout Central Asia, on whose peoples and languages he became

suppoS Rf & 'y WSELISNIQ® | A& 3INBIGSad I OKASGSYSy
languages and his capacity to divine what the different audiences he moved in wanted to

hear. He is also famous in the annals of Zionism for having played the role of intarynedi

between Herzl and the Turkish Sultan. Goldziher idealized Vambéry in his youth but perhaps

not surprisingly, given his great sincerity, eventually came to despise his old teacher as a wile
2L NlIdzyAadd hy az2YS 27F D2 {TRybbudkes phIrao, 2& LINE & a A
7. On a decidedly anGoldziher version of their relations, see Patai, Ignaz Goldziher and His
Oriental Diary, pp. 345(p. 317/140).

2.94.GOLDZIHER WA®T A PART OF POCIZED ORIENTALISM CONTRARY
TO \AMBERY

And, in factunlike the later positioning of Goldziher as against Said, Conrad here cited Said
on the tendentious, invidious, politicized Orientalism of the West to argue that Goldziher
provided a precise contrast to these currents dominant in the cultural contexteof t
nineteenth century, while Vambeéry was the very embodiment of t{&m310/125).

2.95.REASON FOR ORIENTAL TRIP OF GOLDZIHER

In 1873, there was much talk of opening an Oriental Academy in the form of an Oriental
Seminar besides the university. That, gives inimitable qualifications, would have no
R2dz0G N} AaSR D2f RT AKSNDRa OKIyOSa 2F | LlaAda
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Minister bid Goldziher to prepare himself for a trip to the Orient, namely to Syria and Egypt,
g KSNBE KAA& do¥adqdira thellota Arabic dialects of these lands and to learn the
conventions of consular Arabip. 319).

2.96.GOLDZIHERSNOUCK PARTNERSHIP

But, the GoldziheBSnouck partnership is not the matter simply of a (still early) avowal; the

evidence foit consumes the life of both scholars. An especially telling example is that when

D2f RI AKSNE Ay KA& mdnann ! YSNROIY fSOGdz2NB |G
IslamWissenschaft in den letzten drei Jahrzehnten (The Progress of Islamwisdenstina

[ F &l ¢ K AitNdvéred jn$hk Ibshahapter at great lengtitame to describe the signal
NEOSYyd FR@GIyOSa (Kdza O2yaltAddziAg@S 2F Ly | dzi?2
has thus far most concerned us: 1) the intellectual and culdesklopment of Islam

historically visa-vis a critical reading of the Hadith, 2) the idea that Islamic law had come to

Fdzy OlA2y y20 Fa WLRAAGAGS t+6Q odzi +y ARSI
O2ftt SOUAGAAG 2 NI YWinfactkefining (OidealiNdg)fran théfp@serit L 2 Y I W0
ol 016 NRa 6KIG O2y&aiArAiddziSR WhNIK2R2EQ Lafl yYx
GKNBS> (GKS oNBFGKGF{AYy3a RAGSNEAGE 2F gKIFG OF
reified/accommodatbnist tendency of Islamic Orthodoxy and jurisprudenceawiss local

circumstances and practice; of these four, he, no doubt altogether generously but also

indicatively, attributed the last three especially to Snouck (apparently retaining only the first

part for himself).225 Just as, for that matter, Joseph Schacht, the great projected redeemer

2F D2t RIT AKSND&a 2NAIAYILf Y2RSNYyAad GArairzy FyR
y20 2F GKS 1 GpBSSNI 6dzi 2F {y2dz01 Qa do

2.97.SIMILARITY BETWEEN SNOBAND GOLDZIHER

| SyO0Sz tSiQa (1S y2G4S 27F ObdcktoSherg BasthelzNBa 2 F
NEFSNBYOS (2 {y2dz01 Qa wmyyp YRNERSIWKIY MR TSS TR
NamelyGoldziher here identified the aims of his own study trgtrospectively, with those

2T {y2dzO0\ Qnd, thierk WaS dfoRrge3h® descriptiontbése aims themselves: the
double-goal of investigating the historical development of scientfim scholarly Islam, on

the one hand, but then its actual stamgj and profile in social arngbpular practice, on the

other. And, it all had to be done by one knowledgeable and semwygh to be able to

synthesize participation and observation in both realms321)

What stands out again, in this regard, is of coulseoneto-one correspondence Goldziher

here suggested between the goals of hisown 2873 h NA Sy G I f a i dzReé G NALI |
stayinMeccaC2 NE (G K2dAK G(KS aSyasS 2F (KAa KIF&a 0SSy
sojourn became almost immediatedyd for still a generation after Snouck and Goldziher

gSNBE 3A2yS +a FryYz2dzaAaz YR Ay FFEOG F I22R RSI |
2ySo ¢KAA gl a y20 tSIFHad o0SOFdzaS {y2wdeQa G NR
work that solidified A & NB LJdzi I A2y X gKSNBI & D2f RT AKSNDa
general publication.157 Two generations of Islamicists were dazzled by what Snouck had

done, namely, the fact that he had not, as the usual, disguised himself externally as a Muslim
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SO as b partake in the Hajj. He had rather given proof of his capacity for Muslim scholarship

and formally of his Muslim identity and, needless to say, had continued to do so in his daily
O2YLRNIYSYyld IS KIFIR adGdzZRASR T2 Ny FQa OSA Y2 yiiR&
such, with of course the ulterior motive of observing while participating. {#8323).

Ly .SO1SNRa GKAYy(lAy3as GKS AydSttSOddaft o2yl
2dzal GKA&X GKIG (DR RPRKESNG NWRF (0K S yuf AT 2 %
to much the same conclusions.1$9324).

2.98.DEEP DIFFERENCE BETWEEN (Religious) GOLDZIHER AND (Secular)
SNOUCK HURGRONJE

With this schema, one can hardly be surprised then that Conrad would retiér BT A K S N &
AYOGAYFGS tAyla G2 LatlYAOAah O2ftfSIF3dzSa Ay
SaaSyaAalrtte 2dzi 2F KAa StSYSyidas y2ySikKStSaa:z
scholars who had little sympathy for or understanding isfpoint of view); the description

2F D2f RT AKSND&a NBflGA2yaKALl gAGK {y2dz201 A& Y
Westernization and Western influence in the Near East, he nevertheless held in very high

regard such scholars as Christian Sndtgigronje (18571936), who held a post in the

colonial administration of the Dutch East Indies and regarded Islam as a political opponent

G2 0SS RAALRASR 2F 2y GKS gleée G2 OGK383) I aaAYAftl
XOAG 61 a S Eini€ and Refoiifist visionYratRn®diated his personal and

discursive links, exchanges and arguments with his Islamicist colleagues, especially Snouck;
YR GKAAZ S@OSYy AF KAA y20A2y 2F (KS LINRLISN R
FYR W2yl fAGEQ O0LRRAAGAGS O2yaoOAizdzaySaao Fa Gl
Y2UAQl GA2Yy3E gKAES {y2dz01 Qa wasSOdzZ I NDT FyRX S
dzLI2y LR fAGAOFE FyR Odzf GdzNI £ lledbé2y2Y@& OAPSD 2
pacifist/colonialist Snouck saw the same, certainly for the Dutch East Indies, as the task of
colonialism; so, even if Islamwissenschaft was from the start, in one of its incarnations anti
imperialist, in the other directly intended and applied the purposes of Kolonialpolitik; and

finally, even if that is not convenient for the image contemporary scions of the Islamicist

tradition would like to propagate about ip(355-356).

If Goldziher and Snouck shared much of the same modernist and refdshaisticist

discourse, though from distinct religious and secularist perspectives, they also diverged
radically in the political and cultural implications they drew from it for the Europeans and
Muslims of their day. For Goldziher, the reformist changemasioned could only come

through a cultural transformation from inside Muslim societies. Hence, he was a convinced
anti-imperialist and viewed Muslim political autonomy as a-pgquisite of the move

towards, respectively, cultural autonomy and religiadesalism. On the other hand, Snouck,

I 5dzi OK O2f 2y Al f FTRYAYAAGNIG2NI a YdzOK Fa |y
reformist discourse to the purposes of Kolonialpolitik. And, he transformed the discipline
GKSNBo& Ayd2 (KSembing sidc® AccoidDd t& Shausktheicalonidd | & NJ
state had to understand the difference between theory and behavior if it was going to make
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the right policy decisions, i.e. if it was going to make the right alliances on the ground. But
such understandingdiokened the much broader task entrusted to it, the modernizing one
of acting as a barrier to the politically opportunistic use of the Islamic ideal, to enable a
positive consciousness within its subjecfs.359).

The two shared a modernist, reformistilgectifying standpoint and discourse, but one saw
WNEF2NN¥Q a AYKSNByidfte AyaGSNylrtte RNAOGSYy> (K
hyS RSLJX 28SR Lafl YéAaaSyaOKI-fnjefalist tapdRdnNY A a i R
the other for the purpses of Kolonialpolitikp.359).

This was the Goldziher his Islamicist colleagues came to know: the one who had literally to

be goaded into publication by them, the one they helped fashion, save and revered. In a
g2NR> D2t RI AKSNRa& SnalXik. imbsBylewisly MmBer profegssichal. LIS NA 2
Snouck, on the other hand, was the opposite: his enmities were always professional, never
personal. His capacity for caustic wit and asperity in print, with respect to even colleagues

K2 BSNBE YISKROYRAEAG FRIPNARIZA AYy GKS FTAStItRD ¢
no exception but a further instantiation of this rule. Snouck tellingly elaborated some of his

most important work im sometimes savagepolemical formats. And, his students fondly

recalled fs regal bearing, stature and impatience. In his reverential memorial to Goldziher,

too, Snouck lightly faulted his scholarly partner for his eyemerosity and over

magnanimity visa-vis colleagues.

This divergence in personal orientation, however, wgaia only the beginning. So, on the

guestion of the underlying motivations of the work of the two scholars, the telos out of

which each thought, the critical historicist imperative, in both, was clearly driven by and

drove at the privatization and persodail I G A2y 2 F-RENB i SRD2 Yy 02 > K ¢z d:
reason for championing this end was primarily political, that of a secularist and positivist
VIEGA2ylFfAaY D2t RI AKSNRasz 2y GKS 20KSNJ KI yRX
cum providential gJzNA FA OF G A2y | yR GKSYL ( &lumivérdapayid 2 F G KS
devotionat sphere as demarcated from the public one belonging to nationality. This

division between a secularist, political reasoning and imperative as against a religious,
internalistone would become eventually an especially trenchant one in the ([eR55366)

Snouck stressed as the modernist, reformist mechanism the political forces penetrating
Muslim societies from the outside. Goldziher believed that true reformraondernization

could only come through the critical historicization and purification of the Islamic tradition,
which had such idealization as its telos and bore the larger message for History andhumanity
of purified monotheisn{p.366).

What Snouck thus didias to observe and research how the whole Islamic canon of theories,

LIN} OGAO0OSa YR AyalAaddziaAzya dzySFNIKSR Ay D2fR
GKSY @GASHESR 2y GKS 3INRBdzyR AY RAAGAY OGS Wt AQDA
(p.367).

X the Muslim peoples he experienced firsthand in the NEI, was his general thesis about the

nature of Islamic law. He argued that the absolute sovereignty and jurisdiction claimed by
Islamic jurisprudence over every facet of life, looked upon on thargt@and from the
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perspective of social praxis, was revealed thereby as in fact an ideal as against a positive law,

one which recognized and yielded in the most crucial matters to the Adat, the local customs

of the given people. In other words, whatwas@rda A OS R dzy RSNJ 6§ KS RAIYyA(e
the NEI was in fact often simply local custom. A major thesis of Islamwissenschatft, in its first
ASYSNY A2y 3 gl-&e akK$YQ KR af WR 2KI10R SeAbasd G KS y 2
Muslim milieus, includinguite advanced ones, where in fact separate positive legal

codifications i.e. Kanunnanme ¥ dzy OG A2y SR dzy RSNJ ARS2f 23A 0 WL
idea of the divergent but equally necessary and complementary working regimens of

Goldziher and Snouck openedto especially weighty matters. Both viewed Islamic law

essentially as for the most part an ideological discourse, an ideal honored in the breach,

deployed to rationalize extant sociopolitical and cultural prerogatives. Both viewed Islamic

reform, hencejn terms of the critical historicist explosion of this ideological function, but, as

already suggested, from quite distinct teleological standpo{pt368).

2.99. TEXTUAL GOLDZIHER AND PARTIGIBBNERVER SNOUCK

It bears saying, however, that thereiieny in the division made in the field between the
WiSEGdz f Q D2t RT A-BSHSNPRNRKSY PHIONIDA OA LI y i

For, it was Goldziher who had himself pioneered and anticipated what Snouck did in Mecca

in 1885 more than a decade earlier, during his Oriestiadly trip of 18734, where he had

become the first known European néniuslim to be allowed to attend Ahzhar University in

/[ FANR® 2NAGAY3I AY mydn Ay (GKS ¢ 3S06dzOKQaAX D
ANBIG adFyRAY3 { Vi2dz0a@alzySS QY (KSR BASKER | yR
KFrR aSi FT2NJKA& 26y SIENIASNI hNASYGEFEf GNRARL KI
encompassed the doublgoal, first, of investigating the historical formation and intellectual
developmentofisi¥ & F aeadsSy 2F (K2dzZaAKadyY ad2 3ISH G2
the centuries, built up out of the Judaized Meccanese cult the mighty world religion of

LAt YET aSO2yRX 2F laaSaaayd GKS NRtS:2F La
G¢KSY> L ¢FyiSR faz2 G2 addzReé GKS Apg3IsdzSyOS
369)

2.100.SCHACHT WAS NOT A STUDENT OF GOLDZIHER BUT WAS OF SNOUCK

Wdzad Faz F2NJGKFEG YFGOSNE W2aSLIK {OKMmaKGxE (K
modernist vision and methodology, was in fact a student altogether not of the latter but of

{ ¥ 2 d4p. BIBH

GCNRY mMdopHp 2yY6FNRZ { OKIFOKG LlzZNBdzZSR (G662 YIAY
One was to visit Leiden as often as possible toystith the man he considered to be the

greatest expert in Islamic Studies in Europe, Christian Snouck Hurgronjel@8&)/ The

20KSNJ gl a (2 &aLISYR a YdzOK GAYS |a KS O2dzZ R
WSEFYySGGiSs awSYSYo@WAwgE XS WK {{tEKHOKMNIDEF NR [ |«
t dzof AOFGA2Y& n O06HANNOUVLXE od hNJ &sSsS F2N GKIFG Yl
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introduction with Bousquet to Selected Works of Snouck C. Hurgrosf&|Vpart of the
reason for whose publicationwia &1 AR G2 06S (2 aLP.BERBY | IS (2

2.101.UMAYYADS IN THE EYES OF ABGER

However, Goldziher emphasized the specifically Umayyad handling of this wholly new social
situation did for the most part prove itself a stark departure. Fa first institutionalization

2F LaAfFY KFIR Ay@2f SR LINBOA &St & GKS LINRPLIKSGQ
meet, under the banner of religion, the rudimentary requirements of social organization in

Medina. And, the gestures of for instangeK S WNRA I KGS2dzaQ aSO2yR /I A
conquerorands® | f f SR GF2dzy RSNJ 2F GKS LaflFYAO adl 4GS«
namely, the will to address the unprecedented practical problems and needscpogtiest

dzy RSNJ G KS NIxo NWPYéawF IWliaeywAaDa F3IFAyad GKAa Y
Umayyad focus was squarely and indiscriminately, without any undue concern for formal

WLAT I YAOQ AYLINAYFGdzNE 2y GKS LINBENR3IFGAGS 27
said, hee again, Goldziher came to deviate sharply from the prevalent traditional, jaristic

y2i G2 Y8 ilaniczghceptiinofitiie Umayyad rulers as worldly kings devoid of

full Islamic legitimacy, even as enemies of Islam who had overtaken it from ile.ins

D2f RT AKSNJ AYyaaraiSR NIGKSNI 2y NBO2@SNAy3a (KS
whereby, they were very much the Muslim rulers of a Muslim empire. Namely, he worked to
aK2¢g OGKIFGO wLaAatlFrYQ KFER O02YS F2NJ GK®Y G2 O02AyO0
sovereignty. They were in fact, analytically speaking, to be seen as having pushed the

politicization of Islam to one of its possible selmgical conclusions. The prophet had

Ff NBIF Ré& LINBaaSR WLAaAtLFYQ Ay(2 LI2Iesinthedher & SNIJA
RANBOUAZ2Y S NBFRAY3I WLaAtlYQ YSNBft& Ay GSNyxa 2
hesitate to count theirs, after the Meccanese and the Medinese, a third historical
AYUOSNLIINBGOFGA2Y | ypR2SRSE Ay SFGA2Y 2F WLatl YQo

2.102.GOLDZIHER IN DAMASCUS

After my arrival in the fetching city of the Umayyad Khalifs, | did not waste long in taking
charge of my aims. Although officially sent, so as to make of me a talking langzahee
(Parliermaschine) a la Vamtyéthe task could not appear to me of enough importance as to
concentrate me on such games. | set myself higher goals, the same as those Snouck set
himself 12 years later in Mecca. | resolved to plant myself within Islam and its science, to be
myself a menber of the Muhammadan republic of scholars, to come to know the driving
forces that had over the course of the centuries formed from the Judazied Meccanese cult
the powerful world religion of Islam. Then, | wanted also to study the influence of this
system on the society and its morals. This double goal could only be achieved through
intercourse with scholars and with people from the crowd (Volke), in Mosques, in bazaars,
and in the shops. In all these places | was a welcomed daily guest. | put asidealso

favorite sport of Oriental scholars, the search after manuscripts. For that | had no money at
my disposal. To observe the human beings, ideas and institution was what | wanted, not the
capture of yellowed papefp.321).
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2.103.DANCING DERWISHES, RAKABND TARAWIH IN THE EYES OF
GOLDZIHER

| SYyOSsz Ay LadGlyodzZ sz 2y (GKS RIFIyOAy3a RSNBAAKSaA
again became disgusted with this pious swinélew they jumped and howled and

exhibited their miserable Goeswindle tothe curious public, and all this in the name of

I £ £ n K-mér&f@ and thé allcompassionat®@é ¢ KSy > Ay 51 Yl a40dzas (K
disparaging offhand remarks about the rituals associated with Ramadan, where he described

the festivitieshewastédky (12 6AGySaa Ay (GKS adNBHy a ai
Ao Ay Rt S¢3s | alSaNsudingZzhtost of2ng Rain® Y ANEf A 3/AR2 Y2 T (KS
écomedy ofthell f n-lit N g oK wly 2LIWGA2YyFE X NARGdzr €& &t A
onlyRaman y > dzadzr tf & FRRSR (2 (GKS @330pyAO0lf FTAGS

2104{ 'aal!w, ! .h!¢ Dh[5%LI 9wQ{ ! Laf

5

.dzix AG gl & Fftglea GKS WIiKS2O0NIGAO Gdz2NYyQ Ay
GNJI OAy3 Latl YQa f 2y 3&&aSRREYhir@uckikmileddad LINE T
the universalist cum accommodationist system characteristic of it. It was during the Abbasid

period that Islam had become consolidated as a religgal order pervaded by a

corresponding religidegal bureaucracywhose very divergent character testified to the way

the legal corpus was in large part established post facto to accommodate regnant social and
political realities in one locus or another of the polity. This had itself been done by the

assimilation of tle Hellenistic legal methodology and practice of the period in the

traditionalizing format of the Hadith. It introduced a legal order that came thereafter to be

wielded rhetorically by the religious bureaucracy in the same accommodating and

rationalizing spit. It entailed an ideal law of presumed reified theoretical perfection and

inviolability in contravention of actual practice but used to couch and legitimate it. But,

historically, in this duality, it had been, as in the traditionalizing formation alitHain fact
4dz2aLISYRSR 0S06SSy GKS NBGNRALISOGABS ARSIEEAT
driven opportunistic eschatological thematization of the gap between the divine law and

reality characteristic of Mahdi movements on the other.

The verdct of this critical analysis of Islamic history was then quite clear: by highlighting

the predominantly ideal rather than positive character of Islamic law, it sought to

demonstrate that this legal order had been at all times, outside its ideological fimrct
SaaSydAalrtte I WR2OUNAYS 2F RdziASaQd ¢KIFI{G Aax
LISNB2Yy T O2RS T2NJ NBI f A IThiyidin facytie @ay inlwhichdzéa RS @2
Vorlesungen proceeded throughout their precisely structured coufs®y searched out the

ARNKSIE AWMA2dzaQ St SYSy iz I kSigiowsndwelichtsthad ¥ §( NHzi K Q
OKI NI} OGSNRAT SR (KS KA a (whisiQultdneoRs§y grévidiagdy Sy i 2 F
critique of their historical limitations or inherent retroggsive dangers on the path towards
GKSANI ARSIE LIZNAFAOI GA2y® 9y 2dzaAK KI & FfNBIFRES
aSyaSo . dzi Al FLIWX ASA SldzZtte G2 D2f RT AKSNRA
sectarian developments in Islamic histoHe began his discussion of the law by citing the
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